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Avti TTpoAOYOU 


To SwSekoto teux°<; Tqg Evipoufaq eTTiKEVTpobvETai y |Q aKopa pia (popa a£ pia GspaTiKq ttou arraaxoAEi 
iSianxpa Tr| luairapcoaq Atoktcjov: auTq twv EpcpuAwv T^ai Kouqp ^qiqpdTwv. Ito kevtpo Tqc; au£qiqaq<; 
EpKOUVTQI va pTTOUV OKEIJJEK;, OXOAlO, £IOqYqCJ£l^ YUpW TTOU TO (puAa, Tq OE^OUaAlKOTqTO, Tiq Kouqp 
TauTOTqTEq T^ai tov cpspiviapo. 'Evauopa T^ai TOUTq Tqv cpopa ottoteAeoe to cpsaTipaA 0uAa koi E^ouoia ttou 
E yivEv Yia TTEpmq auvsxq XP° V| 6 ttou Tr l luoTTEipwaq Atoktwv t^oi to ottoio, uig etti to ttAeiotov, acpopouas 
Tqv auT£V£pY£ia tujv yuvoikujv, Tqv avairapaYUJY |K n SiKaioauvq, Tq AEapiaKq EmBupia T^ai Tq auyxpovq 
Kouqp KUTTpiQKq TExvq. Meoo ttou to acpiEpwpa tou TrapovTO^ teuxou^ npopaAAouvTai ttoAitiko ^qTqpaTa 
ttou acpopouv Tqv Kunpo tou aqpspa Yupw ttou to oiroia 9a ettpette va saTiaaoupE tou^ aytuvE^ pa<;, ottox; 
to ^qTqpa Tqg avaTrapaYWYiKqi; SiKaioauvqi; koi tujv ektpujoeujv, to ^qTqpa Tqq xoMH^opiaGqq yuvaiKEia^ 
Epyaaiaq, to ^qTqpa Tqq (a)opaTOTqTaq tujv cpujvujv T^ai sniBupiwv ttou ottokAivouv ttou Tqv kovoviKOT qTa. 

Bspaiuj^ to teuxo^ 5ev TTEpiaTpEcpETai aTTOKAEiaTiKa yupw ttou ti^ SiaaTaupobaEi^ tujv cpuAujv T^ai TUJV 
OE^ouaAiKOTqTwv ps ti^ qY£poviK£<; T^ai E^ouaiaaTiKE^ 5op£<;, koGux; 0a EppETE T^ai aAAa KEipsva ttou 
ePkouvtoi va au^qTqaouv, pETa^u aAAwv, Tig iSEoAoyiKEg auviaTUjaEg Tqg KUTrpiaKOTqTag, OTTUjg T^ai to 
SiKaiwpaTa tujv Epya^opEvoov ps to aTTEpyiaKd pETpa ttou e^6yy£^£ q ouvtexvio AiSoktopikujv 
EniaTqpovwv AiSaaKaAiaq koi 'Epsuvag (AEAE), 

To SujSekoto teuxoc; kAeivei ps rroiqpaTa T^ai ns^a ttou ev aTTOKAEiaTiKa YP a PP£ va 17011 KuTTpai@g 
Aoyotexvei; T^ai to ottoio KaTaTriavouvTai ps OKEijJEig T^ai ETTiGupisg noAiTiKEg, OE^ouaAiKEq, UTrap^iaKEg. 

TeAeioovovto^ touvto TEuxoq eAtti^oupe va KOTacpspoupE va EviaxuaoupE tov SiaAoyo EVTog tou 
pi^oairaaTiKou x^pou y u PW nou spcpuAa ^qTqpaTa, aAAa T^ai va anoaTa0Eponoiqaoup£ T^ai va 
aTTOvopipoTTOiqaoupE £*;ouaiaaTiK£g,a£i;iaTiK£g,opo(popiK£g axsasig T^ai aupTT£pi(pop£g. 


KaAsg avayvujaEig! 


H EvipoTTia aTTOTEAei auAAoyiKO £YX£ipnM a . evuj ettixeipei va evteivei tov SiaAoyo oto eowtepiko tou pi^oaTraaTiKOu KivripaTO? 
(xwpi? aTTapaPrriTa 01 ottohjei^ ttou EKcppa^ovTai va auviarauv Seoei^ tt|? auAAoYiKOTr|Tai;) koi kovei yvwotou^ tou^ tohikoui; 
oywvei; oe Eva EupuTEpo koivo. Eivai KoppaTi tujv SpaoEcuv nou avanTuoaoups otitv koteuSuvoti tt]? avaTpami^ tou 
UTrapxovTO^ KaniTaAiaTiKou koi aaTiKou auaTiipaTO^ koi tt|? oiKoSoppun? Mia? Koivwvia? aAAr|AEYYur|?-ciuToopYavujar|?- 
eAeu 9 epio?. 



H XPnan tou @ ott) 9 eoit tujv EpcpuAuiv KaTaAp^Euiv, otov to unoKEipEvo Eivai yeviko, yivetoi TrpoKEipEvou va pqv 
avairapaYOupE TraTpiapxiKE? 5op£? OTp y Aujaaa, 01 ottoie? Setouv Eva cpuAo (rj otitv «KaAuT£pr|» ttepitttujgp 5 uo (puAa) koi to 
arapa ttou to EKcppa^ouv aTpv Kopucpn tt)? Ep(puAr|? TrupapiSa?, aTroaiujnujvTa?, anoKAEiovTa? koi nEpiSuipioTTOiuivTa? aAAa 
(ekto? ano to Kupiapxa) (puAa, ko 0 uj? koi to arapa ttou EKippa^ovTai oto (puAa aura. 


H EvTpoiTia TrpoETOipa^ETai xpnaiponoiuivTa? eAeu0epo AoYiapiKO-AoYiapiKO avoixrau kujSiko. Meto^u aAAwv xpnaiponoioupE 
tt| aouira Ypa(p£iou LibreOffice, to AoYiapiKO a£Ai5ujar|? Scribus Kai to npoypappa ETTE^EpYaaiac; ypacpiKUjv The GIMP, oe 
nAanpoppa GNU/Linux. 


ruvaiK£ia |j£TavaaT£uar| Kai cr££ouaAiKf) £pYacria: 
ATTOaTa0£pOTTOld)VTa<; Tl£ AOYO0£TIK£g nAaiaid)Q£l^ TOU 
trafficking —m 


)upiou 


H ou^pTpop yupuj otto Tr|v Epnopia avGpuonujv 
£pTT£pi£xei £va nAoupaAiopo aKadppakou Aoyou, 
<pav£pujvovTa<; Tpv noAunAoKOTpTa tou £pTppaTO<;. 
Aitiei; Kai napdyovT£<; ttoikiAouv dppioupYUJVTac; 
noAAanAsi; npaypanKdTpTEi;, napoAa aura, pia 
ouyKEKpipsvp aApGsia avanapaYETai togo otto to 
Kpair) ooo Kai to Meoo Ma^iKng Evppspujopi;. O 
Aoyo<; (Discourse) yi v£TC(| TO epyoAeio npowGpopc; 
pETavaGTEUTiKwv ttoAitikoiv koi aocpaA£ionoipap<; tujv 
ouvdpwv, koi and Tr|v aAAp, psoo yia tov nspiopiopo 
tit; Y uvaiK£ i a ? KivrinKOTriTa^ koi KaGopiopou tou poAou 
Kai Tp<; OE^ouaAiKOTpTat; Tp<; Y UVC( i Ka C 

Oi guyxpovei; SripoKpaTiKE^ koivujviei; 
XPpoiponoiuovTai; tov Aoyo Karacpspav va 
XEipaywYnoouv Tpv Koivp yvoopp koi va KaGiEpwoouv 
popcp£<; Aoyo0£TiKp<; (3ia<; oi onoi£<; SuokoAo yivovTai 
avTiAryrrT£<;. H xPH a n T0U Aoyou y |a Tpv kotookeup 
avTiArmjEwv koi otooeujv anoTEAEi Eva sppEOo 
(napayujyiKd avri KaTaoTaATiKo) Tpono E^ouoiag nou 
napaysi anoTEAsopaTa, evuj TauTdxpova 5ev npoKaAEi 
avTidpaoEii;. H npooEyyiop a£ TroiKiAa i^pTppaTa £ ivai 
povodiaoTOTp koi E^UTTppETEi tt) dppioupyia EVOi; 
koivou aioGppanj^, EvduvapujvovTat; etgi tt| duvapiKp 
tou KpaTOui; koi nEpanspuj tou eGvoui;. H Trapouoiaor) 
tujv GspaTUJV Tp<; pETavaoTsuopg Kai tou cpuAou OE Eva 
nAaioio avayKpt; Y ia aocpaAEionoipop ouppetexei OTpv 
KaTaOKEUr) «ano5£KTU)V KOI KOVOVIKU)V» TGUTOTpTUJV 
tou «AAAou», aAAa koi OTpv KOTaoKEup «an£iAp<;» yia 
Tpv Koivcovia. 

Oi oupTTEpicpopEi; Kai to x a P aKT nP |crT|K 6 17011 
TrapEKKAivouv arro Tpv KaGopiopsvp koi avapsvopEvp 
TauTOTpTa KaGioTavTai anoKEipsva, koi oi cpopsi; tou<; 
Xavouv Tpv noAmopiKp touc; avayvujpioipdTpTa koi Tpv 
a^ia tou<; uj<; avGpcomva ovto ps EniGupisc; koi 
SiKaiwpaTa. «Kanoi£<; opa5£<; aTopu>v», avacpEpEi 
XapaKTppioTiKa p Carline, «5ev sivai ttovto 
avaYVU)plOp£V££ KOI TTpOOTOTEUpEVEi;, p£ Pdop TO 
y£yovd<; on 5ev sivai "KaTaoKEuaopEVEi;" va exouv pia 
"Piwoipp £u>p"». riapaAApAa, p oAp kotookeup 
SiapopcpwvETai OTppi^opsvp oto Eupujnai'Kd koi Kupfux; 
SuTiKa npoTuna, kotgotgoeu; koi ouvpGsiEi;, 


TTapapEpi^ovTa; koi «ayvoujvTa<; Tpv noAunAoKOTpTa 
Tp<; ^wpc; aAAwv x^pOv, p£ OKono va urrooTppi^ouv 
Eva koGeotuji; au^avopEvpq TroiviKOTroipop^ koi 
ouocpi^p^ pETavaoTEUTiKwv ttoAitikcjov» (Carline, 2012). 

A5uvaTUJVTa<; ttAeov to Kparoi; va Aeitoupypoei w<; 
KpaToc; TTpovoiac; koi koivuiviko Kparaq, xP £|0 ^ £Ta| 
ahhzc ; peGo5ou<;, otto Tp pia, yi° va pETaTorrioEi Tpv 
npoooxp koi Tpv EuGuvp OE aAAa (pTppaTa koi, and 
Tpv aAAp,yia va SiaTpppoEi Tpv ioxu tou aAAa koi Tp 
appaaia tou y |a T0U ^ ttoAitec;. I' outo to oppsio 

EPXETOI OTO TTpOOKpVIO, TO ^pTppa Tpg «TTpOOO)TTIKp^ 

aocpdA£ia<;». Evtsivetoi o «ETTioppo^ cpopo<;» wo te va 
ETTioKiaoTouv Kai va UTTopaGpioTouv oi avpouxiE^ Y la 
Tpv OIKOVOpiKp ETTIOCpaAEia, Y'° Tpv OTTOia P KpOTIKp 
diokpop 5ev pnopEi (koi 5e GeAei) va kovei koti. Oi 
anEiAsc; koi oi cpopoi yia to avGpwmvo owpa aAAa koi 
ooa kotexei to aropo, aTTEiAouvTai and to «anopApTa» 
tujv koivwviwv. 

Oi eGvikei; aAAa koi oi SieGve^ npoond0£i£<; 
KaTanoAEppop^ Tp^ spnopia^ koi Tp<; EKpETdAAsuop^ 
eivoi dpsoa ouvucpaopsvE^ ps Tpv KaTanoAEppop Tp^ 
napavoppi; pETavdoTEUopq koi tou opYavwpEvou 
EYKAppara^. H ouocpi^p twv ouvopaiv koi p Evioxuop 
Tp^ vopoGsofa^ exei w<; KupioTEpo psAppa Tp 
diaorpaAiop tou eGvou^ koi Tpc; TauTOTpTa^ o' Eva 
EupuTEpo nAaioio eAeyx 00 Tp^ p£TavaoT£UTiKp<; pop<;. 
Onooc; £^py £ i ° Bauman (2005), y |a T0V crxcdiaopo 
popcpOv KoivwviKpg ouAAoyikotptoi;, to anoppippaTa 
sivai avGpwniva ovto nou 5ev Taipia0uv oto oxppa, 
oute koi sivai duvaTO va x w P £OOUV ° £ auT0 0 
unapxouv Kdnoia avGpwniva ovto nou voGeuouv Tpv 
aYVOTpTa Kai OKia^ouv Tp diacpavsia tou oxppaToq. 
'Etoi, p diacpopETiKOTpTa tujv aTopuiv outujv 5ev 
appo^Ei OTpv opoioyEVEia tou Kparoui;, evuj 
napaAApAa anoTEAouv ansiAp y 1 ’ auTp. Ha va 
dianppGEi to appoviKd Kai aocpaAsi; oxppa 
EmpaAAETai va ApcpGouv pETpa nEpiopiopou koi 
E^aAEiijjp^ tujv OTiypaTUJV outujv. 

Oi pETavaoTEUTiKEi; noAniKE^ koi p ouoqji^p tujv 




ouvopwv, KdOiGTa to crropa aKopq mo euoAwto OTqv 
EKpETaAAsuoq tooo otto to opyavwpEvo syKAqpa, 600 
KOI OTrjV EpyoSOTqOq, EVW £TTITrA£OV TTEpiOpiC^ETai T) 
npoopaoq oe SiKaiwpaTa kcm TrpooTaoia. 
ETravEiAqppEva koi to 5uo ^n T nM aTC( XPn ai M OTTOI °uvTai 
etoi wote va E^aocpaAioTEi r| avayKaioTriTa koi q 
oqpaoia tou Kparoug y iq Tr l v KaTaTToAEpqoq Tqg 
napavopiag koi Tiqc; EKpETaAAsuoqg, KaOiEpwvovTag to 
Kpcnog wg tov Sqpioupyo koi ETTOTTTq svog aacpaAoug 
TTEpipaAAovTog y iq Toug ttoAite^. Mia tetoio avTiAqcpq 
pETacpEpEi tt| oucjryrqaq oe aAAo nAaioio, TorroOETwvTag 
to 5i£0vn EYKAqpaTiKa Siktuo oto ettikevtpo koi 
aTrocpEuyovTag avaAuoq Kai avTipETWTTioq twv 
KOIVWVIKWV, OIKOVOpiKWV, TTOAlTIOpiKWV K.a. 
TTapayovTwv nou 5qpioupyouv q evioxuouv Tqv q5q 
suaAwTq 0£oq Siacpopwv opaSwv tou TrAqOuopou. 
KaTaAqyoupE etoi oe pia EYKAqpaToAoyiKq Oswpqoq 
tou TrpopAqpaTog q ottoio EOTiacjovTag ong 
E^OTOpiKEUpEVEC; TTEpiTTTWOEig TOU OupOTOg KOI TOU 0UTq 
«napaYVU)pf^£i Tig SopiKEg aiTi£g» (ApTra^Tq, 2008, 
0.57). Togo 01 oiKovopiKEg ouvOqKEg Kai 01 EUKaipisg 
EpyoSoTqoqg oe ttoAAe^ X^P £ ?> 01 KoivwviKEg 

SiaKpiosig, 01 ttoAepoi Kai ttoAAe^ apvqTiKEc; 
KaTOOTOOEig, 600 KOI 01 TTpOOWTTIKEg £TTi5iw£;£ig, 01 
otoxoi koi to ovEipa ottoteAouv TToAAaTrAa KivqTpa yia 
pETavaoTEUoq. Me Tqv TTpooEYYicrq auTq to Kparog 
yivETai avTiAqTTTO otto Toug TToAiTEg wg «owTqpag», 
acpou cppovTi^Ei koi TrpovoEi Y |a Tr l Siaowoq twv 
aTopwv ttou pttAekouv p£ EYKAqpaTiKa Siktuo q 
ouvOqKEg EKpETdAAsuoqg. riapoAo ttou 01 
TTpaypaTiKsg avqouxieg twv KupEpvqaswv acpopouv 
Tqv «Ka0apoTqTa» tou sOvoug koi Tq SiaTqpqoq Tqg 
TauTOTqTag, apa tov TTEpiopiopo Tqg pETavaoTEuoqg, 
XPEia^ETai va TOTroOETqOouv o’ Eva ttAoioio ttou va 
sivai koivwviko ottoSekto, q eotw va pTropsi va 
EcpappooTEf x^pig iSiaiTEpsg avTiSpaoEig. «H ouAAqcpq, 
Kpcaqaq koi anEAaoq twv TTapavopwv pETavaoTwv 
TraipvEi Kaivoupyio voqpa otov Trapouaia^ETai wg 
Siaowoq, anoKaraoTaaq koi ETravaTTaTpiapog twv 
OupaTwv tou opyavwpEvou £yKAqpaTog» (Anderson & 
O’ Connell Davidson, 2002). 

O Aoyog y iq Tr l pia koto twv yuvaiKwv, ciAAote 
X pqaiporroiwvTag Tig acpqyqoEig twv iSiwv twv 
yuvaiKwv ki oAAote acpqyqpaTiKoug Tpomopoug psow 
KOIVWVIKWV OTEpEOTUTTWV, EXEI OUOXETIOEI Tq Pia KOI 
Tqv EuaAwTqTa ps Tq yuvaiKa. Auto yivetoi spcpavsg 
otov Sqpooio Aoyo koi Tig TroAiTiKEg tou KpaToug, 
ouxva opwi; KOI OTOV CpEpiVIOTIKO Adyo. riEpiTTTWOEIi;, 01 
ottoie^ ouvEiSqTa ettiAeyouv Tq OE^ouaAiKq Epyaoia, 
aTTOTEAouv aTTEiAq yia to oAo SYX £ ipnM a > oAAa koi yia 


Tqv avTiAqi^q mpiopiopou Tqq Y uvaiK£ i a ? 
OE^ouaAiKOTqTa^. H TraOqTiKOTqTa koi q pfa sivai apsoa 
ouvucpaopsva ps to yuvcmkeio cpuAo, etoi wote va 
pnopouv va xt^ovtoi uttoOeoek;, ps ottwtepo okotto 
T q SiKaioAoYqoq twv ttpoktikwv koi tov eAeyxo tou 
Y uvaiKEiou owparoq, oto nAaioia ttou exouv 
K aOopiGTEi y 1 ’ auTO. Atto Tqv aAAq TrAsupd, q 
TTpooTTaOsia TroiviKOTToiqoq^ twv SiaKivqTWV, 
napapspi^Ei Tq ouppoAq outwv twv pspwv OTq 
pETaKivqoq twv aTopwv koi Tq ouvspYaoia twv 5uo 
ttAeupwv, acpou aTTOTEAouv Tqv EyKAqpaTiKq TTTuxq Tqc; 
SiaSiKaoia^, etoi wote va TTEpiOwpioTroiouvTai 01 
SuokoAie^ ttou avTipETwrri^ouv to aTopa Y ia va 
pETavaOTEUOOUV, Aoyw twv ttoAitikwv koi Tq^ 
vopoOsoia^ twv KpaTwv. H ouxvq avacpopa oe lOTopisc; 
OupaTOTToiqoqi; koi povo paoi^ETai oto «Tpaupa» w^ 
TO ElSOTTOlO XapaKTqplOTIKO KOI TO iSpUTIKO OUOTOTIKO, 
oSqywvTa^ TrapaSo^w^ oe pia TroAiTiKq ttou ava^qTa 
TTEplOOOTEpO Tqv KpaTIKt) TTpOOTOOia TTOpa Tqv 
EAsuOspia koi Tq Suvapq. To «Tpaupa», sivai to povo 
aTTOTEAsapa ttou pTropsi va npoKuipsi yia pia yuvaiKa 
ttou epitAeketoi OTqv TTopvEia, acpou 5 ev anoTEAsi 
ETriAoyq Epyaoiai; aupcpwva ps to KaTaoKEuaopEva 
TrpoTUTTa. H spcpaoq oto oqpsio outo, sivai to kevtpiko 
oqpsio y iq T 1 Pqpioupyia Tq^ yuvaiKa^ w^ apouAo 
Oupa, ttou xp £ ia^ £ Tai Tqv TrpooTaoia tou Kparou^, yia 
va ^Ecpuyei koi va ettiotpelpei oto iSiwtiko TTAaioia tou 
oikou q/Kai tou Yapou. Xwpi^ Tig TpaupaTiKEg EpiTEipisg 
koi Tq pia, 5 e pTropsi va UTrap^Ei q yuvaiKEia TauTOTqTa, 
wg TraOqTiKq, apsToxq koi KaTEOTpappsvq, ttou 
X peia^ETai TrpooTaoia koi KaOoSqyqcrq. Atto Tq pia, 
SivovTai TTEpiopiopEVEg SuvaTOTqTEg oe avTpsg OupaTa 
va KaTayY £ iAouv Tq pia koi va ^qTqoouv ano^qpiwoq 
koi, otto Tqv aAAq, SqpioupYeiTai ouoxeTioq Tqg 
spcpuAqg piag ps Tq OqAuKOTqTa, TTpoKaAwvTag oroug 
avTpsg ttou exouv Piwoei pia to aioOqpa Tqg 
OqAuKOTqTag, Kdvovrag Toug aKopa TrspioodTEpo va pq 
OeAouv va piAqoouv, aKopa koi otov UTTapxouv 01 
pqxaviopoi. Oi Koivwvisg supuTEpa, apvouvTai va 
ottoSextouv auTq Tqv EpTTpoOETiKOTqTa (agency) twv 
yuvaiKwv va opi^ouv koi va koteuOuvouv Tq ^wq raug, 
EiSiKOTEpa oe Topsig nou 5 ev Epnimouv otov 
K aTaoKEuaopEvo kAooiko Toug poAo. H kciOe yuvaiKa 
£X£i Tq SiKq Tqg TrpoowmKq loropia koi ps paoq auTq 
anocpaoi^Ei y |a T0V eouto Tqg. riapoAo ttou 
K aOopioTiKoi napaYOVTEg Y |a Tr l PETaKivqoq twv 
T rAqOuopwv OEwpouvTai q cpTwxeia koi q pia, 
unapxouv ki aAAoi ttou KaOopi^ouv Tig anocpaosig. 
noAAoi ovEipEuovTai va Souv Siaoqpa pspq, va 
Yvwpioouv v£oug avOpwTroug, va yivouv avs^apTqToi, 
va paOouv Kaivoupyia TTpaypaTa koi va sivai roupioTEg. 



Aura eivai oveipa tooo tcuv cpTcuxcuv KOpiraicuv, oao koi 
to ov pq, otto KouAraupe^ a’ oAoKAqpo tov Koapo, 
aupTTEpiAapPavopmuv koi tcuv Eupunraicuv KOpiraicuv. 

'Oaov acpopa Tr)v KutTpiaKq TrpaYpaTiKOTqra, r| 
Trpoana0£ia tou Kparau^, tooo cte Eyxcupio, ogo koi 
5ie0ve£ £Trirr£6o, dvai r) avaSEi^q |jia<^ ETnraxqpEvqi; 
Trpoana0£iai; (success story). EpPa0uvovra<; arav 
TpoTro AEiraupyiaq tcuv epttAekopevcuv uTrqpEaicuv koi 
© sapcuv, aAAa koi oto vopo0etiko TrAaiaio koi Tr|v 
Ecpappoyq tou, pnopd va yivEi avTiAqmii q 
TTpopAnpaTiKq 5iax£ipiaq tou ^n T nM aT0 ^. ottcuc; ETTiaqc^ 
KOI 01 ETTICpaVEIQKOI EAEYXOI OTTO TO app65ia EUpCUTTOIKa 
koi 5i£0vq opyava (GRETA & TRP). 

l£ VOpO0£TIKO ETTITTESo, r| Kuirpo^ £X£I TpOTrOTTOiqaEI 
EnapKcu^ tov vopo, p£ to TTpopAqpa va £OTia^£rai OTqv 
avdAqcpq Kai Tqv Ecpappoyq tou p£ aTTOTEAsapa Tqv 
EAAsicpq KaraSiKwv. Itov xcopo tou SiKaaTqpiou ra 
0upara £Trava0upaTOTTOiouvrai Kai oti^ ttAeiote^ 
TTEpuTTcboEiij ©Ecupouvrai ava^ioniara. 'Oaov acpopa to 
K aracpuyio, 6 ev UTrapxouv Kavoviapoi AEiraupyiac; tou, 
napa to yeyovoq oti otto to 2007 yivErai TTpoaTra0Eia 
auvratjq^ koi Ecpappoyqc; tou^. ETriaq^, 5 ev uirapxEi 
povipo TTpOOCUTTIKO OTOV XWpO TOU KaTOCpuyiOU, TTOpa 
povo pia iSpupaTiKq AEiraupyo^, q OTraia ottcu^ koi to 
uttoAoitto TrpoawTTiKO EAaxiaTq yvcuaq koi EiSiKEuaq 
EXOUV Y ia Tqv Epiropia Kai Tqv EKpETaAAEuaq. Ie 
auv£6pfa Tq<^ ETTiTpOTrq^ Av0pcuTrivcuv AiKaicupaTcuv 
OTq BouAq, as EpcuTqaq Y |a T0 koto ttooo oto 
K aracpuyio ttopexetoi tpuxoAoyiKq GTqpi^q ara Oupara, 
oi YTTqpEaiE^ ^uxiKiiq Yysiac; UTroaTqpi^av oti 
« rrapaxojp£irai» cpuxoAoyoc; «£av ^qTq0£i otto ra 
0upara». Tetoiec; TOTTO0£Tqa£i<; cpavspcuvouv Tqv 
avTiAqipq koi TTpoaEyyiaq tcuv uTTqpEaicuv ysviKOTEpa 
yia to ^qTqpa. Ta arapa ttou kotexouv auraq tk; Oeoei^ 
5ev aTEpouvrai povo Karavoqaq^ koi EKTrafSEuaqc; yia 
to cpaivopEvo Tqg EpTropiac;, aAAa koi 
auv£i5qTOTTOiqaq^ Y ia Tl ? ETTnrrcuaEi^ tcuv popcpcuv pfa<^ 
ttou picuvouv ra Oupara as tetoiei; ttepitttcugei^. H 
cpuxoAoyiKq aTqpi^q tcuv aTopcuv Oa ettpette va 
©EcupEfrai SsSopd/q koi ErriraKTiKq avayKq, acpou q 
a^ioAoyqaq awo E^£i6iKEup£va arapa koi q aTqpi^q tcuv 
O upaTcuv 0a piropouaE va KaOopfaEi Tqv uopEia tcuv 
ouyKEKpipEvcuv uttoOeoecuv. 

Oi ekOeoeii; tcuv TTpoavacpEpOEVTcuv opyavcuv 
ottoSeikvuouv oti oe psyaAo paOpo oti oi a^ioAoyqaEi^ 
cu <; pqxaviapoi; ETTiTqpqaq^ koi p£rappu 0 piaq£ 
acpopouv to vopoOetiko TrAaiaio, ttou oao 
EpTrAouTi^ETai koi TponoiroiEirai p£ paaq tii; 


EUpCUTTaiKEq KOI 6l£0V£iq OUpPaOEl^, TOCTO pEATICUpEVO 
to ppiOKEi q a^ioAoyqaq. OuaiaaTiKa ra KpaTq 
Kpivovrai oe OscupqTiKO ettitteSo koi oxi TrpaKTiKa, 
acpou anouaia^Ei q ouaiaaTiKq TrapaOEaq Tqq 
TTpopAqpaTiKq^ Ecpappoyq^ koi AEiraupyiaq. 

OAoKAqpcuvovraq, 0a qOsAa va avacpspOcu otic; 
ouvevteu^eic; p£ Tiq i6ie<; ti$ Y UVC( i Ke ?. acpou o SiKoq 
touc; Aoyo q exei aqpaaia, aAAa teAiko aTToaicuTTarai. H 
auvopiAia p£ ra arapa outo cpavEpcuvsi Tiq TroAAarrAEi; 
larapisq ttou uirapxouv aTq OE^ouaAiKq Epyaaia, acpou 
UTrqp^av Y uva iK£<; oi ottoiei; E^aiTaTqOqKav koi 
SsxTqKav pia koi EKpETaAAsuaq, yuvaiKEq ttou yvcupi^av 
koi auvaivEaav aTq pova5iKq 6ia0Eaipq ETTiAoYq, aAAa 
koi yuvaiKEi; ttou etteAe^ov auvEiSqTa Tq as^ouaAiKq 
Epyaaia uk; npoTipoTEpq evovti aAAcuv SiaOsaipcuv 
ETriAoycuv. O TrAoupaAiapoq arav Aoyo tcuv yuvaiKcuv 
TrapapEpi^Erai, etoi cuaTE va E^unqpETqOouv KpaTiKa 
koi KoivcuviKa aupcpspovra, evcu aKopa koi aTig 
TrEpiTTTcuaEiq EpTropia<;, ottou 6qAa6q q TTEpiTTTcuaq 
«EpTriTTT£i» aTqv Kupiapxq Kai «aTT06£KTq 
TrpaypaTiKOTqra)), oi 16101 oi Osapoi ttou avaiTapayouv 
auTO to povteAo aSuvarauv va 6iax£ipiarauv Tqv 
TTEpiTTTcuaq, Toao as ettitteSo aTqpi^qi; koi 
Trpoaraaiaq, oao koi KaraSiKqc;. lupTTEpaapaTiKa, q 
UTTOKplOia TCUV KpOTCUV KOI tcuv ttoAitikcuv TOU£ 
TTpaKTiKa evioxuei Tqv q5q EuaAcuTq 0£aq 
orroiaaSqTTOTE TTEpiTTTcuaq^, acpou OTEpsi otto ra arapa 
Tqv TTpoapaaq as SiKaicupara koi TTpoaraaia. 
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Xapmvn+'EA£va=L.F.E.: 

H A£a(3iaKn aopaTOTr|Ta cftov kuttpiciko xoopo 
kqi Aoyo 


To TTapOV KEipEVO EXEI arg otoxo va OUpP6A£l OTr) 
OTaSiaKn pETaTomap TTpoq pia mo opaTp Trapouaia 
Tpg AEaPiaKpg EmOupiag otov Sppoaio kuttpiciko xOpo 
koi Aoyo. H SouAsia Tp<; Xapmvpc; Kupiaicou Eivai yia 
psva Eva EpyaAEio ttou cpspvEi kovto to piwpa koi tt) 
Osujpia. Mia TTpwTri paaiKp spun-pap Eivai av r) 
OEUjppTiKOTToipap tou AeoPiokou YiY V£CT 9 a| pTropsi va 
pa<; popOpasi as pia au<(pTpap yia tt| yuvoikeio 
£TTi0upia. Kai pspaia ttoiec; Eivai 01 TTayiSEc; piag tetoioc; 
npoaEYYiCfr)^; 

H TrayiSa Eivai va Scoaoups pia ouaiaKii UTToaTaap 
ottiv AeoPiokh toutotpto, 5r)Aa5n va tt) OEwppaoupE 
ax; Eva kAeioto aucrrppa, Eva koutoki, Qg Eva appEio 
yivETai avaYKaanKa touto. Itp pipAioypacpia unapxsi 
aKopr) r| avTiTTapaOsap Y |a T0 £av pTropoups va piAaps 
yia pia AeoPiokh unap^p, P OTroia va avacpspETai oe 
pia toutotpto ttou 5ev Eivai auvSESspEvp (povo) ps 
oe^ouoAike^ TrpaKTiK£<^. Ha pia aia0r|an eoutou ttou 
eXouv 01 yuvaiKEg ttou ouvSeovtoi auvaiaOppaTiKa ps 
6 AAe<; yuvoike^. Opux; to cpuAo, r) OE^ouaAiKOTpTa koi 
oi ETTi0upiEq Eivai Eva ouvexe?, Eva cpaapa ctto ottoio 
ttoAAec; cpopEq uTrapxouv aauv£X£i£<; koi ppfjEx;. Apa 
OTpv TrayiSa to va piApaoups yia tk; Y UVQ i K£ £ 1700 
EmOupouv YU va i K£< i. H Sikh pou TTpoa£YY |Cr P £ i vai 
nspiaaoTEpo psaa koi evovtio oti<; hoAitike^ Tpg 
TauTOTHTaq. HaTi ax; sva appsio EipaoTE oAoi e6uj ctto 
OeotiPciA "OuAa koi E^ouaia" ajg aTTOTEAsapa tojv 
ttoAitikujv Tpg TauTOTr|Ta<;, 5pAa5p ox; aTroTEAsapa Tp<; 
Spaapg kottoicjov aTopajv koi auAAoYiKOTpTaiv ttou tt| 
SEKOETia TOU 1970 KOI ETTEITO TTOAlTIKOTTOipaaV Tl<; 
EvaAAaKTiKEq a£t;ouaAiK6TpTE<; koi tt|v svvoia Tpg 
OE^ouaAiKOTriTaq crro auvoAo Tpg. 

Zupcpuiva p£ tt)v KavT^a, o opog Asapia avaSuOpKE 
otto to 1880-1920 utto tt|v smSpaap Tpg laTpiKrj^, 
cjjuxicrrpiKpc;, OE^oAoYia^. Ito sAApvira, aAAa koi oto 
KUTTpiaKa, r) As^p exei pia apvnTiKii (BapuTpTa tt|v OTroia 
ouaiaaTiKa TrpoanaOoupE va anoTivatjoupE. 

Ottux; apKEToi otto eSw ^epete o kuttpioko^ vopog as 
axEar) ps tt|v opocpuAocpiAia aAAa^E to 1998 p£Ta ttjv 
npoacpuyn tou MoSivou oto EupajnaiKO SiKaaTppio. 
AkoAouOei Eva aTTOOTraapa tou vopou p£Ta tt|v 
T pOTTOTToirian tou, 5r|Aa5n, ottoji; Eivai appEpa as iaxu. 


'EAsva BaaiAsiou 


171. — (1) H napa cpuoq aozAyeia pera^u appevoov ttou 
teAeItoi dqpooia rj scpooov sva ano to npoouma Eivai 
qAiKiaq kotlo tujv dExaoxTU) etcuv, dEuipEhai 
xaxoupyqpa xai TipcopEiTai ps (puAaxioq ttevte etuiv. 
—Kurrpiaxog noivixog xtbdixag p£Td rqv Tpononoiqoq 
tou 1998. 

T^eivo ttou paq EvSiacpspsi 5 ev Eivai o anoKAsiapog 
aAAa p pp EyYpacpp- O vopoOETpi; OTpv TTpOKEipEvp 
TTEpiTTTOjap OEOJpsi oti sva) p avSpiKp opocpuAocpiAia 
ouviotci aiTEiAp yia to eOvo<;, to KpaToq, tov otpoto, Tp 
OppaKEUTiKOTpTa tou eOvou^, p yuvoikeio opocpuAocpiAia 
Eivai aKivSuvp. 

HaTi opaji; Eivai aidvSuvp oto paTia tou vopoOETp; Oi 
vopoOETE^, 6pAa5p, Osajpoiiaav oti to oe^ peto^u 
Y uvaiKcov Eivai a to aApOsia aSuvaTo; 

Apa ExoupE airo Tpv pia TTAEupa pia aopaTOTpTa otov 
S ppoaio x^po. CTT0V ttoAitiko x^P 0 . Ka| P |a 
aKivSuvoTpTa. 

Ze pia Epsuva tou Ovoucppiou (2014) avapEoa oe 
K uiTpiE^ cpoiTipTpiEq yia to ^pTppa Tp<^ yuvaiKEia^ 
GE^ouaAiKOTpTa^ ps titAo "AvTiApipEi^ Kunpioov 
CpOITpTpICOV YUpW OTTO Tpv ETEpOCpuAOCpiAlKp KOI 
A£a(3iaKrj TauTOTpTa", pia oupp£T£xouaa avacpEpsi: 
«Aev Yvoapi^ai A£opi£<; oti<; TrapEE^ pou, nspa otto ti£ 
TTEpiTTTajoEK; nou Eivai avSpoYUvaiKEg, EXOUV KOVTO 
paAAia 5pAa5p poia^ouv ps vTaAiK£pp5E<;. Kottoie^ 
ahkzc; ttou sviwaav tetoio auvaiaOppaTa aiyoupa Oa 
to Kpuijjouv koi Oa TTpoaiTOiouvTai oti Eivai straight)). O 
Ovoucppiou avacpspEi mo koto): «Opiap£V£g 
auppETExouaEg OTpv EpEuva pou E^Ecppaaav Tpv 
aTropia «ti Kavouv oi Asapis^ pETa^u tou^ acpou Toug 
Aeittei to avTpiKO yevvptiko opYavo;». 

Eivai pspaia p KAaaiKrj au^rjTpap ttou TrpipoSoTEi tov 
cpaAAo 6xi povo ajg opYavo aAAa Kupicug ax; aupPoAiKO 

OTOIXEIO Y^PW OTTO TOV OTTOIO OUYKpOTEITOI p 

OE^ouaAiKp Trpa^p. Apa p airouaia tou auppoAiKou 
otoixeiou ttou Eivai o cpaAAo^ ttou exei appaivovTa Tpv 
Suvapp, Tpv E^ouaia, Tpv evepyptikotpto 6ev uTrapxEi. 
To ^pTppa opw^ Tpg aopaTOTpTag 6 ev Eivai ouyxpovo 
koi 6ev auvavTOTai povo OTpv Kunpo. Oa aag 
Siapaaoa sva aTTOOTraapa otto to apOpo Tp^ Jenifer 
Terry: "Theorizing deviant historiography" (1991), 

OUGiaOTIKO XPPETipOTTOIEi EVO PlPAlO TO OTTOIO 



KcnaYpacpei 80 nspinTwoEi^ avTpwv Kai yuvaiKwv Tqv 
SEKasna tou 1930 ttou pray opocpuAocpiAoi. O aKonoq 
pEpaia Eivai va auyKpoTpGouv w£ avTiKEipsvo psArrpc; 
oi OE^ouaAiKa ottokAivovie^. Oi EpsuvpTE^ ano 
Siacpopa EmaTppoviKa unopaGpa pGsAav va paGouv 
nwg oi yuvaiKE^ piwvouv pSovp Kai EnopEvwg EKavav 
TOUTr] Tr)v Epunpap, wax; 5pAa6p piwvouv iKavonoipap 
oi yuvaiKE^ ps ti^ yuvaiK£<;. Eva otto to unoKEipsva 
Eivai r) OupaouAa, 32 etwv, p£ pEyaAoui; wpou$, ttou o 
yiaTpo^ appEiwvsi oti viwGei pia Suacpopia p£aa oto 
(popspa Tp<^. H OupaouAa Exei axeap p£ Tip Opivra koi 
Aeei otov yiaTpo: «BpiaKW Tip Opivra to mo anouSaio 
arapo otov Koapo. Eivai piKpOKapwpsvp, noAu 
GpAunpsnp^, pia KaAAnsxvp^, ttoAu avSponpEnpg Kai 
£TTI0£TIKr|, TO lOOTipO pOU OTpV EmGETIKOTpTO KOI 
KaOoAou KTpTiKp. H ayanp Eivai Eva EiSoq TpsAai;, k60e 
appsio tou awpara^ yivErai opopcpo, x a| 5£U£iq koi 
(piAag oAa Ta appsia tou awparax;. Autp Eivai p 
psyaAuTEpp ayanp Tpc; ^wp^ pou. H a£i;ouaAiKp pou 
£wp 5ev pou SppioupypoE ttote tui^ei^. Eipai ttoAu ttio 
nAouaia ps toutp Tpv as^ouaAiKp £wp. NiwGw oti 
EVEpyorroipaE Tp cpavTaaia pou koi au^pas Tp 
SppioupyiKOTpTa pou». 

H OupaouAa ps aura ttou Aeei kovei ouaiaaTiKa 5uo 
KivpaEig: acpsvoi; GeAei va 5e^ei otov yiaTpo oti pnopsi 
va Eivai koi GpAunpEnp^ koi EVEpypnKp koi oti to Eva 
5ev Eivai ovtiGeto tou aAAou, koi acpETEpou -ekeivo nou 
pa$ EvSiacpEpsi OTp au^pTpap- GeAei va apvpGsi Tpv 
KEVTpiKOTpra twv yEvvpnKwv opydvwv. ApAaSp 
ouaiaaTiKa ESacpiKonoiEi Tpv pSovrj a’ oAp Tpv EKraap 
tou awpanx; koi avayvwpi^Ei oti ouaiaaTiKd to awpa, 
to AeoPioko, to yuvaiKEio, £ ivai ikovo va avTApasi 
pSovp koi iKavoiToipap ps noAAou^ Tponou^, p£ pia 
TToAupopcpia. H SiEiaSuap Aomov ppiaKErai oto puaAo 

KOI OTTO EKEI ^EKIVO TO TTOIXViSl Tp£ E^OUOia^. 

EttittAeov, Kavovra^ avacpopa OTp SppioupyiKOTpTa 
Tp$, p OupaouAa GeAei va apvpGsi Tpv 
TTaGoAoYiKOTroipap tou yiaTpou. Ta arapa aTpv Epsuva, 
apvouvrai va KpaTpaouv sva SittoAo as axeap p£ Tp 
GpAuKOTpra p Tpv appEvwrroTpTa tou<; p as axsap ps 
Tpv TraGpTiKOTpra koi Tpv EVEpypTiKOTpra tou£, ovtiGeto 
EK cppa^ouv pia noAuTponiKOTpra as axeap ps Tig 
EmGupisg raug. Toutp p araap auyx ££ i raug EpEuvprag 
nou npoanaGouv va Karavopaouv Tpv axeap cpuAou, 
OE^ouaAiKOTprag koi Tponwv va Kavsig oe^. 

Ee pia aAAp nEpfmrwap o yiaTpog PAettei Tpv lp£v, p 
oiToia Eivai paupp Asapia. Touto to TTEpiaraTiKO 
5ppioupY£i oxi povo TT£pi£pY£ia otov yiaTpo aAAa Kai 
SuamaTia, ottw^ ETTiapi^ koi pia SuaKoAia va 
KaTpyopioTTOipaEi Tpv TTEpiTTTwap Tpg w<^ TraGoAoyia. 
Tou Aeei p Ipsv: «Atto tote ttou ^EKivpaa va Trpyaivw 


p£ yuvaiKE^ p KAsiTOpiSa pou pEyaAwaE. 'Etoi piropw 
va Tpv tottoGetpow psaa arav koAtto piaq yuvaiKa^ 
ottwi^ Eva 56ktuAo. Otov to kovw outo otii; yuvaiKE^ 
acppvouv p£Ta tou<; au^uyoui; tou^. Otov to kovw outo 
cpavTa^opai oti Eipai Eyw o avTpa^». O yiaTpoi; 
appsiwvEi p£ SuamaTia: «H Ipsv Aeei oti pnopEi ps Tpv 
KA£iTOpi5a Tp<^ va ttpokoAeoei opyaapo as pia aAAp 
yuvaiKa». O yiaTpo*; rauToxpova ouvSeei Tpv Kupiapxp 
avTiApijjp yia Tpv umpaE^ouaAiKOTpra twv paupwv 
avTpwv koi ouaiaaTiKa Tpv ettekteivei koi aTpv Ipsv. 
IuvSeovtoi; etoi as pia Epppvsia to (puAo, Tp cpuAp koi 
Tp OE^ouaAiKOTpra. 

Tpv aopaTOTpra yia Tpv onoia aaq piApaa npiv, Tpv 
otto^ei p XapiTivp KupiaKou. Eivai, Aonrov, otto ti^ 

TTpWT££ YUVaiKE^ OTIXOUpyOUi; OTOV EAAaSlKO KOI 
KUTrpiaKO x^P 0 ttou £ Ypa4J £ Kai ypacpEi TpayouSia yia 
Tpv OpOEpWTIKp ETTlGupia. AiaTTpaypaTEUETOI TO 
Ecpppspo tou spwra, Tp^ yuvaiKEia^ cpiAiag, tou Gavarau 
koi tou queer oxi w<; Gswpia^ aAAa wc; Trpaf;pc;, w^ 
TpoiTou ^wp^ ttou acpopa to va ^ei^ EvaAAaKTiKa koi 
oto TTEpiGwpio. Q<^ Evac; Tpoiroi; va uirapxei^, 
OpioGETWVTO^ OUVETTWi; Tiq EVVOIE^ Tp^ EAsuGEpia^, TOU 
EpwTa koi tou Gavarau. 

H Evvoia tou queer aTpv npoKEipEvp TTEpiTTTwap 
auviararai ara oti p XapiTivp 6 ev ypacpsi yia va kovei 
TTOA lTIKEg Tpg TOUTOTpraq, OUTE TTEpiOTpECpEI TOV A6yO 
Tp«g yupw ano Tp Guparanoipap p pia au^pTpap yia ra 
SiKaiwpara nou yivErai oto teAo^ sppoviKp, aAAa 
kAeivei to paTi as touto nou avacpspEi o Halberstam 
oto |3i(3Aio tou The queer art of failure (2011) oti, 
6pAa6p, to queerness Eivai koti nou ouvSeetoi ps Tp 
OE^ouaAiKOTpra aAAa Eivai rauToxpova koi pia 
cpiAoaocpia ^wpq nou kiveitoi napaAApAa koi evovtio 
nou Tpv KavoviKOTpra koi oto iSEoAoyppa Tp^ Ennuxia? 
tou KannaAiapou. Zekivoei ano to 6e6opevo oti p 
Ennuxia Eivai ouvSeSepevp tooo ps Tpv EpwTiKp npa^p 
pEra^u avTpa koi yuvaiKai; aAAa koi p£ Tpv 
avanapaywyp koi Siaiwviap tou ei6ou<;. Enopsvwq, oi 
queer auv£up£a£i£ Eivai navra pia npa^p anoraxiai; (p 
pia npa^p auvSESspsvp povo ps ti<; oe^ouoAike^ 
Evopppasi^, apa EywiaTiKp) koi Tpv i5ia anypp to 
sAAsippa 9pAuKOTpra<; anq yuvaiKEi; p to sAAsippa 
apa£viKOTpra<g arau^ avTpsi; EyypacpErai koi outo w$ 
anoTuxia koGwi; 6ev avranoKpivovrai site oti^ vopps^ 
tou cpuAou p Tpq aE^ouaAiKOTpra^. 'Etoi aTpv 
nspimwap Tp^ OupaouAa^ oi nAanoi wpoi Eivai pia 
anoTuxia az axeap p£ to cpuAo Tp<; aAAa Eivai pia 
Ennuxia ara pana Tpq Opivra^, nou epwteuetoi Tpv 
OupaouAa p onoia Eivai pia yuvaka p£ avTpiKOui; 
wpou^. 



Reproductive justice, the right to abortion, and 
the case of south Cyprus 


Sispirosi Atakton 


Over the long view of history, the reproductive rights 
debate has given rise to a vast number of conflicts as 
a result of an ever-expanding state, in which edicts of 
the church are often enshrined in law, and a gradual 
process of full politicization of the womb as a public 
space subject to legal and social regulation. These 
conflicts occurred both in the 19th and 20th centuries 
when many countries criminalized and recriminalized 
abortions (there were some exceptions as the fascist 
regimes in Germany and Austria adapted abortion 
restriction to eugenics and pro-natalist goals, while in 
Catalonia, Spain, abortion laws were briefly liberalized 
in the 1930s, but any efforts to implement reforms 
were squashed by the victory of the fascist Franco 
regime), and again in the late 20th century when many 
countries reformed and liberalized their abortion laws, 
after a heightened debate on the issue, leading to 
legislative change and partial decriminalization (1960s- 
1980s). 

It is essential that every person has control over their 
body, and the ability to make informed decisions 
regarding their sexual and reproductive health, such as 
for example if and how many children one will have. 
Every woman, or person of any gender which might 
get pregnant (such as trans men, non-binary, agender 
people, etc.), must have the access and right to opt for 
abortion services, regardless of their reasons for 
wanting to terminate the pregnancy. This right to 
control our bodies is indispensable in the struggles for 
liberation and social justice, as nobody should be 
forcefully assigned the role of a child-bearing 
reproductive machine. 


In our discussion it is crucial to think of abortion as just 
one of the issues of reproductive justice, which 
expands the pro-choice agenda to incorporate a wider 
array of economic, social and political issues affecting 
women’s power to decide about their bodily autonomy, 
reproduction and well-being. Legal abortions are 
meaningless if those who want them can’t afford them, 
and this framework allows to see the inequalities in 
women’s control over reproduction. Besides, middle 
and upper class women, with privileged access to 
relevant information, have always had access to 
abortion, by making use of the loopholes in the existing 
law, or by travelling to countries where abortion was/is 
legal. Working class women, on the other hand, not 
trained to argue with the authorities and/or could not 
pay for a doctor’s (legal or illegal) help, were the ones 
who have always been at risk. Thus, we can 
conceptualize a struggle not only for the right to 
choose, but for the social, political and economic 
conditions necessary to exercise that right. It entails a 
movement oriented approach, in addition to demands 
for safeguarding reproductive rights and accessible 
reproductive health services. 

The acknowledgement of reproductive work as unpaid 
labor in the 60s made it possible to redefine the 
domestic or private sphere as an anti-capitalist site of 
struggle. In this sense, strict restrictions on abortion 
can be interpreted as an attempt to control the labor- 
supply, and deviations from the form of the procreative, 
heteronormative family and gender roles as resistance 
to this mechanism 1 . Radical and liberal feminists often 
disagreed about the demands the women’s movement 
should have, with the former arguing amongst others 



















for free abortion on demand, free child-care and equal 
pay, while the latter were mainly concerned with the 
legal right to abortion and equal employment 
opportunities. The radical feminist agenda included 
practices such as consciousness raising and setting 
up self-help clinics and women’s shelters; discourses 
centered on liberation and sexual difference (rather 
than equality); and a political stance to which abortion 
and, more generally, the reclaiming of the sexed body, 
was central. Those were considered moments of deep 
feminist challenge to the dominant patriarchal culture 
and the state. Those creating policy and articulating 
hegemonic cultural norms responded (to a greater or 
lesser extent) to feminist threats to the status quo, and 
engaged in processes of negotiation and 
transformation 2 . 

It seems that with the demise of the radical feminist 
movements of the 70s which expressed an 
unapologetic stance for abortions, and the co-optation 
of women in legal debates over the matter, a shift 
occurred towards a defensive and prevention based 
stance. The focus has shifted from reproductive 
autonomy and self-determination to issues of sex 
education and contraception methods, with abortion 
framed as an avoidable last resort. In this way, 
regardless of how useful and necessary sex education 
and the availability of contraceptives might be, 
abortion is kept secret, shameful and regrettable, and 
the liberating potential of choice is surrounded by 
feelings of shame and guilt. It seems that the new, 
gendered language that was developed along the 
radical feminist movement with which to speak of 
one’s body, one’s sexuality, one’s pain and alienation 
faded away. Despite the efforts of radical feminist 
movements to center the debate on abortions around 
women’s self-determination, linking thus abortion to 
men’s assumed responsibility for controlling and 
monitoring women’s sexuality and reproduction, in 
most countries the initial debate is framed around the 
unborn fetus, doctors’ rights, or the state’s response to 
rising illegal abortions. It is important to bring back the 
unapologetic demand for abortions and the repeal 
(what has been called the decriminalization of abortion 
without limitation), not reform, of abortion laws into 
current struggles, as modernization of abortion laws 
does no justice to women, who are still denied agency. 

It seems that a woman’s desire to end a pregnancy is 
not enough in itself, for it has to be approved first by a 
“respectable” authority figure, be it her husband, her 


father, her family, her community, her nation. Denying 
women the right to end a pregnancy is like denying 
them the right to own their bodies, which, in turn, 
results in women’s infantilization, which is all about 
rendering them incapable of making an independent 
decision. Historically, and ontologically, women and 
the feminine were strictly associated with the passion 
of the body; a body which was simply considered, by 
the Cartesian/humanist philosophical canon, to be 
inert and passive, silent and inferior, part of an 
unchangeable nature. On the contrary, the so-called 
superiority of the logos of the mind was associated 
with men and the masculine. Consciousness, 
rationality, intelligence, selfhood and subjecthood were 
synonyms of the masculine, and men were identified 
with the thinking subject and, by extension, with the 
universal 3 . There was no place for women’s voices to 
be heard, while their right to (own) a self was 
forbidden. They were supposed to live for others and 
their bodies were considered property of the 
autonomous (male) subject, as he was the one making 
all the decisions -nationally, institutionally, 
domestically- on her behalf. In a word, women were 
denied their existential freedom 4 ; they were denied 
their status as thinking subjects, who could make 
decisions for their own bodies and choose between 
having a baby or not. This discourse is extremely 
important to the extent that it somehow sets the frame 
to understand better the arguments, claims, and 
struggles of the pro-abortion/pro-choice movement. 

In other words, despite the fact that abortions are 
performed on women’s bodies, policymakers have 
often framed it in other terms -doctors’ rights, fetal 
rights, law enforcement, morality, religion, 
progressivism, family planning, eugenics- rather than 
discussing women’s choice, health, autonomy, agency, 
or sexuality. The dominant framework of the issue 
when abortion first arrived on the public agenda, was 
either the status of the unborn fetus (e.g. Great Britain, 
the Netherlands, Spain, Belgium), or doctors’ rights 
(e.g. France, Canada, USA), or state's integrity in the 
face of rising rates of illegal abortions (e.g. Germany, 
Italy) 5 . The debate about how abortion policy could 
strengthen women’s autonomy was completely absent. 
Once again, women were not the talking subject, but 
rather a silent participant in a malestream debate, 
whose decisions were to determine the future of her 
own body. The political semiotics of representation 
play a crucial role here as, in this case, the object of 
representation (the fetus), permanently speechless, 


becomes the representative’s (patriarchal institutions) 
wet dreams because it can be easily naturalized and 
disengaged from the discursive realm. Women who 
want abortion simply vanish or become the enemy 
because they have opposing “interests”. The only 
actor left whose voice can be heard is the one who 
represents and is traditionally related to the hegemonic 
masculinity mostly articulated in juridical and medical 
discourses 6 . For this reason, concepts such as self- 
determination and agency are really important for the 
abortion debate because they put women, as subjects 
who are not afraid to speak their truth, back at the 
center of the way we talk about abortion. 

However, relying solely on politics of ‘choice’ and 
‘rights’ obscures the presence of other factors affecting 
the person’s choice over an abortion, such as access 
to subsidized care and job security 7 . Framing abortion 
and parenthood as an exclusively private issue suffers 
from an insensitivity to the way the private/public 
dichotomy fails communities whose social, political 
and economic realities are incompatible with this 
distinction. For example, migrant women’s paid labor 
is often domestic labor, and child-rearing is often 
intertwined with interpersonal relations and bonds of 
solidarity and cooperation for the overall well-being of 
the community, even in individualistic societies. When 
systemic inequalities result in the material conditions 
which determine the necessity of an abortion, 
defending only the right to choose is inadequate. Such 
a narrow-focused approach leaves unchallenged the 
fact that even if accessible abortions permit greater 
women’s access into the workforce, thus challenging 
the subordination of women in the private sphere, the 
burden of unpaid reproductive and domestic work 
remains disproportionately on them. In cases where 
abortion was legalized, legalization alone proved 
useless in claiming the resources women need to 
maintain control over their bodies and lives. While 
mainstream feminist movements made sure that 
women could have access to male-dominated 
workplaces, they abandoned reproductive work and 
the domestic sphere as a site of struggle. Terms like 
autonomy, empowerment and choice, historically 
employed by the feminist movements to raise 
consciousness, have been deployed by media and the 
state to promote the ideal of an active, individually 
responsible working and consuming female citizen. 
This promoted ideal does not suffice to challenge the 
exploitative relations of the capitalist mode of 
production and reproduction, and has accelerated the 


undoing of the radical women’s movements. 

Additionally, focusing only on modernizing abortion 
laws, neglects the way age, class and ability influence 
one’s reproductive health priorities, and how under 
neoliberal restructuring of economies, the cost of the 
relevant reproductive health services is falling on the 
individuals. At the same time, women are more visible 
to governmental agencies, through the required 
medical intervention in abortions, giving birth, 
postnatal care, menopausal issues, breast-cancer 
checks, etc 8 . Reproductive capacity is monitored and 
medically controlled throughout a woman’s life. Even 
in countries where abortions are more readily 
accessible, women who want to undergo sterilization, 
the most permanent of contraceptive methods, are 
often forced to lie about their reasons and denied the 
agency in taking decisions affecting their bodies. 
Whereas the right to voluntary motherhood has 
become more accepted, the denial of a woman to 
procreate is often dismissed as an immature and 
immoral choice. 

Upon impregnation, the person is stripped off their 
bodily autonomy, and anyone who wants to have an 
abortion must face the consequences of confronting 
not only medical authorities and their policies, but also 
the defenders of the procreative role assigned to 
women by capitalism and the nation-state. The latter 
insist on the patriotic mobilization of mothers against 
imagined demographic threats, either from minorities 
within the Republic of Cyprus, or by “Turkish settlers” 
in the north 9 . Lower birth rate, a phenomenon 
frequently associated with accessible abortions, is 
wrapped in nationalistic rhetoric and presented as a 
problem by government officials. The role of 
motherhood has been elevated over the past century 
to mother-of-the-nation, a heroic figure responsible for 
protecting traditional morals and producing the future 
defenders of the country’s national interests, as well as 
the younger sector of the workforce that would strive 
for the country’s economic recovery and growth. 
Future dehellenization and lack of local labor supply 
are expressed as the second most important problem 
after the Cypriot issue by conservatives and the right- 
wing, or even as an integral aspect of it 10 . This is not to 
say that everyone against abortions falls in these 
categories. As long as the debate over when human 
personhood begins remains open, some of the 
opposition might also be rooted in liberal defense of 
individual liberties. What we can conclude from this 



however, is that it would be a contradiction for the 
state to offer free accessible abortions. Defending 
abortions and reproductive justice requires to 
overcome the pervasive nationalistic rhetoric and 
militarist attitudes in society. 

In October 2017, there was an arrest and 5-day 
detention of a woman and her doctor for an abortion, 
which is a criminal offence according to current laws, 
after a complaint filed by her partner, who was 
unaware of the event 11 . 

The Criminal Code of Cyprus (sections 167-169 and 
169A), as amended in 1986 (Law No. 186), permits 
abortion if two medical practitioners are of the opinion 
that continuance of the pregnancy would endanger the 
life of the pregnant woman, or that physical, mental or 
psychological injury would be suffered by her or by any 
existing child she may have, greater than if the 
pregnancy were terminated, or that there is a 
substantial risk that if the child were born it would 
suffer from such serious physical or psychological 
abnormalities causing severe disabilities. The 
Criminal Code also permits abortion following 
certification by the competent police authority, 
confirmed by medical certification whenever possible, 
that the pregnancy resulted from rape and under 
circumstances in which the pregnancy, if not 
terminated would seriously jeopardize the social status 
of the woman or of her family. Although the Code 
does not specifically address socio-economic grounds 
other than as a factor in the criminal indication for 
abortion, in practice, “mental and psychological injury” 
is generally interpreted as including socio-economic 
grounds. The Code was first liberalized in 1974, when 
provisions permitting abortions only on therapeutic 
grounds were replaced. Prior to the liberalization of 
abortion laws in Cyprus, laws were not strictly 
enforced. Abortion could be obtained in private clinics. 
Most abortion clients were married women with 
multiple births or young unmarried women. 

Any person performing an unlawful abortion is liable to 
seven years’ imprisonment. A woman inducing her 
own abortion is liable to the same punishment. Any 
person unlawfully supplying or procuring anything 
knowing that it is unlawfully intended to be used to 
procure an abortion is subject to three years in prison. 
An abortion must be performed by a registered 
medical practitioner. Although not specified by law, in 
practice abortion is performed within 28 weeks of 


gestation 12a ' 12b . 

In February 2015, a new bill for decriminalization of 
abortions was proposed by four big political parties, 
but was never discussed in parliament and no voting 
was carried out, due to also direct and indirect 
influence of the church in order for this new bill not to 
proceed 13 . Just last year, in September 2016, the 
Archbishopric, the National Committee of Bioethics 
and the Pancyprian Medical Association organized the 
scientific convention “Abortions: medical, social, legal, 
spiritual dimensions” 14 . During the convention, 
positions against abortion under any justification were 
express and signed for by the three institutions in a 
memorandum of understanding. This alliance does not 
surprise us. The liberating potential of someone 
prioritizing themselves, usually against the patriarchal 
roles assigned to them, poses a threat towards the 
state, church and medical/scientific authorities. We 
perceive the decision for abortion as a matter of self- 
determination of our bodies, and consider 
unacceptable the criminalization and arrest of those 
pregnant and seeking abortion, as well as the doctors 
who help terminate a pregnancy safely. 

As emerges from the analysis above, the capitalist- 
patriarchal state is deeply invested in control over 
reproduction, but when faced with acute social 
pressure key political and social actors are compelled 
to revise their positions. This includes elements of 
engagement with feminist arguments, but mostly a 
modification of those arguments, by refocusing the 
debate on a discourse of (sex-less) individual rights. 
Creating a legal consensus on abortion is seen across 
the political spectrum as key to the stabilization of 
socio-political life. More fundamentally, by controlling 
reproduction through an articulation of the conditions 
in which abortion is allowed, the state attempts not 
only to control population, but also to lay down the 
boundaries of acceptable values and behaviors 15 . 
Thus, it is important that abortion should be accessible 
to all women without discrimination, and each person 
seeking abortion to have access in safe abortion 
services around the world. On the contrary, abortion is 
either prohibited or criminalized or extremely limited 
(for example Ireland and Poland). When abortion is 
criminalized, it means that the person seeking abortion 
is denied fundamental rights over their bodies, health, 
self-determination, dignity and to have access to rights 
without discrimination. It means that the person will 
either seek abortion methods that would endanger 


their life and/or health and that they would try to seek 
for abortion in other countries. The right to abortion is 
just one part of the struggles for safe access to sexual 
and reproductive health care for everyone, which 
should entail access to counseling and support before 
and after the abortion if necessary. Lack of access to 
abortion services is an attack on the freedom to self- 
determination, and paves the way towards dangerous 
methods of terminating the pregnancy. Let’s not forget 
that the existing ‘way out’ through private doctors and 
clinics comes with a financial burden which prevents 
those with low income, migrants, teenagers and others 
from having an abortion. As long as the state 
monopolizes authority and uses it to define which 
medical and surgical procedures are accessible, it is 
necessary to proceed immediately into a discussion 
and amendment of the legislation, and decriminalize 
abortions without requirements for justification and 
medical opinions. It should ensure that everyone, 
regardless of gender and gender identity, will have 
access to these services when they need them. 

The pro-choice, feminist movements and those in the 
radical left struggling for reproductive justice should 
not rest on their laurels, even in countries which 
witnessed progress on reproductive rights or positive 
abortion law reforms. As the anti-abortion camp is 
pushing for retrogression in abortion laws, it is 
becoming increasingly evident that abortion law 
reforms are insufficient to safeguard women's 
increasing access to abortion. For example, Armenia, 
FYROM, Georgia, Russia and Slovakia have recently 
reintroduced preconditions for accessing abortions. 
Even in countries with legal abortions, long waiting 
periods and biased counseling services act as barriers 
to accessing an abortion safely. Legislative proposals 
for near-total bans or retrogression to stricter abortion 
laws also took place in Latvia, Lithuania, Spain, 
Romania, and Poland; however, they were met with 
public outcry and protests and never realized. Andorra, 
Malta, Liechtenstein, Ireland, Monaco and San Marino 
currently have very restrictive abortion laws, with the 
former two prohibiting all abortions. As in Cyprus, most 
of these countries' criminal codes include sanctions for 
women who undergo unauthorized abortions and 
those who assist them to do so 16 . Amidst the rise of 
authoritarian populism and the resurgence of 
traditionalist values in public discourse, it is crucial that 
we do not remain silent in front of the attacks on 
reproductive rights and our sexualities. In our struggles 
for social justice, deciding for one’s own body is an 


inalienable right, without the intervention of any 
authority threatening one's health, life or freedom. Our 
bodies are ours, and not reproductive machines of any 
system. 
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The Right to Abortion in north Cyprus: 
Social-cultural, religious and legal aspects 


Dayam§ma 


In the northern part of the island, women’s abortion 
right has been discussed and came into attention of 
the media after several incidents that took place in 
past few years. Abortion was always seen as a taboo 
issue which has not been discussed in the public but 
was rather a “problem” to be solved by woman behind 
the doors. The politicians, doctors and public in 
general are not considering abortion as women’s 
reproductive right but through the right to life of fetus 
according to socio-cultural and religious aspects. The 
current laws allow women only to have abortion up to 
10 weeks with the permission of the husband if the 
woman is married or with the allowance from her 
parents if she is below 18 years old. Although the 
current legal situation is very restrictive for women, 
according to recent experiences it is known that even 
this cannot be practiced in public hospitals. Women 
are often sent to private hospitals and being force to 
pay high prices which clearly shows the close 
relationship between patriarchy and capitalism. 

The debate about abortion typically involves issues of 
philosophy, religion, ethnics, and feminism. When 
does life begin? Does a fetus have rights? Do women 
have the right to control their own reproductive 
functions? These issues are clearly important in 
determining one's position regarding the policies that 
regulate access to public abortion. 

In northern part of the island, women do not have 
much information about their reproductive rights. The 
patriarchal control over women’s bodies does not only 
normalize masculine domination, but also reinforces 
the conservative male culture that prevents women to 
consider safe abortion as their human right. Most of 
the women, especially the young ones, are subject to 
judgmental criticisms when they wanted to have 
abortion and these judgmental attitudes, in turn, 
creates a big communal silence about the reproductive 
health of Turkish Cypriot women. Such a silence on 
reproductive rights and abortion, on one hand, force 
women to carry out all the physical and emotional 
burdens of unsafe abortions or force women to have 
abortion in private hospitals. On the other hand, it 
hardens the struggle against the hypocritical 


implementations of the governmental and private 
institutions. 

In the northern part of Cyprus, although many young 
women start to experience their sexuality before 
marriage, premarital sex is still a taboo in Turkish 
Cypriot society. Related with the moral and religious 
codes that make premarital sex a taboo, the 
termination of pregnancy depends on women’s marital 
status and age. That is why, the great majority of 
young and single women choose to have abortion 
secretly in private hospitals -if economical force’s is 
enough to- which affect their psychological health. 
Accordingly, under the current laws, woman has to 
receive approval from her husband if she is married 
and if not, and that she is under 18, she has to have 
the consent of her parents. In addition, if she has 
mental disorder she has to receive approval from her 
parents or if not, 2 specialist doctors have to give the 
necessary approvals. Anyone who exceeds this time 
limit can be imprisoned for maximum 3 years under 
the law. In addition, there is also another article in the 
Criminal Code which says that if a woman allows a 
miscarriage intentionally by using for instance a poison 
or a specific material, then can have imprisonment up 
to 7 years. 

Exceeding this time limit may cause a prosecution to 
be initiated against woman, as we have experienced 
last year in the north. A woman was prosecuted due to 
both making abortion while she was 16 weeks 
pregnant and allowing a miscarriage intentionally. 
There had been no similar cases in the court before 
and the result was very crucial. In the final hearing the 
woman was sentenced to 9 months' imprisonment, a 
very symbolic date considering that it is the time period 
of pregnancy. Although this decision was later 
reversed in the Court of Appeal and her sentence was 
decreased to 3 months, she still spend 3 months as a 
“criminal” in the central prison. During the hearings at 
the Criminal Court, she accepted all the accusations 
against her and said that she learned this hospital from 
the research she made with her partner during that 
time. Her partner also admitted in the court, in another 
case that was related to this one, that he was the one 




paying the money for abortion. Although in the law it 
says that anyone who helps the woman for having an 
illegal abortion should also be prosecuted, no case 
was filed against her partner or the owners of the 
hospital. 

Her lawyer defended her saying that she was under so 
much pressure, she had significant problems with her 
partner that time and she could bear the responsibility 
of being a single mother in this society. In addition, that 
after she made abortion she was also under so much 
pressure and people were calling her “murderer”. 
However, the judge called this crime as being very 
serious and grave. He further stated that it is important 
to give heavy sentences for the peace and safety of 
the society. Moreover, he also considered that she was 
not pregnant as a consequence of rape and that it is 
normal to have social pressure but that does not mean 
that we should not obey the laws due to the pressure. 
He also considered the education level of the 
defendant and her family. This case example was very 
important as it illustrated how patriarchal the 
prosecution and police works, as only the woman 
faced trial while the owners of the hospital and her ex¬ 
partner did not face any prosecution. Secondly, it also 
showed the general understanding of the Criminal 
Court that was not focusing on the woman but merely 
on patriarchal beliefs of the society and fetus. 

Few days ago in Famagusta, a young woman left the 
baby after delivery. It is stated that the young women 
did not want the baby and informed social services 
department that about this. Media, news, comments 
through social media accused, judge young woman 
with irresponsibility. But nobody discuss the main 
reason behind this behavior. Due to the sex is a taboo 
in young ages for women, there is no information and 
education about contraceptive methods, no 
counseling, no free and public access to abortion 
services give rise to these kinds of issues. Women 
need to face with all conservative masculine 
dominated criticism and psychological health problems 
to overcome all those kind of judgements. 

It has also been argued that an “embryo is in the 
woman’s body, it’s within her and can’t be separated 
from her, so it’s not just her decision-making about 
whether to bear a child, it’s about her body”; therefore 
it should not be subject to someone else’s consent. 
Arguments which held around “fetus is a baby” is 
mostly related with gender roles opposed to women, 


whole body is her own family’s and carry an embryo is 
a blessed duty which cannot be rejected otherwise 
women have seen equal to a killer. Also we must add 
that patriarchal system’s belief that claims women’s 
body for states is a tool to control population numbers 
for cheap workforce and more soldiers for military. 
These perspectives are directly linked with capitalism 
and militarism, working together with patriarchy. 

Many people who oppose legal abortion or who only 
weakly support legal abortion will often focus their 
objections on the idea of "abortion on demand." They 
see something wrong with abortion being readily 
available. But if abortion is not available when women 
want it ("on demand"), what is the point of it being 
legal? If abortion is legal because women should be 
able to make autonomous decisions about what 
happens to their bodies, how can abortion not be 
made available when they demand it? The women are 
forced to make abortions in private hospitals and their 
demands to public hospitals are refused by various 
excuses and threats: displaying their names, claiming 
that there is inadequate equipment or the surgery 
room is not convenient. 

The answer is that people who oppose abortion on 
demand oppose the idea that women can be trusted to 
make autonomous decisions about what happens to 
their own bodies, an attitude which can be traced 
directly back to traditional, patriarchal, religious 
attitudes towards religion. This is most clearly the case 
with anti-choice activists who don't hide the fact that 
they want the state to have the power to make 
decisions for women, but it's also true for weak 
abortion supporters. 

Religious conservatives would like to place all sorts of 
restrictions on women’s ability to obtain abortions. 
They can’t ban abortion outright, but they can perhaps 
make abortion so difficult to manage that women will 
be less likely to choose it — thus making it a 
theoretical choice, but not a practical choice. 

By considering all these different perspectives and the 
power that society tries to maintain over women’s 
body, Dayam§ma recommends the following: 

-Abortion should be decriminalized and available like 
every other legitimate public health service. 

- It should be available at a woman's request without 
any other form of consent/approval needed. 



- It should be personal decision not a legal debate. 

- The time limit for abortion should be increased as the 
current 10 weeks requirement is insufficient when it is 
also considered that the women are forced to demand 
it from private hospitals, they have to seek for the 
necessary consents in accordance with the law and 


collect a high amount of money in a very short period 
of time. 

- Abortion should be operated free of charge as a 
public health for every woman living in northern part of 
Cyprus including the immigrants and asylum seekers. 


Intersectionalities: Feminism, antimilitarism, 
ecology, anti-capitalism and veganism 


Erman Dolmaci - Queer Cyprus Activist 


Intersectionality is one of the important topics that 
recently the new generation activism and other 
movements are started to talk and we need to talk, 
discuss, and develop more on it for the future. When 
we talk about intersectionality and start to count the 
topics that intersects or analyse them we need to 
acknowledge that there is always many other topics 
that relate and all these topics have their own 
complexity in them. Starting with the feminist 
movement, it started as a social justice and woman- 
man equality movement. Later on, movements coming 
and discussing about identities started to question 


what is being woman or man or if lesbian, bisexual, 
trans woman was included to the identity of woman. 
Especially in relation to critical theory and queer 
theory, identities started to be criticized which was 
really important because the biologically determined 
understanding of woman in the feminist movement had 
been challenged during this process. Queer theory 
didn't demolish feminist theory but added on it by 
criticizing. It is also important to see that queer theory 
and feminism are not intersectional but they are 
implicit to each other. 
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Capitalism is also seeing woman as a reproductive 
system and man as a soldier for the armies. From the 
examples, we can see that gay man and woman were 
not allowed to serve to the army in United States but 
their acceptance to the army later on is a good 
example of capitalism needing more soldiers for 
establishing power. 

After briefly looking at glimpses of feminism, 
antimilitarism, and anti-capitalism, it’s good to mention 
Kimberle Williams Crenshaw. She is an African 
American feminist woman who made a speech in TED 
Talks about “the urgency of intersectionality” 1 ; there, 
she mentions the Emma DeGraffenreid’s case, 
according to which Emma applied for a job but the 
employer didn’t hire her and she thought that she was 
discriminated against because of her race and gender. 
Emma was an African-American woman, a working 
wife and a mother and she sued the local car 
manufacturing plant. Judge dismissed Emma’s suit 
and claimed that the employer did hire African- 
Americans and also hired women for the plant. On the 
other hand, Crenshaw claimed that African- American 
males are hired where the man power is needed and 
the women that are hired were working in the 
secretary positions and they were white so that black 
women weren't allowed to work at the plant. Crenshaw 
tries to explain this case with a simple analogy which 
might allow the judge to better see Emma's dilemma 
and she explains: 

“If we think about this intersection, the roads to the 
intersection would be the way that the workforce was 
structured by race and by gender. And then the traffic 
in those roads would be the hiring policies and the 
other practices that ran through those roads. Now, 
because Emma was both black and female, she was 
positioned precisely where those roads overlapped, 
experiencing the simultaneous impact of the 
company's gender and race traffic. The law -- the law 
is like that ambulance that shows up and is ready to 
treat Emma only if it can be shown that she was 
harmed on the race road or on the gender road but not 
where those roads intersected.” 

Having this example in mind, I want to relate it to my 
own experience as a vegan anti-capitalist person in 
the left movement: being vegan or being left is 
separately okay but when you do say that you are both 
vegan and anti-capitalist I hear many comments about 


that veganism is capitalistic. Being both vegan and 
being part of the left movement leads to discrimination 
where a vegan might not be judged by a left person 
who would already think that veganism is already 
capitalistic. As well as when we talk about 
intersectionality most of the discourse is really 
anthropocentric. For example social justice is mainly 
talked about humans but there is an important link 
between feminism and veganism 2 . From my own 
experience, being discriminated because of my sexual 
orientation or expression, I started to question the 
system why this is happening which helped me to ask 
questions “why being gay is not normal?”, “why do we 
eat animals?”, “why women couldn’t vote in the past 
and had to fight for their rights?” etc. If we question all 
these things, it can help us to understand 
intersectionality. Intersectionality can help us to 
understand all the links but at the same time we need 
to understand that the struggle against the oppression 
is implicit and not separate from each other and each 
identity/struggle/case has its own complexity. When 
we start also questioning, there will be more issues 
added to these topics like ableism, slut shaming, body 
shaming... While we are acknowledging the new 
identities, it is also important to question the existing 
ones and try to be critical on them and try to 
understand them in their own conjectures. For 
example, being vegan in a developed country might 
not be a reason to be discriminated where it is in 
Cyprus and maybe it won’t be in the future. So that we 
need to take into consideration of the place, time, main 
actors and other parameters when we look at such 
issues. Another important thing is that if a person says 
that they are being discriminated it is important to 
listen to them and try to understand them even if they 
are just one person. 


References 

[1] https://www.ted.com/talks/kimberle_crenshaw_the_ 
urgency_of_intersectionality/transcript 

[2] The Sexual Politics of Meat: A Feminist-Vegetarian 
Critical Theory (1990) - Carol J. Adams 



The Edepsiz/lndecency project (2016-17) 
Rooftop Theatre, ArtRooms and artists 

An Instance of Queer-ing 


Ellada Evangelou 


This short piece will make a brief analysis of the way a 
specific artistic process emerged as an act of Queer¬ 
ing. The term here is used as a verb, and it implies a 
broader process of other-ing, as that is related to 
conservative social values beyond heterosexism and 
heteronormativity. The queer-ing attempted here was 
centered on the idea of (in)decency, it was form- 
specific, active and purposeful. It was an intervention 
that happened contextually, and emerged from a 
desire to engage with the environment. This desire 
was manifested first in the ‘Edepsiz / Indecency' 
initiative of Oya Akin and Oya Silberry, and resulted in 
two exhibitions/ performance art interventions through 
the collaboration between Rooftop Theatre, ArtRooms 
and a group of artists. 



Artists work based on stimuli, as that emerges from 
their personal and social space, as they relate to their 
individual or collective existence. Fine artists and 
performing artists carry out processes in different 
ways, since they posses (according to the artistic 
norms) different tools: fine artists have (among others) 
their paints, brushes, clay, photographic lenses, while 
the performing artists work predominantly with their 
bodies. Narratives and stories are thus told in very 
different ways. 

The artistic decision towards a creative melange using 
both fine arts and performing arts is a methodological 
approach, which emerged in the 1950s through what 
was later termed ‘performance art’. Performance 
artists started using means from fine arts, or fine 
artists used their bodies to tell their stories. One could 
say that the means of expression broadened, 
multiplied and acquired new possibilities. 

Cyprus has a short but rich history of this approach, 
with artist interventions in museum spaces (e.g. 
Pascal Caron’s Excavation Movements as part of the 
exhibition “The Body: lived experiences in ancient 
Cyprus” in the Cyprus Museum, 2014), in relation to 
established public artworks (e.g. Lia Haraki’s The 
Record Replay React Show, in Nimac's “Treasure 
island”, 2015) and the work of performance artists (e.g. 
Andreas Pashias, Christina Georgiou). There is an 
annual international Cyprus International Performance 
Art Festival (CIPAF), and the Cyprus International 
Performance Art Society (CIPAS), both initiatives of 
Christina Georgiou, as well as the Fringe Performing 
Arts Festival, organized by the Flome for Cooperation. 
There are, of course, other individuals and groups 
engaging with hybrid praxis, but this short article does 
not attempt a mapping. The examples mentioned 
above are a random sample of works and individuals, 
and is only meant to give an idea of the breadth of the 
practice. 


© Qigdem Emir 
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Photo: Ay§e Onar, Edepsiz / Indecency I: Leda Karayianni 


Rooftop Theatre, from it’s own vantage point as a 
grassroots organizations dealing with the arts in 
relation to community, has also become involved in 
this type of work. After the initiative of Rooftop member 
Oya Akin, a partnership was created with the 
Edepsiz/lndecency collective of fine artists (Turkish 
Cypriots and Turks) and with the ArtRooms Gallery, 
based in Kyrenia. The raison d’etre of the 
Edepsiz/lndecency collective, was to explore the 
nature of indecency as a social currency through art 
work. Indicative questions were: what makes someone 
or something indecent? What are the conversations 
we are individually or collectively not having about 
these issues? Are nudity, religion, sex, sexual 
preference (and others) related to indecency and how? 
How do we relate indecency to our communities? This 
is not an exhaustive list, as you can imagine. 

After two series of workshops, two performances were 
created in 2016 and 2017, based on the artworks 
submitted to the Edepsiz / Indecency initiative. The 
general title was Edepsiz / Indecency Project I and II. 
The performances were held in non theatre spaces, 
with Edepsiz / Indecency Project I in a house across 
from Agia Sofia/ Selimiye in Nicosia over Araf bar, in a 


guided promenade performance 
from the entrance and through 
the rooms, and with Edepsiz / 
Indecency Project II in the 
ArtRooms space in Kyrenia, as a 
self-guided promenade through 
the spaces of the gallery. The 
general coordination for both 
belonged to Oya Akin and Oya 
Silberry, while the dramaturgy 
and direction in part I belonged to 
Ellada Evangelou and in part II to 
Maria Varnakkidou. The 

dramaturges/directors and the 
coordinators collectively carried 
out the curation of the 
exhibitions. The group of fine 
artists exhibited was 

predominantly consisting of 
Turkish Cypriots and Turks, and 
the group of actors was 
predominantly consisting of 
Greek Cypriots. 

The aim of the project was not to 
recreate, imitate or sequel the art 
pieces, but to creatively reflect on what was being said 
by the fine artists, through the use of the human body, 
voice and expression. In addition to the initial guiding 
questions, the dramaturgy of the performance was 
heavily influenced by the materiality of the works 
themselves, as well as their relation to the 
performance space and the social context. In relation 
to the materiality, Edepsiz / Indecency I demonstrated 
a preoccupation with the use of plastic in the work of 
photographer Qigdem Emir, instigated a conversation 
on limitations and boundaries. That discussion 
generated an interactive piece, the final one of the 
performance, in which the performers asked the 
spectators to choose an artwork from those hanging 
on the walls (among those, Emir’s work) and then 
whether they would allow the performers to re-shape 
their bodies in relation to what they were seeing. The 
process superimposed a set of binary emotions that 
the audience also was asked to pick (from two parts of 
binaries). 

It is, however, the association to the social context that 
creates the strongest connection with the queer-ing of 
the social space and art scene. The act of inserting the 
intentions, aesthetic choices and (ultimately) bodies of 






a group of artists who identify themselves only as 
such, and refuse to be defined by their passport, or 
any other feature other than their artwork and its 
quality of indecency, this reframing of individuality and 
collectiveness, is what constitutes, at the most basic 
level, a queer-ing of the space. 

The group was preoccupied with presenting Edepsiz / 
Indecency I in Araf, a space across from the historic 
religious monument, and then in Edepsiz / Indecency II 
in the middle of Kyrenia, a town marked by its neo¬ 
conservatism in relation to its changing demographic, 
served as a reality check and revealed the nature of 
the work and its possible impact. Original thoughts to 
project images from the window of Araf onto Agia 
Sofia/Selimiye were scratched, the daring opening 
performance in ArtRooms which included a live nude 
body roaming around in a primitive (re)birth in the 
garden, was introduced by a disclaimer and request to 
delete any pictures taken. 

Queer-ing as an action also lies in the creation of 
conditions for open dialogue and (potentially) critique 


by the viewers. These interventions embedded within 
them the process of dialogue and interaction, they 
created the conditions to talk about what people 
experienced. The inherent fear that lies with being 
hidden, obscure and ‘in the closet’ was dealt with 
unapologetically by the Edepsiz / Indecency project, 
although it did not always succeed to overcome it. 

The ask, though, is not to overcome, but to continue in 
a process of queer-ing, until there are enough public 
conversations around what is considered ambivalent, 
obscure, even dangerous. These are the kinds of 
defenses that healthy societies develop, against their 
own fear of change. 


Links: 

www.rooftoptheatregroup.com 

www.artroomsatthehouse.com 

https://web.facebook.com/edepsizart/ 



Photo: Ergen? Korkmazel, Edepsiz / Indecency II: Oya Akin, Leda Koumides, Despina Michaelides 










Ir||J£itJoa£is uavco air| 0£copia tou 
Manarchist (AvSpavapxiKOu) 


nPOEIAOnOlHIH nEPlEXOMENOY: piaoYUViopog, 
GE^ouaAiKri KaKOTToiqaq, piaopog 

O avSpavapxiKog Eivai o KaAuTepog aKTipioTqg. To 
^epei auTO peoa tou. O avSpavapxiKog npoieivei Tig 
TTIO pi^OGTraGTIKEq SpaOEig, ap0pU)V£l Tig TTIO 
PapuoqpavTEg ©eoopieg. AuTog povo auTog Eivai o 
SiacpujTioTqg. rip£TT£i oAoi va 5iapa0up£ Adorno, aAAa 
povo o avSpavapxiKog tov KaiaAaPaivEi oujoto. 

O avSpavapxiKog oyotto Tig Y uvc| i K£< ^ Ka| £TCT! 5 £ v 
Xp£ia^£TOI va Tig OKOUEI. Ol TTOAlTIKEg TOU 
XapaKTripi^ovTai otto Tqv aio0r|ori Kupiapxiag, cis 
appEvwTTOTriTa, AeuKOTqTa. H (pwvq tou dvai r] ttio 
S uvaTq, to Aoyia tou to ttio aAq0iva. H avapxiKri tou 
TT opEfa Eivai avaTToepEUKTT), TTpoEpxETai otto piPAia 
Ypappsva otto aAAoug AeuKoug avSpeg. Auto Eivai eva 
avujTEpo opapa. Eepei TrepioooTEpa yia ottoioShttote 
0epa otto o,ti eou, exei eva SrrrAujpa yia outo. 

Ha tov avSpavapxiKO, eipaoTE oAoi pia cpuAq, r) 
avOpurmvrj cpuAq. O avSpavapxiKog exei pia cpopia Yia 
Tig TToAiTiKEg TauTOTriTag. Euxetoi 01 pn Aeukoi 
av0p<jbTTOi, 01 cpepivioTpieg, 01 Kouqp, va OTapaTrioouv 
va Sioottouv tt|v apiOTEpa. Auto to ^iva aropa xaAave 
Tqv KaTaoTaoq. O avSpavapxiKog KaTaAapaivEi Tqv 
KaTOTriEon tujv aAAwv KaAuTEpa arr’ o,ti to iSia to 
arapa (exei koi evav paupo cpiAo): Met 6 Tqv 
ETravaoTaor) o paTOiopog 0a ei;a<paviOT£i. Oi TroAiTiKEg 
tujv avSpoov Trig AsuKqg epYOTiKqg rat;qg 5 ev Eivai 
TroAiTiKEg TauTOTr|Tag, Eivai o povog aAr)0ivog aywvag. 
MspiKEg cpopeg O avSpavapxiKog Yi V£Ta| £ Aacppa 
TTpoopAriTiKog. Eivai evag avTpag-puipo. EniOupsi va 
aKouoEig Tig avayKeg tou Aiyo TTapaTravuj. Aev pnopei 
va oou Sujoei ouvaio0r|paTiKii OTqpitjq auTq Tq OTiypn, 
Kavovi^Ei pia Spaoq. Ytto0etei oti xP £| Q^ £aai Tr l 
Poq0eia tou oe TTpaKTiKa ^riTHpaTa. EuTuxwg etuxs koi 
dpspe Tqv aKouoTiKrj tou Ki0apa oto napTi. OeAei va 
^upioEig Tig paoxaAeg oou, povo y |£ 1 pia eiSiKrj 
TTEpioTaoq. Tov SouAeuei tov TTepioTaoiaKO os^iopo 
tou. 0a TrpETTEi va tov ouYXwpeosig, 6 ev Tqv ttoAeuei 
auTq Tq OTiYpq. 

«AoTog Eivai q ayanqpEvq Ppioia tou avSpavapxiKOu, 
aAAa o iSiog o avSpavapxiKog Sev UTTqp^e ttote tou 
aoTog. Tou avSpavapxiKOu tou apeoei va to YCtpasi 


Ray Filar 


oAa. O avSpavapxiKog aYaird to queer pTraxaAa, koi 
auTog Eivai ETTioqg Aiyo queer, yicm eivai TroAuYapiKog 
(TrqSaei TToAAEg Yuvakeg) koi kinky (dom). O 
avSpavapxiKog t;epEi oti o y^M 0 ? dvai £va ^ 
KaTTiTaAiOTiKog 0Eopog, ohote E^epEuva Tqv avapxia 
OTq oxEoq. Ittoei to TraTpiapxiKa Seopa, OTrwg Eivai q 
TTioTq, q Eu0uvq, oi SouAEieg tou ohitiou. DAsg oi 
KOTTEAeg tou eivai ^qAiapeg, aAAa 5ev cpTaiei auTog. 
©upouvTai Aa0og TrpaYpaTa. Ha kottoio Aoyo 5ev 0a 
TTqSqxTouv pe Tq cpiAq Toug evej auTog koitoei, ki ekei 
(paiveTai q anoTuxia Tqg yuvaiKeiag xeipcupeiqoqg. 

O avSpavapxiKog Eivai evag acpooiwpEvog cpEpiviOTqg, 
5ev xovei EUKaipia va to avacpspEi oe k60e TTepioTaoq 
oti Ka0api^ei, npooexei to TTaiSi q cpTiaxvEi tooi yia Tqv 
napea. Qotooo, ouxva, otov ttpokutttouv oxi koi tooo 
EVTUTTwoiaKEg SouAeisg, o avSavapxiKog tuxciivei va 
Eivai aTTaaxoAqpEvog pe koti ttoAu aqpavTiKO. Eivai 
oto Millbank. Eivai oroug G20. Eivai oto Occupy. 
Kavei SpaoEig pe raug hunt saboteurs. Eivai ttovtote 
kottou. Eou ttou qaouv; O avSpavapxiKog Aiwvei pe 
tov 0aupaopo aAAwv avTpwv. lupcpoovei pe Tig 
yuvakeg ttou youoTapei, pexpi va ttouv to vai. 

O avSpavapxiKog Yvwpi^Ei oti o aKTiPiopog ETTivoq0qKe 
otto raug AeuKoug avSpeg. Oi iSeeg eivai q au0£VTiKq, 
aveTTqpeaoTq SouAeia naAaiOTEpwv avTpwv, koi q 
iGTopia eivai povaxa q aAAqAouxia outojv tujv iSeojv. O 
avapxiopog, o oooiaAiopog, o Koppouviopog, auTEg oi 
TapTTEAeg nepiYpacpouv Tqv TTapaSooq Tqg avSpiKqg 
iSiocpuTag. Koto to TrapeA06v opiopeveg Yuvakeg eixav 
KaAeg iSeeg (oTrujg q Emma Goldman, q Roza 
Luxemburg, q Rosa Parks). iTqv Trapouoa cpaoq, oi 
YuvaiKEieg iSeeg ttpooeyy^ouv tov cpaoiopo: oi 
TroAiTiKEg aocpaAcov xwpwv eivai y |£( pwpa, oi 
ouveAEUoeig nou anoKAeiouv raug AeuKoug avTpsg 
eivai avTioTpocpog oe^iopog, q airoSoaq eu0uvujv oe 
aropa ttou avqKouv otov x^P 0 £ i va| Kuvqyi payiooubv. 
O avSpavapxiKog 5ev PAettei xapia eipoovia oto va 
UTrooTqpi^Ei oti SiE^dYETai KuvqYi paYioowv evavTiov 
avbpuov. riAsov eivai ttoAu SuokoAo yia evav avTpa va 
piAqoei x w P^ va T0V cpipwoouv. 



Av koi o iSioq peto to exei SiapdaEi, tou 

av5pavapxiKOu tou apEOEi va KpuiKdpEi to Epya twv 
yuvaiKtuv, Twv pn-AeuKcov avGpumtjov, tuiv Tpavq 
aTopwv. 'Exei appavTiKa TrpaypaTa va aou ttei yia to 
mug pTTopEig va pEATituSEig. AuTog pTropEi va aou 
s^pypaEi Y iaT ' 01 TaKTiKEg aou Eivai AaGog, piAwvTag 
cpiAoaocpiKd. H ETravaaTaap epxetoi, p£ tt| poptpp piag 
TpopEppg pa^iKpg E^EyEpapg. 

To aAr|0iv6 TTpoaumo tou avdpavapxiKOu Eivai r) pia 
aTTEvavTi aTig Y UVCJ i K£ ^. EvavTia aToug avGpumoug ttou 
5ev Eivai Aeukoi. Tou apEOEi va PyaivEi p£ KOTrsAsg ttou 
eXouv «0EpaTa», yia va pTropsi va Tig «cppovTi^£i». 
«0 eAei va OE yapasi £ vtu KOipdaai». Aev to PAettei 
auTo tug piaapo. riiaTEUEi oti «r| TrapEvoxAnari otov 
5popo 5 ev exei va kovei TiTTOTa ps tov piaapo». 
EtteiSh 5ev TTiaTEUEi as ttoAitike^ aTTOKAEiapou, exei 
cpiAoug PiaaTEq. O cpiAog tou pnopEi va exei x TUTT no£i 
tt)v kottsAo tou pia p 5uo (popsg, aAAa Eivai 
KivppaTiKog koi TEAoaTravTwv to ‘x£i pETaviwaEi ttAeov. 

O avSpavapxiKog Eivai cpEpiviaTpg otov 0eAei va 
yappasi. O avSpavapxiKog 0a xPHOipoTToipaEi Tp 
yAwaaa Tpg a£i;ouaAiKpg aTTEAEuGEpwapg Y ia va oe 
E^avayKaaEi va Kavsig azt,. ©a auvExiasi va 
auToaTTOKaAEiTai cpspiviaTpg KaGwg as pia^Ei. 0a Eivai 
ttoAu ETTipiEAnq oto va Kpa^Ei aTToAoypTEg tou 
piaapou... otov Eivai yuvaiKEg p/Kai paupsg. 0a piAaei 
ottiv KoivoTpTa to npwi koi 0a as xtuttoei to PpaSu. 
0a aou Aeei va ppv Eiaai tooo pAi0ia. Mpv tou Kavsig 
slut-shaming. 

Mpv KOTpyopsig tov avSpavapxiKO Y |a a£f;ouaAiKp 
KaKOTroinar). Mpv tov KOTpyopsig Y ia aTToAoypTp 


piaapou. riou Eivai to «a0wog p£xpi aTToSEi^Etug tou 
avTi0£TOu»; Oi yuvaiKEg ttou ttove aTpv aaTuvopia 
psra tov piaapo Eivai KamTaAiaTpiEg koi TTpoSoTpisg. 
Av TTavTpEUTOuv aaTuvopiKO Kai Tig xtuttpoei, koA6 va 
TTCtGoUV, TO '0 eAe o KtuAog TOUg. 

O «avapxiapog» tou avSpavapxiKou aTTOTEAEhai otto 
lEpapxiKEg ttoAitike^ avTpujv ttou yia Tpv wpa 
TouAaxiaTov 5ev kcivouv Koupavra. Eivai p Aeukp 
paTaiaTiKp TTOTpiapxia tou paupou pttAok. Aev Eivai 
Kapia aKpaia avwpaAia. O avSpavapxiKog koi oi cpiAoi 
tou Eivai as k60e apiaTEpo koivwviko kukAo. O 
avSpavapxiKog Eivai Evag KavoviKog avBpojTTog ttou 
acpiEpwvEi Tp £wp tou yia va kovei Evav koAutepo 
Koapo. 'Omug koi va exei, Eiaai avTETravaaTaTpg. 

Oi n£piaaoT£p@ otto spag, iSiahspa oi yuvaiKEg, 
EXOupE pia laTOpia va ttoupe y !C| tov avSpavapxiKO. 
OaToao, Eivai SuokoAo va tteic; laTopisg Y ia outov. O 
avSpavapxiKog Tpv yAiTtovEi. Eivai SppocpiAp^. Eivai 
psaa az Spaasiq. Eivai o koAutepoc; aYwviaTpq. Eivai o 
koAutepoi; aro va Aeei oti Eivai o KaAuTEpog. 

Auto ttou kovei tov avdpaavapxiKO ^ExwpiaTO Eivai oti 
ttote 5ev 0a TTapaSEXTEi oti Eivai oAa aura. Aev 0a az 
aKOuaEi. Kai Twpa, 0a aou E^pypasi yioti exei<; oSiko. 

Baaiapevo az au^pTpaei^ Kai SipYPOEig twv: Mijke Drift, 
Kirsty La Rain, Riley Coles, Jasper Jay, Olivia Walker, Linda 
Stupart, Annette Behrens, Toni Mac, Jacob V Joyce, Sophie 
Lawton, Deborah Grayson, Marta Owczarek, Selin 
Yildizoglu, Hannah McStar, Lily Ash Sakula, Abigail Williams 

METacppaap/ETTipEAEia: A6 eottoto<; 




Ol KaT£U 0 UVG£l^ £XOUV CTr||JC(Gia: n V£Kpn ^wvn 
GQV CTUYKIVriCTiaKOq xwpo ^ 1 


rhizome 


Mia ttou ti^ paaiKE^ ava<;qTqa£i<; ouAAqc; Tq^ 
pETamruxiaKqg pou epyaaiai; qTav 01 Tponoi ps tou<; 
onoiou<^ r) rpappq/m auvopo/q VEKpq £divq Enqpsa^E q 
Enidpouas navui aTq auipanKOTqTa tuiv yuvoikuiv ttou 
ti£ OTroie^ eixa maaei auv£VT£ui;q Tr)v avoi^n tou 2016. 
'Eva (jotiPo to OTroio ETravaAapPavoTav auxva T^ai to 
ottoio apyoTEpa spnopsaa va KuidiKonoirjaur qTav to 
£^ n$: H v£Kpri ^ojvti anoTEAouaE Eva xdipo Trpo<; T0V 
OTTOIO TOUTED Ol yUVOIKE^ ETTiaVOV Tl£ £OUT££ TOUC; VO 
KaTEuOuvovTai auxva - T^ai 61 povo yia va mpdaouv 
«aTT£vavTi» aAAa t(£ii y iq va diEKdiKqaouv ri va 
EnavadiEKdiKqaouv to diKaidipaTa ttou Efxav otov fdiov 
tov xdipo. 

KdTTOI£i; TTOU Tl£ Y uvc( i K£ ? TTOU Tl ? OTTOIE^ £1X0 TTldOEl 

auv£VT£u^n avacp£p0qKav oto Occupy the Buffer Zone 
(OBZ) tou 2011 SiEUKpivf^ovra^ pou on q KOivq 
napouaia EAAqvoKunpiuiv T^ai ToupKOKunpiuiv 
OKTlPlOTCUV OTOV xdipo TI"|C; V£Kpf|£ i^divq^ UTTOYpappiaE 
tt|v KOivq miOupfa yia EnavEvuiaq. H Epnsipfa Tqq 
KaTdAqi|iq£ Trq^ vEKpqq (Jiivq^ s0EU>pq0qK£ axoAsio \\a 
to 1610 to Kivqpa, zvac; npaypanKa pi^oanaaoKoq 
Tponog diapapTupia^. To OBZ qTav Eva noAAa 
aqpavTiKO Koppan oth £uiq tuiv aKopioTpidiv, yicm yia 
npunq (popa to adipaTa EdiEKdiKqaav tov x^P 0 - 
«TouvTqv (popa q avnaTaaq ayopaaE to adipaTa pa^» 
AaAsi pou q T. H KOT£u0uvaq ttou snqpav to adipaTa 
tuiv aKTipioTpicuv EpiropEOE va EnavanpoadiopiaEi q 
va 0£O£i ek veou Tqv Lurap^q touij aav ttoAitiko 
UTTOKE ipEVa - TTAeOV TOUVTO UTTOK£ip£Va qTav 
svauipaTa, npoaKEipsva otov x^P° ttou 
E diEKdiKouaav. Oi aKTipfoTpiEq E^ouaav Tqv Auaq 
aKpipd)^ ETTEiSq q auAAoYiKq tou$ anoqiaaq Y'a Tqv 
KaraAqipq evoi; xwp° u CTTOV ottoio ev qpnopouaav 
TTpoqYOupEvax^ va psivouv, va kotoouv, va 
«£YKaTaaTa0ouv» eSeixve T^ai tov Tpono pe tov ottoio 
ov£ip£UKOuvTav va £ouv Tqv Auaq. Ev rroAAa 
£v6iacp£pov pEpaia oti TOUTq q Em0upia £K(ppaaTqK£ 
aav pia Kivqaq EYYUTqna^ npo$ Tq VEKpq ^oavq: q 
KaT£u@uvaq tuiv auipaTuiv npoq to Eni0upqTO 
aVTIK£ip£VO, Tqv VEKpq £divq, ECpspE OTqV ETTKpCIVEia 
Koppa0Kia tou OupiKou T^ai auYKivqaiaKOU Aoyou, 
Koppa0Kia ttou Ka0ux; cpafvETai ev awpaTiKa pi^wpEva 


T^ai x w P IK o auvSEdspEva. EpiAouaav pou Y ia 
Koppa0Kia xapTiOv nou qPpav oto eykotoAeAeippevo 
arrf0Kia, KaTaAoiTra pia^ TraYwp£vq<g otov xpovo 
laTopiag ttou Ecpsps aTqv ETTicpavEia TrAq9o^ 
auvaia0qpdTO)v: EKOTaaiaapo pa T^ai pa0Kia ©Afipq. 

H lapa Axpet (Sara Ahmed) 2 Ypo^s 1 oti to 
auvaia0qpaTa sfvai axEoiaKa, Y |aT i 5 ev Edpsuouv 
anoKAEiaTiKd oute oto uttokeipevo oute oto 
avTiKEipEva, aAAa SqpioupYouvTai aav arroTEAEapa 
diavTidpaaq^ T^ai KUKAo(popia<^. H axEaiaKOTqTa aav 
Evvoia nou and^Ei SixoTopiEq T^ai ouvevwvei uAq T^ai 
voqpa, popcpq T^ai TTEpiExopEvo, adipaTa T^ai 
auvaia©qpaTa, eoiei TauToxpova T^ai x w P |K£ ^ 
TTpoEKTaaEi^. 'Evac; x^P 0 ? aKKa T^ai q KaT£u0uvaq 
TTpo^ q paKpia ttou t^eivtov x^P 0 diaTrAEKETai ETTiaqg 
ps 0upiK£$, auvaia0qpaTiKE<^ KaT£u0uva£i^, Ka0di<^ to 
idia to auvaia0qpaTa TTEpiAapPavouv qdq pia 
KaT£u0uvaq Trpo^ avTiKEipEva pE to ottoio exouv 
dsapou^. AAAujote, to pqpa «Kivoupai», ttou 
E piTEpiEXEi to otoixeio Tq<^ Kivqaq<;, KaT£u0uvaq^, Eivai 
pi^a tou «auYKivoupai», dqAadq t^ivou ttou 
auvaia0qpaTiKa kivei pa<; T^ai ux; ek toutou KpaTa paq 
q aTTopaKpuvEi pa^ ttou svav xdipo. 

To TrapadEiYpa tou OBZ scpsps oto vou T^ai aAAsg 

TTEpiTTTdiaEI^ TTOU Ol OKTlPiOTpiE^ EpTTOUKdpOV OTOV 

Xdipo Tqq VEKpqq £d)vq^, mo TraAia AAfo p£Ta to 
avoiypa tuiv odocppaYpaTuiv. Oi OKTipfaTpiE^ oppqaav 
otov x^P° T ^ a| EKaToav x a P a f. oAAeq ExopscpKav. 
«'Htov OTiYpq v(Kq^» AaAsi pou q E. O x^P 0 ? Tr l? 
VEKpqq ^divq^ £p£Tapopcpd)0qK£ nou OUdETEpO, VEKpO, 
anaTqTO as koivo, y'Qti spnopEOE^ va auvavTqaEi^ T^ai 
va auvavTq0£iq ps t@v «aAA@». Ev aqpavTiKO to oti 
diacpaivETai pia EnavaAqmiKOTqTa oto va 
KaT£u0uvoupaaT£ npog Tq VEKpq ^divq (T^ai touto 
AaAoa to T^ai Adyw Tq<; diKiqq pou £pnEipia<;), faw^ Y iaT ' 

niOTEUKOUpEV OTI TOUTO^ O OpiaKO^/pETaPaTIKO^ X^P°? 
pnopsi va Y £ MdiaEi ps voqpa. Ta adipaTa nou 
diapapTupouvTai ps to va evi cpuaiKdi^ napovTa otov 
Xdipo Tqq v£Kpq<; ^divq^ avaTpsnouv Tqv aav svav 
unoTi0£p£vo ocpKEpo x^P° - 5 ev unapxEi KEVOTqTa 
daps, aKEcpTOupai, Y'an to adipaTa tuiv aKTipiaTpidiv 



T^ai TTOU Tiq 0KUO KOIVOTpTEC; yEpUJVVOUV |J£ Tpv 

rrapouaia touc; tov xwpo - to voppa §£v efvai aiTAp 
acpaipsap, OKEcpraupai, eoiei T^ai ouopaTiKE^, x w P |K ^ 
TTpoEKTaaEig, acpou x w P°°P £v ouAAsq OTOV 
auyKEKpipEvo x^P°. pirapoupE T^ai auvuTrapxoupE. 
TOUTOq O KOIVOq X^pO^ pTTOpEI VO OTTGOEI Tiq 
UTTapXOUOEq SlXOTOpiE^ TTOU TO pOVOV TTOU KapVOUV £V 
va KpQTOUV TOV KOOpO X W P ICT ™- YTTapXOVTOi; 
TOUTOXpOVa OTOV OUyKEKpipEVO X^po, 01 OKTlPiOTpiEq 
EKQTOCpEpCIV VO aTTOOTa0£pOTroipaOUV TT)V OTTOiaV 
e0vikiotikp aq>nYn CTr l Tfou PAettei tt| pp-5uvaT0Tpra 
auvuTraptjpq p£rat;u tu>v 0kuo koivotptuiv. 'Otov p 
Axp£T Ypa<p£i Y |a T| ^ KaT£u0uvo£ig, avacpspEi oti otov 
auvunapxei^ otov x©po, to auvopo ttou 0a pirapouaE 
va UTTap^Ei pETa^u ouAAujv t^eivuiv ttou poipa^ouvrai 
tov x^po 5 ev Kpara Y ia ttoAu, y 101 ' ouipara T^ai 
avTiKEipEva pEraAAaaaouvrai, aAAa^ouv axppa p£ to 
va KaT£u0uvouvTai to Eva TTpo<^ to aAAo 3 . Apa, r| 
auvuTrap^n tujv aujpcrrujv otov x^po Tpq VEKppq 
£u)vp<; 5ppioupy£i tooo pia avoixTp 5uvaT0Tpra oao 
T^ai ttoAAe^ TTi0av6Tr|T£q Y |a £ va SiacpopETiKO psAAov, to 
OTTOIO cpspvouv OTO TTpOOKpVIO 01 VE££ KOTEuOuVOEiq 
tcjov auiparajv. 

Touth n avoixTOTrpa yia £ va aAAo SiacpopETiKO psAAov 
eYivev pou TT£vraKa0app eikovo Eva xpovo TTpiv, oti£ 4 
MapTiou 2017 ottiv avTipiArrapiaTiKp TropEia. KaOtuq 
ETTpoxwpouoapEv ^acpviKa oraparaupE piTpoara ttou 
E va appsio Tpq VEKppq £uovpc; oto ottoio 5ev Eixaps 
JjavaTraTpoEi T^ai 5 ev ETTiTpETrorav r| eioo5o<; oe 
K avEvav TTEpav tujv OHESujv. lav EAaAouaapEV 
ouv0ppara okouuj ttiouj pou ti£ aAuaf5£<; va otto^ouv 
T^ ai cte KAaapara SeutepoAetttou ox£5ov ekoto aubpara 
opppaaps npo^ Evav x©po x °v ottoiov ps EiSapsv p£ 
EpupiaapEV TTOTTE. OUTE EKOTOAaPa TTOTE £Pp£0pKO VO 
poupuj, va cpwva^uj, va 5aKpu£uj. Ta aujpara tujv 
aKTipiaTpiwv £Y£pwaav tov x^P°. £X°P £ UKav, 
aYKaAia^ovTav. Torap p Siaxuap T^ai aratpa psq otov 
X wpo prav as TrAppp avTiOsap p£ Tpv EuOuypappiap 
tujv OHESujv ttou ETraparaxTpKav airEvavTi pa$. 'Htov 
opujg ttAeov apya: o x^poq eyepwoe 61 povo ps 
awpaTa pa T^ai ps avapfOppTE^ Suvototpte^. OsAovTaq 
va UTTOYpappiaoupE koti ttoAitiko appavTiKO 
£KaT£U0UV0pKapE T^OI £5l£K6lKpaap£ 61 povov X^po, 
pa T^ai XP° V °. Y |aT i Tr l cttiypp ttou EonaaapEV Tpv 
aAuaiSa T^ai EpnouKapapE OTp vEKpp ^wvp, 
e^eSittAojOpke to EvaAAaKTiKO psAAov. Me Tpv 
KOTEuOuvap pa<; TTpOg Tpv VEKpp ^U)Vp T^EIVTpV 
OUYKEKpipEVp OTIYPP OTO TTapOV EOppaiVE OTI 
£KaTEU0UVapE ETTlOp^ Tiq EOUTE^ pa$ npO^ TO p£AA 0 V, 
KaOtuq EppsOpKapEV pTrpoaTa as pia aTiypp 


KOuAAoupaKKcupaTOc; 4 ottou ESiapopcpdivouvTav 
aTTEipapiOpsi; Suvototptei; yia £va SiacpopETiKO peAAov. 
'laai^, teAiko, p anocpaap y iq Tr l v aAAaYP 
KaTEuOuvaEwv (T^ai p eAttiSo ttou pia teOkoio 
OTTO epaap EpTT£pl£X£l) £V TTOVTOTE KOppOTI TOU OTI £V 
P^EpOUpE TTpO^ TO TTOU 0a pag (pKaAoUV KOTTOia 
povoTTa0Kia. Tp OTiypp ttou EpTTOUKapapE oe t^eivto 
K oppaTi Tp<; VEKpp^ ^wvp^ avaAa(3ap£ T^ai to pfaKO tou 
va aAAa^oupE koteuOuvctp EATri^ovTa^ ttw^ toutp p 
aAAaYP 6° £5iacpopoTroioua£ to irapov pa<;. H’ outo 
T^ ai 01 KOTEuOuvaEI^ £V OCpOpOUV OTEyaVE^, 
SiaxwpiaTiKE^ YP a MM£^ p£Ta^u «TrapovTO^» T^ai 
«PeAAovto<;» p peto^u «EauTpig» T^ai «aAApq», aAAa 
TTOVTOTE OUVETTayOVTai piOKa, SuvaTOTpTEq T^ai 
TTlOaVOTpTEl^ TTOU TTOOIV OlEpIV OlEpiV p£ TO 0UpiKO T^OI 
auyKivpaiaKO TT£pi(3aAAov ttou 5ppioupy£fTai oe Eva 
ouyKEKpipEvo x^po. To OupiKO, aAAiuji; to affects, 
evvev koti aAAo Trapa KouAAoupaKKtijpaTa ttou 
uttoSeikvuouv oteAeutpte^ ax£0£i<^ T^ai ovoixto 
PeAAovto 5 . 

Ta ttio Travw TTpoacpaTa TTapaSEiYpaTa Seixvouv oti oi 
veeq kotsuOuvoek; pwopouv va evi avaTpETTTi ke<^ y iC(T i 
to acopaTa toov aKTi(3iaTpnuv SiekSikouv evov x^P°. 
TOV OTTOIO 5EV EnpETTE UTTOTf0£Tai VO TTOTpaOUV Ka0W(; 
p VEKpp £a)vp aav x^P 0< i £Traipv£ povo to axppa 
KaTroiwv aAAwv awpaTwv: twv aaipaToiv twv 
OTpaTKjOTiuv. Me to va avaKaT£u0uvouv ti<^ eoute^ tou^, 
oi okti |3iaTpi e<^ p£ to acupara tou<^ KaTaAapPavouv Evav 
X©po ttou 5ev ekteivei to axppa tou<^, onax^ ypa ( P £| 
T^ai p Axpet 6 , T^ai y 1 ’ auTO T^ai pETaAAaaaovTai 
naipvovTai; vsa axppaTa T^ai vee^ koteuOuvoei^. Me 
aAAa Aoyia, p VEKpp ^wvp ev svai; xwp 0l i 1X011 ^ev 
avT£X£i to awpaTa ttou SiapapTupouvTai p ttou 5ev 
EXOuv a5£ia yi° va mpaaouv. To axppa toutwv tujv 
auopaTUJV 5ev x w P £ i CTT| ^ £Aeyx°P £ V£^ ttou tov OHE 
5iaaTaa£i£ Tpq vEKpp^ ^wvpi;. napoAa aura, ra 
aubpara exouv piav E^aipETiKp TroioTpra, 5pAa5p va 
TTpOKaAOUV TO GTOIX£IO TP£ EKTrAp^pi;, T^ai U)<; £K TOUTOU 
va ev iKava va Traipvouv vsa axppara, av aTrAto^ 
aAAa^ouv Tpv koteuOuvgp tou<;. Oi veec; koteuOuvgek; 
Sppioupyouv vsa oujpaTiKa axppara T^ai ra via 
aaipoTiKa axppara KaraaTpEcpouv Ti<g TnvaKiSEi; tou 
«ATraYop£U£rai p Eiao5o<;». H’ outo T^ai oi aKTipiaTpiE^ 
p£ to va TrApaiaaouv to pp avapEvopsvo T^ai p£ to va 
KaraAapouv Evav x^P 0 aT0V ottoio 5ev raug 

ETTITpETTOTOV TTpOPYOUpEVOXg VO KaTOOTpOOUV OpOTf) 
Tpv Trapouoia tou^, TTpocpavu)^ ESiaoaAEuaav Tpv Ta^p 
tujv TTpaypaTuiv, aAAa rauTOXpova EcpuTEipav T^ai tou<; 
OTTopou^ y |a KOT| Kaivoupio: yi° Tpv avaSuop veujv 
KOTEU 0UVOEUJV, yi° to Y £ pw°P° £ voq X^P 00 ttoo 5ev 


avapcvoTav va «KaTOiKq0£f» p£ vca acupaTa. Oah/ETai 
mug etcti teAikci Aeitoupyei to EvaAAaKTiKO psAAov: 
KaTaAap|3av£i x^P° Ttjai xpovo, TT£piAap[3av£i 
KouvTqpaTa T^ai Saxpua, T^ai auvETTayETai OKAqpq 
SouAeio wote to aoapaia va kotoikouv tov xwpo otov 
ottoio UTTOTi0£Tai 5ev Eixav npoaPaaq. 


KaT£U0UVa£ig TTpog X^pOU^ GUyKIVqGiaKOUg, OTTUig EVI 
r) vEKpq <Juvq, koOigtouv avaYxaia Tr)v urrap^r) 
Guipcmov ttou KoupaAouv piav larapia T^ai Eva 
TTEplEXOpEVO, TTOU EXOUV GUyKEKpipEVq TOTTO0£Oia, T^OI 
ttou exouv piav axEaiaKri lOTopia ps tov xQpo t£oi Ta 
avTiKEipEva Yupu) roug. 


OuAAsg touted oi mOavoTqTEg - Ta ovoixto peAAovto, 01 
VEEg KaT£U0UVO£ig KOI to KUKAocpopouvTa 
auvaia0ripaTa - T^ai touto ouAAa to 
KO uAAoupaKKwpaTa ev npaypaTiKa pETapopcpwTiKa. 
T^ai TOUTr) r| evvoio Tqg pETapopcpcoaqg ev kAeiSi otov 
T pono ttou t(oi Eyw avTiAappavoupai tt|v VEKpq £u)vq 
YiaTi T^sivog o x^P 0 ?. Y |a p£va, 5 ev aKoAou0£i tic; 
KapTEOiavsg avTiAqipeig Tqg uAiKOTqTag 7 , aupcpiuva ps 
Tig ottoiec; q xwpiKOTqTa (o YEWYpacpiKog x^P°?) Yi V£Ta| 
avTiAryiTTri povo aav Eva TrAEYpa/TrAaiaio/ Siktuo ttou 
GE ipEg EU0EIWV YP a MM<^ v . TETpaYtuvcov T^ai 
op0OYWviwv. AvtI0eto, q VEKpq £(uvq ev Evag pEUGTog 
Xiupog y £ M ot °c; KapTTuAEq T^ai Aapupiv0oug. Ev cvag 
Xwpog Y £ paT°£ ^WTiKOTqTa T^ai auYKivqaiaKEg 
cpopTiGEig. H VEKpq £wvq evvev oute TrAqpwg Sopqpsvq, 
oute TrpoaSiopiapEvq, oute uTroAoYiopEvq, aAAa 
paAAov ev svag x^po^ 17011 eSpeukei to Oupixo T^ai to 
auYKivqaiaKO. H eukAiSeio Y £a) P £T Pi a cittetuxe va 
pETpqaEi p£ aKpipEia Tig SiaaTdaEig Tqg VEKpqg £<jbvqg, 
ETTEiSq otov to awpaTa twv oktiPiotpiwv 
TTE picpEpouvTai otov x<4po Tqg VEKpqg £cuvqg ESpsuouv 
OE Eva TTEpIpaAAoV ttou ev SupopoupEvo T^ai 
aTTpoaSiopioTo. Touto to nspipaAAov 5 ev guvciSei ps 
tov KapTEOiavo ettitteSo xwpo, aAAa paAAov ETrqpEa^Ei 
TOUg TpOTTOUg p£ TOUg OTTOIOUg TO OWpaTO EpKOUVTOI VO 
avTiAqcp0ouv Tig axsoEig roug p£ tov x^P 0 ttou 
(TT poawpiva q 61) KaTaAappavouv. fi’ outo T^ai oi 
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AiacrraaEiq av5pia(Jou: 
nY£MOv |K n appevwTTOTriTa 


To apOpo auro ottoteAei pzpog piag pzAtTqg q orroia 
eyivE ora rrAaioio tou padqpamg «0OAo koi 
£K rrai5Euaq» oto navETTionjpio Kurrpou to 2016 

H diaipsap toov av0poomvoov ovtcov ps pdop to cpuAo, r) 
ETTIpoAp TOU avSpIKOU CJTOIXEIOU EVOVTI TOU YUVaiKElOU 
oto TroAAa Eninsda Tpg Koivooviicpg £oopg, aAAa KOI p 
EKdpAcuap opocpopucoov tooeoov ansvavn a£ aTopa ttou 
dsv Epninrouv ang duo spcpuAsg KOTpYopisg (AOAT), 
anoTsAouv ^pTppaTa ttou appspa anaaxoAouv to 
auvoAo tojv av0pojTTiaTiKU)v ottouSojv aAAa koi to 
koivooviko KivrjpaTa. H napaycoYP pEYdAou oyicou 
©soopiag a£ axeop p£ to koivooviko cpuAo oz auvduaapo 
p£ to diacpopa npaKTiKa eyxeiPHI- 1010 71011 TTpoTaaaouv 
Tpv spcpuAp avaauYKpoTpap, avadsiKvuouv pia Tdop 
apcpiaprjTpapg toov dEdopsvoov spcpuAoov voppoov. And 
Tpv aAAp, o Aoyog nspi pioAoyiag koi avayooYpg toov 
koivoovikoov cpaivopsvoov OTp paap toov avaropiKobv 
diacpopoov nou unapxouv p£Ta^u avdpa koi yuvakag 
cpaivETai va Eivai o smicpaTEaTEpog koi o ttio 
auTovoprog (navvaKonouAog, 2003). 

ripoadiopi^oupE tov opo ccpyEpoviicp app£voonoTpTa» 
(hegemonic masculinity) cog Tpv ttio ouyxpovp popcpp 
avdpiopou ttou TTpooidia^Ei oto appspiva oiKovopiKa, 
koivooviko koi ttoAitiko dEdopsva. napaKano 0a 

E^ETdOOUpE TOV TpOTTO p£ TOV OTTOIO p EVVOIO Tpc; 

pyEpoviKpg appEvoonoTpTag Enppsa^Ei koi 
npoadiopi^Ei Tp SppioupYia opocpopiKOU KAiparag. 

H Evvoia Tpg appsvoonoTpTag, 5ev Eivai OTa0£pp koi 
apETOKivpTp otov x^P° Kai OTOV XP 0V0 aAAa 
diapopcpcovETai oto ekootote lOTopiKO, noAmapiKO koi 
koivooviko TrAaiaio. Ie Eva auyKEKpipEvo noAmapiKO 
TrAaioio TrpopdAAETai p Evvoia tou naTpioinp ppooa, as 
Eva aAAo tou aKspaiou oiKoyEVEiapxp, evoo oz kottoio 
aAAo TOU ETTITUXPPEVOU OIKOVOpiKa anopou. lupcpcova 
p£ Tpv Connell (1996), unapxouv noAAanAa povTEAa 
appEvconoTprag koi SiacpopETiKof TpoTroi sniTEAsopg 
auTpg, to OTToia ppioKovTai a£ apsap auvapTpap ps 
Tpv KOIVOOVIKOOIKOVOpiKp-TO^IKp 0£Op TOU OTOpOU. 
AiacpopETiKa avTiAapPavETai Tpv appsvoonoTpTa Eva 
aTopo Tpg EpyanKpg Ta^pg koi diacpopETiKd svag 
nAouaiog aoTdg. O EpyaTpg pionaAaicrrpg ttou 
OTppi^ETai OTp aoopanKp tou duvapp koi pox©£i Y |a Tpv 


KwvCTTavTiva, Aveittootcx; 


diEKTTEpalwap Tpg spyaaiag tou otto Tpv pia pspia koi 
o EUKOTaoTaTO^ snixEipppanag nou kAeivei aupcpoovisg 
yia Tpv E^unppETpap tojv aupcpspovTcov tou and Tpv 
aAAp, EKcppa^ouv diacpopETiKd Eidp app£vwnoTpTa<;. 
QaToao to Kd0£ povteAo appsvojnoTpTa^ dsv Eivai 
anoAuTa TauTiapsvo ps Tpv koivoovikp 0£ap Tpq opada^ 
and Tpv onoia npo£px£Tai. Mnopsi dpAadp o EpydTpg 
va EvaojpaTWVEi to povteAo Tpg appEvwnoTpTai; tou 
nAouaiou aaTou, ayopa^ovTa^ y |a TTapadEiypa zva 
aKpi(3o auTOKivpTO snidsi^p nAouTou koi iax oo C 
evo) o nAouaio^ snixEipppcnla^ ps Tp asipa tou va 
EvatupaToovEi to povteAo Tpg appEvwnoTpTaq nou 
npopdAAsi Tpv a^ia Tpg awpanKp^ pwpp^ koi tou 
duvapiKou x°P°KTppa. 

Me auTp Tpv Evvoia Aomov p appEvoonoTpTa Eivai sva 
diapKcog pETapaAAopEvo voppa, to onoio Eivai ovoikto 
oz aAAay£<; koi diacpopETiKEi; voppaTodoTpasig. O 
Tuno^ Tpc; appEvoonoTpTa^ nou Eivai noAmapiKa 
Kupiapxoi; oz zva O UyKEKpipEVO KOIVWVIKOOIKOVOpiKO 
koi larapiKO nAaiaio ovopa^ETai aupcpcova ps tov 
Kimmel «pY£poviKp app£V(undTpTa». O opo^ 
«PY£poviKii» unodpAcovEi pia 0£ap npoTEpaioTpTa^ oz 
o\zo p ps Tiq akhzq appEvcjonoTpTE^ nou opajg pnopsi 
va auvunapxouv p£ auTp. YnodpAwvEi sniap^ pia 
©sap E^ouaiai; evovti toov oAAujv popcpoav 
appEvcjonoTpTai; oi onoisc; dsv Eivai otov idio pa9po 
opaTE^ koi KupiapxEC 

H «pY£poviKp app£vajnoTpTa» opux; Eivai pYEpoviKp 
6xi pdvo oz axEap ps Tig ahhzg appEvcunoTpTEg, aAAa 
koi oz axEap p£ Tp diaKpiap twv cpuAcov. AnoTEAsi ps 
Aiya Aoyia EKcppaap Tpg avdpiKpg Kupiapxiag ansvavTi 
OTig y uvc( i k£ C TivETai ps outo tov Tpono o Koivog 
auvdETiKog KpiKog nou evwvei Toug avdpsg koi evioxuei 
Tpv npovopiaKp Toug 0£ap evovtiov tcjv yuvaiKidv. 0a 
npsnsi optug Edw va noups, onwg noAu auoTd 
avacpspEi o Kimmel, on p pyspoviKp appEvwnoTpTa dsv 
EXEi pdvo wg anodEKTp Tig yuvaiKEg aAAa koi aAAsg 
opadsg avdpwv. AuTEg oi opadsg avdpwv pnopsi va 
£Xouv noiKiAoug aE^ouaAiKoug npoaovaraAiapoug koi 
va Eivai site ETEpocpuAocpiAoi site va avpKouv OTpv 
diEupupsvp opada tujv AOAT aTopwv. 

H Evvoia Tpg appEvwnoTpTag KaOiaTarai pyEpoviKp 



psaa ano Tpv avaYvujpiaq koi EyKa0i5puaq Tp$ ano 
roug Kupfapxouq 0£apoug, onuj<; Eivai to oxoAeio, o 
OT paToq, o aOAqnapoq, 01 opyaviapoi, to iSpupaTa koi 
oi KupEpvqaEig. M' auTO tov Tpono o KpanKog 
pqxaviapog aT£A£xu)V£Tai Kupkuc; ano avSpsc;. Itov 
aOAqnapo pAsnoups va npopaAAETai Eva iSianrpa 
avTaYUJVioTiKo povteAo appEVOJTTOTpTa^, EVUJ cttov 
E pyaaiaKO Topsa oi avSpsg exouv uipqAoTEpsg ETqaisg 
anoAapsc; as axsaq p£ Tig Y UVC( i K£< T ©a ttpettei va 
aqpEiujaoupE e5uj oti to AOAT cnopa avnpETumi^ouv 
SiaKpiasig otov EpyaaiaKO x©P° tooo P £ T0V 
anoKAsiopo Toug ano 0£O£ig spYaaiag oao koi psauj 
Tqg aaxqpqg p£Tax£ipiaqg nou Piujvouv. lupcpujva ps 
Tpv Connell (2006), q nAsiovoTqTa tujv opocpuAocpiAuiv 
avSpujv 5 ev tuyxovouv tou avaAoyou aspaapou otov 
E pyaaiaKO Topsa koi anoKAEiovrai ano 0£O£ig £t;ouaiag 
(key positions) as axsaq ps Toug avSpsg nou 
EKcppa^ouv nq pyspoviKEg popcpsg appsvujnoTqTag. 

O Kimmel, OsAovTag va kovei to npOTuno Tqg 
PYEpoviKqg appsvujnoTqTag mo auYKEKpipsvo, to 
e^eto^ei pEoa ano Tpia SiaKpna EiSq appsvujnoTqTag 
to onoia spcpavi^ovTai oto TsAq tou 18ou koi aTig apxsg 
tou 19ou aiwva. 

O qpwiKog TExvhpg (heroic artisan) anoTEAsi to 
npoTuno tou Suvarau koi avE^apTprau avSpa, o 
onoiog OTqpiypEvog aTig SiKEg tou Suvapsig KaTacpspvEi 
va opOonoSpasi koi va EnnuxEi £naYY £ ApcmKa. Eivai 
acpoaiuipEvog naTEpag nou p£TaAapna5£U£i Tig 
yvujoEig tou koi to EnaYY £ Apa tou aToug y'oug tou. 
llapaAApAa, wg noAnqg auppETEXEi ang SqpoKpanKEg 
SiaSiKaaisg Tqg KoivoTqTag tou 5ia5papan<£>vTag 
aqpavTiKO poAo oto noAniKa yEvopEva Tqg snoxqg tou. 

O EuysviKog naTpiapxqg (genteel patriarch) sivai o 
yaioKTqpovag nou EnnqpEi Tig KTqasig tou, suysviKog 
koi EKAsmuapEvog, acpoaiuipEvog naTspag nou 
acpispobvEi xpo vo crrqv oiKoyEVEia tou. Eivai 
popcpujpEvog, exei Suvapq koi ookei snippop oto 
nspipdAAov tou. Aokei Tpv iSiotpto tou noAhq ps 
acpoaiujaq koi EvSiacpspETai Y ia Tr l SiaTpppap Tqg 
SqpoKpanag, Tqg rai;qg koi Tqg Euqpspiag OTpv 
KOIVOTpTO TOU. 

O EuysviKog naTpiapxqg koi o qpwiKog TExvrrqg, 
aupcpujva ps tov Kimmel, E^poav pETa^u Toug 
appovira Ka0OTi poipa^ovTav koivo EvSiacpEpovTa koi 
aAApAoaupnAppwvovTav oaov acpopa to EvSiacpspov 
nou EniSsfKvuav yia Tp auppETOXP tou<; oto koivo. Kai 
oi 6uo opwg ETEivav va unoaTppi^ouv auTapxiKa 


Ka0£OT(jbTa Ka0cuq koi tov 0£apo Tqc; SouAsiag. 

H Tphp popcpp appEvwnoTpTag p onoia oteketoi 
pi^oanaaTiKa SiacpopETiKp as ax£op ps Tiq 5uo 
npopyoupEVEg, Eivai auTp tou avSpa Tpg ayopag 
(market place man), p onoia EpcpavioTpKE yupw oto 
1830. O avSpag Tpg ayopac; eAkei Tpv KaTaYWYP tou 
K aOapa ano Tpv KaTa^icuap tou OTpv KannaAiOTiKp 
ayopa koi ano Tpv ikovotpto tou va napaysi nAouro, 
va auYKEVTpoavEi oto x £ P ia T0U Suvapp koi va exei 
K upoc;. Ie avTiOsap ps Toug 5uo npopyoupEvouq 
Tunou<; appEvwnoTpTag o avSpaq Tpg aYOpa<; 
napouaia^ETai AiyoTEpo acpoaiwpEvoc; oto nai5ia tou. 
AcpoaiuivETai koto Kupio Aoyo OTp SouAsia tou oe Eva 
EpyaaiaKO n£pi(3aAAov nou nAaiaiwvETai otov 
pEyaAuTEpo paOpo ano avSps^ koi oto onoio 
avanTuaoETai Eva avTayooviaTiKO KAipa. 

O avSpag Tpg ayopag, aupcpwva ps tov Kimmel, Eivai o 
KaTE^oxpv EKcppaaTpi; tou KaniToAiopou, o onoio<; 
KaOiara Tpv Evvoia Tpg sAsuOspiaq koi Tqg laoTpTag 
npoPAppaTiKEg ^EnEpvoavTag nq apxsg koi Tig a^iEq 
nou psxpi npoTivog E^scppa^E o euyeviko^ naTpiapxpg 
aAAa koi auTEg nou E^scppa^E o ppwiKOi; TExvhpq. 
Onwg xapaKTppiOTiKa avacpspEi o Kimmel (1994), o 
avSpag Tpg ayopag «...xp£ia£oTav anoSEi^EK koi outo 
ananouCTE Tpv anoiapaq uAikwv ayaOtjov uq anTp 
anoSsi^p Tpg Ennuxia<; tou»(o.62). 

EnavavoppaToSoTEi Tpv unap^p tou psaa ano tov 
anoKAsiopo cuyKEKpipEvaiv opaSoav 6nw<; oi YuvaiKEg, 
o pp YPY £V H^ nApOuapog koi oi opocpuAocpiAoi, aicpipwq 
yia va KOTacpEpsi va KaTa^ioaOsi as Eva opoKOivaiviKO 
nspiPaAAov psaa ano Tp auYKpiap tou ps aAAouq 
av6p£<;. 

lupcpoova ps Tpv Connell, oi EpcpuAE^ aviaoTpTEi; 
EKcppa^ovTai oe axEap ps Tpv eAAeiujp nopaiv, 
SiKaiwpaToiv koi npovopiwv yia ti<; yuvaiKEi; as ax£op 
ps EKEiva nou Eivai oe Qeo p va anoAapPavouv oi 
av6p£<;. Autp p nAsovEKTiKp Osap tujv avSpwv evovti 
tcjov y uvqik © v £ i va| anoTEAsapa Tpq auvp0£iag va 
opi^ovTai oi yuvaiKE? a£ crxEap ps tou$ avdpeq. Av 
avTiaTp£i)Joup£ Tpv E^iawap, 0a Soups oti to psao 
EiaoSppa tujv avSpwv nayKoapiuji; Eivai to 179% tou 
E iaoSppaTog tujv yuvaiKUJV koi outo to nAsovaapa p 
Connell to ovopa^Ei naTpiapxiKO pspiapa. 

To naTpiapxiKO pspiapa anoTEAsi appavTiKO 
napayovTa y |a Tr l SiaTpppap tujv ovictujv spcpuAujv 
oxeoeujv. Aev acpopa povo to xPUJOtiko ocpsAp aAAa 
axETi^ETai ps pia asipa ano aAAouq napayovTEg koi 



ocpsAp ottox; o 5iapoipaapo<; Tp<; £t;ouofa<;, r| aorpaAEia, 
r| TTp6a(3aar| otk; unpp£oi£<;, r| Karanda koi yevikotepo 
o eAeyxcx; Tnq ?wp£ tou aTopou. Auto Eivai to ocpsAo^ 
ttou aTTOKopi^ouv oi av5p£<; ax; opada ottevovti otk; 
Yuvoikei; ax; opaSa koi outo oe xapia TTEpimaiap 5ev 
aVTITTpOOU)TT£U£l pEpOVOipEVO OTOpO. Kot’ ETTEKTOOp TO 
pspiopa outo au^op£id)V£Tai avaAoya p£ to ethtteSo 
ETTiTEu^n? Tr l? icroTprai; Tuiv cpuAaiv. 

AvE^apTipTa otto tov paGpo aui;op£ia)ap<; tou 
T raTpiapxiKou p£piopara<; opto^, p «PY £ povn<p 
app£va)noTpTa» TrapapEvsi aTrocpaoiOTiKOi; 
TrapoYOVTa^ ttou EnppEa^Ei oAoui; tou<; Topsx; Tp<; 
avGpdrmvpi; £a>p<;. Ixeti^etoi pE Tp SiaTTpooarmKp pia, 
5IOTTAEKETOI p£ TpV KpOTIKp E^OUOIO KOI TpV SuVOpp TUJV 

ETrixEippoEwv, TrpoKaAwvTai; aAuoi5a>T£<; ettitttwoek; 
TOGO OE ^pTppQTQ TTOU OCpopOUV TK; EpyOOIOKEi; OXEOEK; 
OOO KOI OTpV aviop KOTOVOpp ttAoutou. Me OUTO TOV 
TpoTro p evvoio Tp<; pyEpoviKpi; appEVCUnOTpTa^ 
ouviora Eva ttoAitiko ^pTppa. 

EtTITEAeOEK; appEVOJTTOTpTaq CTTOV OXOAlKd xwpo 

O xwpo<; Tp<^ EKTTQiSEuopi; Eivai Eva tte5io KaGopiOTiKpi; 
oppaoiai; ooov acpopa Tpv Siapopcpwop avTiArmJEajv, 

TTETTOlGpOEOOV, OTOOEOIV KOI KOIVUJVIKIjUV OXEOEOIV. H 
opocpopia cpaivETCu oti kotoAopPovei Eva appavTiKO 
poAO OTP OXOAlKp ^cop KOI EKCppa^ETOI pEOO OTTO 
ttoik(Ae<; ettiteAeoek;, ottox; p ETEpOCpuAocpiAlKp 

KOTOOKEUp Tp^ OppEVOOTTOTpTa^ KOI Tpq GpAUKOTpTO^ OX; 
ovtiGeto, p Epcpaop OTpv eA^p peto^u aYopicuv koi 
KO piTOiouv, koGox; koi p SiacpopETiKp xaravopp poAujv 
p£ Paop TO (puAo. H OpOCpuAocpiAlKli EpTTEIpia KOI 
OUpTTEpICpopa OTTOKAEIETai TOGO OTTO TO OXOAlKO 
TTEpiPaAAoV OOO KOI OTTO TO ETTIOppa OVOAUTIKO 
TTpOYpappaTa. IIoAAec; cpop£<; to AOAT arapa 
(paGpT£<;-pa6pTpi£<;) piaivouv pia ExGpiKp 
OUpTTEpICpopd TOGO OTTO Tpv OpaSa TO)V OUVOppAlKWV 
TOU£ OOO KOI OTTO TO EKTTaiSEUTIKO TTpOOCOTTIKO. H 

idEoAoyia Tp<; Siacpopaq tuiv cpuAaiv koi p ETTipoAp Tp<^ 
ETEpoKavoviKOTpTcx; dppioupYouv tk; OUVGpKE^ 
OTTOKAEIOpOU aUTWV TO)V OTOptUV KOI Tpv TOUTOTTOfpOp 
tou^ ax; pp KavoviKd. 

Autp p asvap TTpoondGEia £YKaGi5puop<; Tp<; av5pn<p<; 
Kupiapxia^ psoa otto EKcppaosx; appEvaiTTOTprai; Eivai 
spcpavp^ oe oAec; tk; EKcpavosx; Tp^ Koiva)viKp<; £a)p<;. O 
Bourdieu kovei Aoyo Y ia Tr l v epcpuAp (habitus sexue) 
koi EpcpuAoTTOiouoa E^p (habitus sexuant). Me tov opo 
habitus avatpspopaoTE otov tpotto pE tov ottoio to 
odipa SiapopcpoovETai evtoi; evoi; ouykekpipevou 


KoivaiviKou-TToAiTiopiKou TTAaioiou. To habitus Eivai p 
Trpooa)TriKp iGTopia tou aTopou, p orroia £YYpa<peTai 
oto owpa aiq koivojvikp koi TrapaYaiYiKp ovtotpto. 
Eivai evo ouoTppa otto ttpoSioGeoex; koi otooex; paoEi 
TO)V OTTOiaiV TO dTOpa EVOaipaTOJVOUV OUYKEKpipEVOUq 
TpOTTOUi; OUpTTEpKpopa^. 

riax; p oajpaTOTTofpop tojv spcpuAajv E^EOJv(habitus) 
ppioKEi E5acpo<; otov oxoAiko x^po. O tpottcx; ps tov 
ottoio Eva aTopo paSi^Ei psoa oto oxoAiko x^P 0 - 
ouvopiAsi ps Touq ouppaGpTEq koi Tiq ouppaGpTpiEi; 
tou 600 koi ps tou<; 5aoKaAou<; tou, xPn CT| M 0TT0|£ i 
OUYKEKpipEVEC; KIVpOEl^ EKCppOOpq, KIVEI TO X £ P la Tou . 
OTp£(p£i to pAsppa tou, £K5pAd)V£i Ta ouvaioGppaTa 
tou, x a P°Y £ Ad£i p Auttotoi, oAa aura aTTOTEAouv 
XapaKTppioTiKEi; ettiteAeoex; Tpq EpcpuApt; xai 
EpcpuAoiroiouoac; E^pg. Ie outo to oppsio pTropoups va 
KaVOUpE OUVbEOp Tpq EpcpuAp^ OOjpaTOTTOipop<; 
(habitus), ttou poAx; avacpspaps, ps Tpv Gsajpia Tpc; 
ETTiTEAEOTiKOTpra*; (performativity) ttou OKiaypacpEi p 
Judith Butler. lupcpajva ps auTp, 01 ettiteAeotikei; 
Aeitoupyiei; ttou Suvarai va Ecpappoosi to crapo OTpv 
ouoia TrapaYouv outo ttou SiaTEivovrai oti cpspouv aic; 
rauTOTpra (Butler, 1993). Me outo tov Tpono ra ayopia 
ettiteAouv to cpuAo tou^ koi ra Kopiraia to 5iko tou^, 
owpaT 0 TT 0 id)vra<; koGe tou<; evepyeio ps TpoTro ttou va 
avraTTOKpivErai OTpv avTioToixp ettiteAeop. 

iTpv TTEpiTTTaiop Y ia Trapd5EiYpa ttou ra ayopia 5 ev 
ettiteAouv to (puAo tou^ oupcpajva ps ra ttpotutto Tp<; 
PYepoviKpq appEvajTTOTprai;, tote piropEi va 
Epcpaviorauv aKpafEi; ekSpAwoex; opocpo(3iKp<; 
oupTTEpicpopaq. 'Eva TTpoocpara y £ Y 0V£) 9 ttou 
avaSEiKVUEi to TrapaTravu) Eivai p EKbpAcoop axpaiai; 
popcppq ETTlGETIKOTpraq KOI (3iaq EVOVTIOV TOU CpOITpTp 
BaYY £ Ap HaKoupaKp OTpv EAAaSa to 2015. O (poiTpTp<; 
TrapaKoAouGouoE to TTpoYpappa Tp<; raAaKTOKopiKpq 
ZxoAp<; looavvfvwv, OTpv ottoio p TrAEioijjpcpia tou 
cpoiTpTiKou TrApGuopou Eivai av5p£<; TrpoEpxopEvoi ano 
aYpoTiKE^ oikoyeveiei;. O i5io<; uirpp^E Gupa 5iapKou<; 
EKcpojBiopou koi (Baoaviopou otto tou<; oupcpoopTEq tou 
01 OTTofoi tov oSpYperav teAiko otov Gavara. 

To ouvGppa ttou EpcpavioTpKE oe toixoui; ora laravviva 
«5oAocpovpp£vo; and Ae( 3 evte 5 » dirrAa otto Tpv eikovo 
TTOU aiTEIKOVI^E TO TTpdOOJTTO TOU HOKOUpaKp, 
KaradEIKVUEl TO POVTEAo Tpq appEVOJTTOTpraq TTOU 
Ecpspav 01 Gutei; koi to ottoio eixe ottotuxei kot’ auraix; 
o i5io^ va EvoajpaTWOEi. H As^p «AePevt£<;», ttou exei 
X ppoiponroipGEi oto ouvGppa, avTiTrpooajTTEUEi to 
POVTEAo TP^ PYEpOVIKpq appEVOJTTOTprac; to ottoio 


ETTIKpGTOUGE GTOV KUKAo T(jOV GUpcpOITpTlUV TOU. l£ |Jia 
aAAp SiaoTaop p XPH^H Tr l? Asi;p<; «Ae(3evtp£» pa<; 
TTapaTT£|JTr£l GTOV TpOTTO pE TOV OTTOIO OTTOKaAoUV 

ouvpGooc; oi yovdc; to ayopia tou$, y |Q va 

UTTEpTOVIGOUV Tr|V appEVCOTTOTpTa TOU£ aTTOKAdOVTa^ 
ETGI OTTOiaSpTTOTE uuovoia GpAuKOTpTag. To va £10(31 
avSpa^ oppaivsi ge k69e TTEpiTTrcoop va ppv dcrai 
yuvaiKa koi va aviairoKpivEGai gtk; ettiteAegtikei; 
aTTaunGEiq tou cpuAou GOU. 

Mia aTTTii anoSEi^n pyEpoviKou Aoyou TTapaTppoupE va 
£K5r)Adav£Tai psoa otto SppooiEg opiiAfEq piooug omuq 
T) TTpOGCpaTr) OpiAia TOU apXIETTIOKOTTOU KUTTpOU, n 
OTTOia EIXE EVTOVa XapaKTHpIGTIKd opocpo(3iKOu Aoyou 
KOI piGOUq. O apXIETriOKOTTO^ XpUGOOTOpO^ GE 
Sppooia auvEVTEu^n tou KaTacpspGpKE evovtiov twv 
opocpuAocpiAtov aTopuiv XP | 1 CT| I J0TT0| ^ VTC| ? aKpaisq 
EKcppaoEiq ottu)£ «Trapa cpuoiv» aropa. Yttogtpp^ei oti 
p opocpuAocpiAia Eivai pia EKTpoTrrj, pia avcupaAia, pia 
apapTia ttou pTropEi va KaTamoAEppGEi psaa otto Eva 
opGa Sopppsvo ekttoiSeutiko auaTppa. Ha tov Aoyo 
auTO TrpoavaYY £ AA£i to oxeSia Tpg EKKApoia^ y |£| Tr l v 
avd/spap gxoAikwv povaSwv aTig ottoie^ 9a Sivetoi 
pia uTTodEiYpaTiKn EKTraiSsuap p£ op0Eq koteuGuvgek; 
GTOuq pa9r|T£q. Avayvaipi^oupE e5oj gtov Aoyo tou 
apxiEniGKOTTOu, Tpv avdAptpp oti k69e ttopekkAigp otto 
T l£ 5lTT0A£<; GTEpEOTUTTIKEq «KaVOVIKOTpT£C;» SppiOUpYEI 
EX0p6Tr|Ta, ottokAeigpo koi opocpopia. TiGetoi 
ETT opEvaj^ to Epurrppa: rioio xapaKTripa pTropsi va exei 
H EKnaiSEuar) av paq EvSiacpspEi pia EupuTEpp aAAaYP 
VOOTpOTriag, TT£TTOI0r|G£U)V, aVTlApipECUV KOI GTOGEIUV 
ge oxeon p£ tic; EpcpuAsg SiaKpiaEig 

AvaYvoopioapE pia ttoAitikp SiaoTaap tou ^pTppaToq 
th< 5 opocpopiaq gto TTpopYoupsvo KEcpaAaio r| OTroia 
EYKEITOI GTOV KOTOAUTIKO p6A0 TTOU EXEI 6ia6papaTIG£l T| 
Evvoia tt|^ «r|Y £ M 0V|K n^ app£vurrr6TpTaq» togo GTpv 
Siapopcpwon Tpg 5iaKpiapq twv cpuAwv oao koi GTpv 
iSeo Tp<j avTi-0pAuKOTpTag ioq ttpoutt60egp<; tou 
avSpiopou. H nY £ M ov|K n appEvcuTTOTpTG Eivai SiaxuTp 
ge oAouq rauq Topsi^ Tpc; avGpumrvpc; ^OJnq KOI 
ouvTrpErrai koi Trpouj0£iTai koi otto roug 0£Gpou<; tou 
K paTOUq ETTOpEVUjq KOI p£GO OTTO TO GXOAeIO. 

ripoTEivoupE tt|v TTpotJdGpap pia^ ttoAitikp^ naiSsiaq p 
OTroia 0a SiaiTEpvd to guvoAo Tpq EKnaiSsuopg koi 0a 
TTpOG£YYiC £l T0 «(puAo» uq KOIVCjOVIKO ^pTppa, TTOU 
guvSeetoi pE pia GEipa otto aAAa koivwviko ^pTppaT,a 

OTTOOq 01 KOIVWVIKEi; OVIGOTpTEq, O KOIVWVIKOq 
ottokAeigpo^, to avGpdmiva SiKaiwpaTa, p SiKaioouvp 
koi o paToiopoc;. AappavovTaq unoipp ti^ napouGEq 


KOIVOJVIKO-OIKOVOpiKE^ KOI TTOAlTIKE^ GUV0pK£^ p 
EKTraiSsuop yia to cpuAo Sev 0a ottoteAei sva outoteAei; 
koi aTTOGTraapaTiKO KoppaTi Tpq £KTTaf5£UGp<;, aAAa 0a 
SlOTpEXEI TO guvoAo TP£, ETGI CjOGTE 01 paGpTE^ KOI 01 
paGpTpiE^ va SiEpsuvouv kpitiko oAa auTa to (pTppaTa 
koi va exouv pia mo auv£i5pT0TT0ipp£vp GTaop. KaGux; 
OTTOO^ ElSapE 01 appEVQJTTOTpTE^ HOIKlAoUV, OGOV OCpopd 
to ^pTppaTa tou cpuAou, oi uttopxovte^ Gsopof (koi 5p 
to gxoAeio) ottijji; koi to GoopaTa exouv appaofa. 

* ripoocpaTa yivaps Geote^ aKopp evo<; opocpopiKou 
TTEpiGTOTIKOU, TO OTTOIO 5ia5papaTIOTpK£ p£ acpoppp TO 
avEpaopa tou Geotpikou spyou "Cock” koi to ottoio 
oSpYPCTE TEAlKa GTpV OKUpWGp Tp<^ 
TrpoYpappaTiopEvpg TrapaoTaopi; gto Appotiko 
O saTpo IwTppa^. rispa otto to ©spa to ottoio 
npaypaTEUETai to tpyo koi to ottoio acpopa Tp gxegp 
5uo opocpuAocpiAwv avdpwv, Tig avTiSpaoEii; 
nupoSoTpoE iSiafTEpa p cpouTOYpacpfa ttou UTrppxs GTpv 
acpioa Tpg TrapaGTaop^ koi p ottoio Seixvei 5uo dvSpsq 
va (piAiouvTai. Oi avTiSpwvTE^ ttoAite^ ^pTpoav Tpv 
apuiyp Tpg TOTTIKp^ EKKApofa^ TTpOKEipEVOU va ppv 
ETTiTpanEi teAiko p TrpaYpaTOTToipGp Tpg TTapdoTaop^, 
aiTppa TO OTTOIO TEAlKa £TTITEUX0pK£. l£ SpAdjGEI^ TOU 0 
TOTriKoq lEpwpEvoi; SpAojoE oti to spyo TTpoopaAAEi TO 
p0p TOU 5ppOU ICUTppa^ KOI OTI Sev pTTOpEI KOVEI^ p£ TO 
(opi va ETTlPdAEI GTOU^ KOTOIKOUi; va 5EXT0UV TO Epyo. 

To TTEpIGTOTIKO KOTadEIKVUEl TO GUVTpppTIKO 
avTavaKAaoTiKa piag koivwvikp^ pEpiSa^ p OTroia 
SiaKOTEXETOI OTTO OpoepOpIKEq 5ia0£GEI^ KOI 
GuvaioGppaTa TrapEppaivovTa^ aKopa koi gto KoppaTi 
TP£ TEXVpg KOI Tp^ £A£U0£pia^ Tpg KaAAlTEXVIKpi; 
EKtppaop^. Oi apx£<; tou tottou EnipdAAouv Tpv 
aTTaYopsuop Tp^ TrapaGTaop^, yzyovoq nou pa^ y £vv£i 
E ptuTppaTa Y |a Tr l v hoAitikp GTaop koi ©sop twv 

KOTEXOVTUJV Tpv E^OUGIO GE TETOIO ^pTppOTa. H 
napaTTava) SiarriGTiuop koGigto aKopa mo evtovp Tpv 
ttoAitikp SiaGTaop tou (paivopEvou. 
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The Other of Gender: Masculinity 1 


The notion of gender enables us to investigate not only 
the encounters of the ones considered women with 
roles assigned to womanhood but also the experience 
of the ones assumed to be men with manhood, as well 
as the interactions between masculinities and 
femininities in a matrix of power relations. Gender is 
also an analytical tool that uncovers the ways in which 
the binary gender system and many forms of its 
interpretations and reproductions shape practices and 
discourses of not only individuals, but also of 

institutions. Even though there has been gender- 

related research earlier, since 1960s, the notion of 
gender has started to be systematically used by 
scholars to challenge the narrowness of the content 
and the methods through which main assumptions of 
various fields of knowledge, such a psychology, 
sociology, legal studies have come about, serving as a 
productive toolbox with which we can uncover 

traditionally ignored dynamics in our path to justice. 

Given the potential of the concept ‘gender’, sidelining 
the studies of masculinity and keeping it at a 
secondary axis compared to the ‘women’s rights’ 

discourse constitutes a lack in terms of practice of 
feminist struggles as well. Even though identity politics 
are significant for representation and visibility, they can 
come short of explaining the formation processes of 
identities as well as the distinct, relational and 
nuanced ways in which identities are experienced. 
Using Connell’s theory of hegemonic masculinity 2 , this 
article aims at unpacking the patters of hegemonic 
masculinity in the northern part of Cyprus 3 . 

What is Hegemonic Masculinity? 

Connell refers to Antonio Gramsci’s theory of cultural 
hegemony as he develops the concept of hegemonic 
masculinity! 4 !. Through the concept of cultural 
hegemony, Gramsci explains the dynamic in which the 
ruling classes aim to establish domination over the 
member of the ruled societies through managing their 
beliefs, perceptions and values to maintain existing 
hierarchies and unequal power relations, creating the 
impression that socially and economically constructed, 
unjust conditions are simply unavoidable. This way, 
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the ruling classes intends to ensure their hegemonic 
positions in the societies. 

Connell relates this observation on social classes to 
the relationships between gendered individuals, and 
the groups that they are categorized in, as they are 
also forced into hierarchical constellations through 
similar processes. According to Connell, there are 
three determinants of hegemonic masculinities that are 
further shaped by space and time. These determinants 
are patriarchy, relations of production and cathexis. 
According to Connell, broadly, men’s domination over 
women have been secured through the interactions of 
these factors. Notions of patriarchy and gendered 
relations of production might be more familiar to many, 
however, I would like to further emphasize the role of 
cathexis, as our local political discussions usually 
separate emotions from so-called rational thought, and 
do not associate the former with politics! 5 !. Formerly 
coined by Freud in the field of psychoanalysis, 
cathexis refers to subjects’ emotional associations and 
investments. In terms of generation and maintenance 
of hegemonic masculinities, this can relate to 
conditioning of desire, pleasure and affectivity in 
accordance with the norms promoted by the codes of 
cultural hegemony. 

Even though hegemonic masculinity is an ideal, 
making its complete embodiment hard and rare, many 
men benefit from it as this ideal not only provides a 
framework for naturalized hierarchies in personal 
relationships, but also shapes the practices and 
normative discourses around institutions such as 
family, workplace, and the state. The technology of 
hegemonic masculinity not only defines normative and 
deviant femininities but also creates a line of 
subordinate masculinities associated with men whose 
practices and experiences fall beyond the dictates of 
hegemonic masculinity. Through categorization and 
numerous methods of shaming and differential 
inclusion of femininities and subordinate masculinities, 
hegemonic masculinity defines a social, political and 
economic playing field in which its superiority is 
secured and interests are served. 




Hegemonic Masculinity in northern Cyprus 

Violence 

Violence and militarism is one of the major building 
blocks of hegemonic masculinity in the northern part of 
Cyprus. In this geography where the ones who are 
perceived as ‘men’ are forced to attend mandatory 
military service and annual military mobilization 
practices, military personnel teach at schools, history 
is diminished to war and military history, the so-called 
parliament passes a bloated budget, without any 
discussion, for the military and claims that there is no 
budget to support refugees, a chilling percentage of 
the land belongs to the military, the streets are shut 
down many times a year to celebrate military victories, 
militarism feels like water, like air. I grew up watching 
soldiers on duty holding killing machines whenever I 
looked outside of the window. Many men who have 
been belittled, put in hierarchies and subject to 
different forms of violence during their forced service 
learn how to treat the ones they perceive as inferiors 
through this experience among others. Not to break 
the intergenerational chain of violent masculinity, 
many young boys are presented with military uniforms 
and toy guns from early ages. One of the most 
common words of affection and appreciation for young 
boys is ‘pasham’, which refers to a high ranking 
political and military status that was active during the 
Ottoman era. 

Violence is associated with masculinity. This does not 
mean that women do not get violent. However, 
hegemonic cultural signs normalize violence when 
perpetuated by men, therefore, allow violence to be a 
naturalized tool in men’s repertoire of power. In terms 
of cathexis, love for a nation and love for a woman, 
the will to own and to rule are intertwined. Our friends 
who have been forced to go through military training 
tell us that in the army, your rifle is your wife. In the 
context of relations of production, it becomes grueling 
for women who are subject to violence to leave their 
situation safely as they experience further 
marginalization in terms of exploitation of their labor 
through the nature of their jobs that pay less and 
demand more, such as emotional labor. 

What happens to men who do not embody the 
impositions of hegemonic masculinity? In the 
masculinities literature, men with non-heterosexual 
orientations are positioned as performing subordinate 


masculinities, and this is true in our local context as 
well. While, for example, heteronormative rituals such 
as weddings occupy the public space of northern 
Cyprus, homophobic arguments such as ‘they can do 
whatever they want in their homes, but not in front of 
my eyes and children’ beg the question of belonging; 
where do other desires belong? Who guards the 
boundaries of belonging? 

Similarly, another example of subordinate 
masculinities in our context can be the case of 
conscientious objectors. The ones who refuse to take 
part in the forced military service and/or rituals due to 
anti-sexist and anti-militarist concerns face being 
excluded from the social club of hegemonic 
masculinity, they are written out of history, and they 
are blamed for being ‘anti-social’ in military courts. A 
similar analysis on hunting, consumption of meat and 
masculinities has been made elsewhere 161 . 

Politics 

Ulviye Mithat, who lived and wrote various articles 
about women’s status and rights in the northern part of 
Cyprus in the beginning of the 20th century describes 
the domination of men in politics as a habit left from 
‘the times of war.’ She goes on to explain that the 
structure in which men would gather to make military 
decisions was later reflected on decision-making 
processes on all matters 171 . In the northern part of 
Cyprus, both within the context of representative 
democracy and public events or meetings during 
which ‘experts’ are listened to, men disproportionately 
dominate. Hegemonic masculinity requires a general 
lack of interest or habit to engage in domestic and 
caring labor, which are associated with femininity. 
Within this context, the concept of time becomes 
political. Political practices and discourses are mostly 
masculinized as time for politics becomes a resource 
available primarily for cis-men, and, their undeserved 
privileges are maintained through networks of 
brotherhood consolidated over time, although never 
without facing resistance. Within this construct, role of 
women is seen as mere enablers. Another concept 
that is politicized by hegemonic masculinity is space. 
The fact that politics has usually been discussed in 
traditionally masculine spaces such as coffeehouses 
and taverns constitute another way in which 
performance of hegemonic masculinity is practiced in 
politics. 



As mentioned before, masculinities and femininities do 
not constitute stable and fully practiced guidelines. 
Rather, hegemonic and normative gendered ideals are 
constantly challenged, yet appropriation of discourses 
for justice usually precedes, and often even prevents, 
actual change in norms, mentalities and practices. 
Therefore, even though an increasing number of 
women and non-binary individuals have succeeded in 
infiltrating gendered spaces of politics in the northern 
part of Cyprus, these still are spaces of resistance for 
many who are not willing to adhere to the hegemonic 
habits they encounter. 

Sexuality 

Hegemonic masculinity imagines a subject that is 
heterosexual, and constant need of release, in which 
sexuality is closely associated with power rather than 
desire. Within this constellation, a broad range of 
women including trafficked sex workers, lovers and 
wives are positioned as the ones who do not have 
interests or desires of their own, but as the 
suppressants of someone else’s needs. Themes of 
sexual violence is central to homo-social 
communication, but is not limited to these spheres. 
They curse through fantasies of rape, and verbalize 
their anger by threatening to fuck someone without 
their consent. Such verbalizations seem to 
momentarily restore their faith in their otherwise fragile 
masculinity, which has been threatened for one reason 
or another. Like victors of war who are portrayed as 
sodomizing their enemies, hegemonic masculinity can 
turn a simple daily encounter into a war scene through 
language. As a man, are you in love with someone 
else considered a man? Don’t you make rape jokes 
with your bros? Have you not been to a night club yet? 
Then your masculinity, your hegemony can also be 
subject to interrogation, as you pose a threat to the 
brotherhood. 

Then? 

Challenging hegemonic masculinity requires a 
considerable amount of time, energy, solidarity and a 
will to create alternative discourses and practices. It 
does require unlearning and relearning, but this might 
not be sufficient as such; just as the ruling class will 
resist to give up its unearned privileges with its 
hegemonic tools through humiliation, violence, and 
production of so-called scientific and neutral 


knowledge about the Self and the Other(s), elites of 
the gender hierarchies will continue to do the same. 
Gender roles, and norms about masculinities and 
femininities make temporary or ongoing deals with 
most of us, even killing some of us, to keep the 
business going as usual. As we demand legal 
changes to meet our most urgent needs, such as right 
to life and protection from violence, we cannot ignore 
the systematic gender hierarchies and their building 
blocks that require cultural resistance, innovative ways 
of protesting, and joyful ways of relating. Eagleton’s 
comment on the definition culture [8] is useful to evoke 
here: “Culture is a matter of self-overcoming as much 
as self-realization.” 
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Political Nonmonogamy: challenges to an 
anticapitalist stand 


What does politicising the personal mean? Where are 
we when it comes to complying with the 70s-feminist 
slogan that the personal is political? Have anticapitalist 
social movements taken into consideration this 
feminist claim? Does Anticapitalism promote 
resistance in the personal arena? Is the personal seen 
as politically mobilisable? Or is it shut away as non¬ 
political? What is a site of resistance? What does or 
does not constitute an issue worth politicising? And 
also, who is engaged in the debate? Who is self- 
rewarded with the privilege to say what counts and 
does not count as political? With neoliberalism 
advancing sharply as a totalising framework of life 
working subliminally on consensus and co-optation, it 
is crucial to ask these questions if we are to conceive 
anticapitalist resistance broadly and exhaustively, 
without leaving loose ends. 

In the context of 60s and 70s USA political 
movements, the slogan the personal is political was 
popularised by Radical Second Wave Feminism. The 
key messages were that personal issues have a 
structural basis; that the micro is politically conditioned 
and subject to power relations; and that by politics we 
should understand all those strategies aimed at 
maintaining a dominant system. The private vs public 
divide was strategically used as a means to broaden 
the field of political struggle, since the slogan offered a 
platform for aspects that were not included in the 
traditional notion of the political. The starting point was 
recognising that the distinction between the personal 
(what is intrinsic to the personal realm and our own 
life) and the public (what is intrinsic to the community) 
is a conventional, historical and culturally contingent 
distinction. 

As a central notion of Liberal and Capitalist nation 
states, the private vs public divide has remained 
relatively consistent as the hegemonic cosmovision in 
a way that it does not merely describe the world, but 
also offers a perspective to analyse social life. In 
assessing the impact of this distinction it is important 
to remember what feminists have coined as the 
“patriarchal adscription system of physical and 
symbolic spaces”. The fact that women were secluded 
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to the private space, as it was known according to 
Liberalism, and were excluded from the liberal 
promises of freedom, and that men gave a superior 
and more prestigious meaning and value to the space 
they kept for themselves, known as the public space, 
is crucial to understanding which issues are regarded 
as politically important, and therefore liable to political 
interest and political activity. It is this spacial allocation 
of value that I draw on to examine whether the 
personal (made synonymous with the feminine and the 
private space) is given political significance. That is, to 
what extent are personal matters such as sexuality, 
relationships and family arrangements included in the 
political agenda? 

And here we get to (non)monogamy. Understanding 
monogamy as a hegemonic and compulsory sex- 
affective structure with deep political implications 
seems to be widely accepted among critics of 
capitalism, highlighting consequently the inseparability 
of sexuality and the political economy. This means 
acknowledging that monogamy includes sex- 
affectiveness but that it is not reduced to it. The 
connection between monogamy and other issues such 
as the sexual division of labour and the 
heteropatriarcal-nuclear family indicates, indeed, that 
within anticapitalist environments monogamy is also 
equated with socio-political organisation. The link 
between private property and monogamy’s 
privatisation of life, care and work, for example, is 
discursively present among anticapitalist activists, 
showing very clearly how the liberally demarcated 
private vs public spheres are connected. In this sense, 
one would expect that understanding monogamy this 
way would lead to, at least, question it politically as 
some sort of pro-capital sex-affectiveness intertwined 
with aspects that are institutional, structural and 
relational and therefore, to articulate nonmonogamy as 
an alternative societal arrangement that does not 
follow capital demands. However, it seems that within 
anticapitalist political groups, the personal remains out 
of the political debate, at least when it comes to 
challenging the normative power of social conventions 
on sexuality and relationships. 



It is against this backdrop that I frame my argument to 
conceptualise anticapitalist resistance at its broadest 
by including the personal realm as political, in which 
individual lives are considered as sites of struggle to 
challenge wider hierarchies of power. This is framed 
within a larger motivation to recover the Feminist 
slogan the personal is political that, despite some of its 
alleged historical failures on reducing the political to 
only the personal, is still a very valuable yet neglected 
strategy to challenge the liberal and sexist ontology of 
private vs public that brackets social life and political 
activity. In contributing to what Feminists claimed back 
in the 60s and 70s, I propose to explore 
nonmonogamy as a site of resistance and critical 
thinking that offers positive and productive ways to 
organise anticapitalist activism. 

Nevertheless, to understand nonmonogamy as a 
political stance does not mean taking it blindly and 
simplistically as anticapitalist and subversive. It does 
not imply equating nonmonogamy to subversion and 
monogamy to conformity in an essentialist and naive 
way, nor denying multiplicity in affective human 
arrangements and socio-political organisation. Nor is it 
the purpose of this reflection to respond to a 
naturalisation of monogamy with a naturalisation of 
nonmonogamy, in which sexuality is regarded as the 
truth of the self and the main societal organising 
principle. And it goes without saying that asking each 
and every person to become nonmonogamous is not 
what would make nonmonogamy politically relevant. It 
is, however, thinking about life in nonmonogamous 
terms: exploring what new political and social 
scenarios emerge when looking for alternatives to 
monogamy as a life organising principle. For example, 
one can imagine the ways in which nonmonogamy 
could suggest mechanisms to share resources, to 
collectivise care, to reduce consumerism or to promote 
values of solidarity. 

In advocating for nonmonogamy to be framed as 
political in these terms there are, nonetheless, a 
number of challenges that prevent its mobilisation as 
anticapitalist resistance. 

1. Marxism, the personal and feminism 

Firstly, it is important to consider to what extent Marxist 
theory and practice has included feminist issues on the 
political agenda, since it has been Feminism (together 
with the LGBTIQ Movement) that has been the 


movement reclaiming the politisation of the personal 
realm. In general, there is a shared conclusion that, in 
practice, Marxist Movements have historically 
marginalised feminist issues (the so-called women 
question) by prioritising class over gender and by 
sidelining feminist concerns as concerns to be dealt 
with in the future. I believe it is unquestionable that 
Marxism was formulated in masculinist ways as was 
the case regarding many other schools of thought 
(regardless of women’s actual participation and role) 
and, in fact, what enabled the emergence of Marxist 
(and Materialist) Feminism in the USA back in the 70s, 
was precisely the The Left’s disregard for feminist 
concerns, including topics such as personal life and 
sexuality. This led Marxist and Materialist Feminists to 
engage in debates such as where exactly 
emancipation occurs according to Marxist Theory and 
what is understood by the material. These debates 
were very productive in bringing feminism into the 
spotlight and they paved the way towards new 

theoretical perspectives able to overcome the dual 
systems theory, such as Social Reproduction Theory 
and Intersectionality. 

But the question is theoretical as much as practical: 
would these new perspectives marrying Feminism and 
Marxism reshape anticapitalist political activity, for 
real? Would they allow for new, positive and 

constructive ways to avoid committing politically 
through a class-grand theory perspective? What 
should be asked in particular is, what other issues are 
to be emphasised to make anticapitalism more 

permeable to feminist and LGBTIQ concerns? Indeed, 
we must not lose sight of sexism and LGBTIQ phobia 
in anticapitalist environments and political groups. 
Discrimination and gender injustice is not only 

exercised by marginalising certain political subjects or 
by relegating them to administrative and organisational 
activities (as is the case with women in some political 
groups), but also by denying the legitimate political 
exercise of deciding, collectively, at the grassroots 
level and with a humble approach, what issues are 
worth politicising. That is to say, it is important to 
assess to what extent an anticapitalist space is open to 
people’s demands that respond to different, 
unexpected and less common political locations. 
These demands do not have in all cases a well-defined 
class orientation and therefore require new tools, 
perspectives and political will to be fulfilled. 


2. The downsizing of everyday politics 

Secondly, another challenge is the way that political 
activity organised around aspects of the private realm 
is portrayed within the larger social movements 
debate, and this refers to so-called Everyday Politics, 
which is a kind of political activity that consciously and 
actively promotes a lifestyle, or way of life, as the 
primary means to foster social change. Some 
researchers have claimed that there is a conceptual 
wall between lifestyles and social movements that has 
created a theoretical blind spot at the intersection of 
private action and movement participation, personal 
and social change, and personal and collective identity. 
This has resulted in a debate on whether individual 
everyday life practices are political and whether they 
bring social change, with some researchers criticising 
Everyday Politics for retrieving the strategy the 
personal is political in an individualistic way that 
dismisses the power of traditional political strategies 
and activity that are organised in a collective fashion. 

In response to the question some of these researchers 
pose about the possibility to instigate significant 
change through embodied politics, some rightly argue 
that neither the institutional nor the embodied can 
promote change in isolation, but a combination of both. 
However, this problematically suggests that when 
criticising Everyday Politics for engaging in individual 
(yet) political acts, or in any act altering an individual’s 
life, these researchers are accusing Everyday Activists 
for not pursuing collective impact and change. It also 
suggests that both the public and the private are seen 
as completely disconnected and that what individuals 
do in the private realm stays there. This debate is 
important as it might hinder the politisation of 
nonmonogamy especially when those willing to make a 
political statement out of their antinormative sexual 
behaviours are mistakenly seen as subjects engaging 
in mere private options and not as political subjects 
with an interest in developing strategies with a 
potential to change life organisation. 

Further to this, what seems to be at the heart of 
criticisms regarding Everyday Politics is that this 
strategy supports not only conducting politics at the 
individual level on private-everyday life matters but 
also exercising politics without immediate recourse to 
collective organisation. In addition to the fact that there 
is no evidence supporting the claim that individual 
resistance has replaced collective and more 


conventional mobilisation, this statement seems to 
lump collective organisation and structural analysis 
together. That is, one can decide not to engage in 
face-to-face politics in coordination with others while at 
the same time seeking collective impact and engaging 
with structural analyses. Least but not last, it is 
important to remember that not all subjects feel at 
ease in public and collective political spaces and that 
some might even feel socially scrutinised as outsiders. 

3. The problem with identity politics 

Thirdly, another challenge is the Left’s accusation 
towards political activity which mobilises around 
cultural categories (such as gender, sexuality, 
disability, etc) at the expense of more structural and 
more universal categories that are very often made 
synonymous with the class issue. Movements on 
culture are accused of engaging in identity politics and 
blamed for breaking with the necessary economic 
based synergy as this is allegedly the only strategy 
capable of challenging Capitalism. While 
acknowledging that the debate on identity politics is 
somehow flawed and while sharing the view that some 
identity-based movements may be divorced from any 
critique of Global Capitalism, I suggest that these 
accusations are in reality an argument against 
mobilising narrow claims that are not seen as relevant, 
structural and universal such as the class issue, 
insofar as they draw attention to, precisely, personal 
life aspects. 

Nonetheless, if we work on the basis that the 
separation of economic/class politics from 
identity/cultural politics seriously disables political 
analysis and activism, as it overlooks the fact that the 
political economy actually lives through aspects of 
culture, sexuality and everyday life, these debates and 
their theoretical underpinnings are very problematic. 
They are also annoying, as they are sometimes raised 
in the absence of empirical work and from a 
pedagogical-moralising perspective that links 
mobilising identities politically with issues such as 
(badly managed and unresolved) resentment. It seems 
debates on social activity are on some occasions 
flawed and privilege-blind. The definition of a legitimate 
cause of struggle cannot be judged a priori and from 
the outside, and to defend the fact that each person is 
entitled to decide what the most pervasive axes of 
power are that affect them, is not to defend an 
essentialist, recognition-based and redistribution-blind 



approach to political activity. So yes, sexuality and 
relationships are political, whether activism messiahs 
see it or not. 

4 .A privatised and apolitical approach to 
polyamory 

Fourthly, recently-emerging writing has not yet framed 
polyamory as a radical politics alternative, and this 
might hinder a discussion on polyamory from a power 
analysis perspective. A significant proportion of this 
writing is found within self-help manuals on how to 
develop successful polyamorous relationships, largely 
based on white, middle class people's needs and 
experiences, overlooking the class awareness and 
analysis. Whilst these texts are valuable as they 
broaden the debate on antinormative sexualities, the 
strategic potential of polyamory has been called into 
question for endorsing an apolitical and privatised 
reasoning, portraying it as a mere sexual option and as 
a “does it all” panacea disconnected from the political 
economy. 

In particular, critics of this approach have claimed that 
polyamory has been reduced to a mere private sexual 
preference, as it focuses essentially on intimate and 
personal issues, consequently denying the rejection of 
monogamy as a political act. They have also criticised 
the lack of debate on power when discussing 
polyamory, which undermines its subversive potential 
and leaves the centrality of oppression-related issues 
unchallenged. Likewise, a pervasive focus on 
individual choice and agency has been criticised for 
hindering an analytical connection of polyamory to 
other political struggles and to the creation of strategic 
alliances. Prescriptive texts for polyamorous behaviour 
are likewise criticised for portraying a liberal 
government mentality that embeds regulation into the 
subjectivity of individuals through processes of 
normalisation. 

5. The risk of the political agendas of antinormative 
sexualities being subjected to neoliberal co-optation 
Lastly, there is evidence showing that the political 
agendas of social movements working around 
antinormative sexualities have been neoliberalised, 
falling often into an assimilationist agenda that 
ultimately reproduces monogamist principles, and fails 
to question Capitalism. This line of work has focused 
on the cultural aspects of neoliberalism and their 
effects on everyday life, including sexuality and sex. 


Neoliberalism is understood here no longer as a 
political program, but as new framework of human 
nature and social existence that operates on interests, 
desires, and aspirations rather than through rights and 
obligations, becoming therefore less corporeal and 
restrictive yet more intense. As Wendy Brown puts it, 
Neoliberalism means that homo economicus leaves 
behind homo politicus, seeing political activity as an 
enemy, radically constraining political choices and 
therefore the power to alter the conditions of life. 

It is this conceptualisation of Neoliberalism that should 
be understood when analysing work invested in 
showing how neoliberalism co-opts, assimilates and 
absorbs principles from political activity on 
antinormative sexualities that results not only in a de- 
radicalisation of movements but also in a worrying 
alignment with neoliberal interests. Faced therefore 
with the risk of mobilising nonmonogamy in neoliberal 
terms, it is realistic and honest to take a cautious 
stand. It is fundamental to develop an ever-present 
anticapitalist awareness knowledgeable of the sibylline 
ways in which Neoliberalism advances the interests of 
Capital through aspects that might be overlooked. 

To conclude, in order to subvert the compulsory 
and hegemonic system of monogamy from an 
anticapitalist standpoint to find alternative and antisystem 
sex-affective arrangements, it is crucial to consider 
sexuality, relationships and family arrangements as 
intrinsically political and therefore as issues with a 
legitimate right to be mobilised politically. This will also 
help to blur the boundaries between the private vs the 
public, overcoming the patriarchal adscription system of 
physical and symbolic spaces and avoiding the 
prioritisation of public political acts. In doing all this, it is 
important to consider how the anticapitalist struggle 
works, how current debates on social movements portray 
personal and identity issues, and how political activity 
and research on polyamory is evolving in light of rising 
neoliberalism. These challenges are just some of the 
issues that should accompany the debate on political 
nonmonogamy but they are by no means the only ones. 
That the nonmonogamy debate sometimes overlooks 
feminism and power relationships through an excessive 
and eclipsing celebration of openness, visibility and 
consensus has to be left for another issue/occasion. 


Gender at work 1 


Gregoris loannou 


Gender often impacts on the division of labor, 
fragments the workforce and assigns gendered 
characteristics in specific sectors and occupations. 
These processes are nominally informal, yet as they 
are operationalized in the labor process, they may 
become formalized or interact positively as well as 
negatively with other formal divisions (Dyer, McDowell, 
and Batnitzky 2010; Johnston and Lee 2012). Women 
are underrepresented in middle and higher-ranking 
positions—as well as trade unions and trade union 
committees—and are, correspondingly, generally 
speaking, paid less and overrepresented in low-waged 
positions (loakimoglou and Soumeli 2008). 

Despite all the legislation, technocratic policy 
suggestions and public rhetoric about (the need of) 
gender equality, there are still exclusively masculine 
and exclusively feminine jobs and primarily masculine 
and primarily feminine jobs coexisting with gender 
neutral jobs in all the industries of the Cypriot 
economy 2 . This is a result of the maintenance and 
reproduction of patriarchal structures of thought and 
action and gendered conceptions of the social reality, 
in which occupational sex segregation prevails and 
women’s work is socially and institutionally under 
valued (Perales 2013). Notions of the “proper” or 
“suitable” occupations for men and women are taken 
more or less for granted and are thus sustained and 
reproduced from generation to generation (Ness 
2012). Work sex segregation is immensely 
entrenched, as beyond the social conventions about 
what jobs women should do or what occupations they 
can do, gender roles may even become the product of 
worker agency (Huppatz and Goodwin 2013), or attain 
the form of a subjective career choice reinforced by 
self-expression ideals (Cech 2013). 

Gender inequality, gender roles and gendered 
ideological frames are subject to historical change and 
in fact throughout the 20 th century and especially in its 
second half gender relations in Cyprus underwent 
significant transformation. There has been an obvious 
improvement of the social position of women facilitated 
through their mass entry into the labor market 
(Christodoulou 1992), the increasing international 


influences and most specifically the path toward entry 
in the EU, which has brought legislative and 
institutional changes and the changing mentalities and 
lifestyles prevailing by the last quarter of the 20 th 
century. However, traditional values and social 
conservatism remain strong and so does one of the 
basic axioms of the patriarchal mode of thinking—sex 
work segregation. 

The gendering of specific occupations in most 
industries is a “taken for granted” phenomenon. My 
informants were puzzled, probably thinking that there 
was something wrong with me, when I asked them 
why there are no men cleaners or secretaries and why 
there are no women builders or technicians. These 
questions seemed kind of strange or even childish. 
Employers, managers and trade unionists responded 
by pointing out the lack of women applicants for such 
“men’s jobs” and vice versa and when asked why they 
thought this was so, they resorted to various social 
stereotypes about the abilities and qualities of the 
genders. 

•Men do not clean well 3 . 

•Customers do not like to have men cleaning their 
rooms I 4 . 

•Women cannot endure the physical burden required 
in construction i 5 L 


The explanations given for the segregation of the 
genders at work were not restricted to biological 
attributes, but also included social and sexual 
explanations. 

•Women have to take care of their family and do not 
have time or ambition for careers 6 . 

•If women were employed in construction they would 
sexually distract the men workers who would be 
staring at their legs and breasts 7 . 

The segregation of the genders at work is only the first 
step in the gendering process. Once it is established 
that a specific occupation or work position belongs to 
men or women, the next step is to attribute male or 



female characteristics to the job itself. 

•Get a lady to clean here 8 . 

•When there is a technical problem in a room I call Mr 
X [head of maintenance department] to send me one 
of his men upstairs to fix it 9 . 

•I have no problem with my girls. They are 
conscientious and hard-working 10 . 

Since it is women who do and have always done the 
cleaning, it becomes customary to refer to the hotels’ 
or the banks' cleaners as “the women” 11 . “It was the 
women that started the 1999 strike. They were the 
stronger card of the trade unions” 12 . The division into 
masculine and feminine jobs is also rationalized and 
internalized by the women themselves. Many women, 
for example, referred to biological factors to explain 
the division into “masculine” and “feminine” jobs. At the 
same time they said that full equality between the 
genders has not been achieved although significant 
progress has been made. Some considered masculine 
jobs more challenging, but complained that men think 
of feminine jobs as pointless and boring 13 . Thus, 
occupational sex segregation segments the labor 
market assigning women to lower wage and lower 
status jobs, but this also can impact negatively on 
particular groups of men as well who tend to avoid 
jobs that are classified as “feminine” reducing the 
range of their employment opportunities (Moskos 
2012 ). 

Discrimination on the basis of gender with respect to 
upward mobility is present and visible to most workers 
and this applies to both unionized and nonunionized 
workplaces. 

•There is discrimination. They don’t give money to 
women. They say, she has a man so they do not 
promote her. ... I started work here at the same time 
with some men colleagues. They have become chef 
de partie, I have remained a cook B 14 . 

Beyond the classic explanation of male bread-winning 
ideology and the lack of interest of women in careers, 
there is also a reflexive stance trying to put the women 
themselves in the equation. 

•We, older women are more submissive. The younger 
women are more demanding. Of course there is 


discrimination. Why are there not women sous 
chefs ? 15 

In the Cooperative Central Bank, one middle-aged 
female employee explained the “war” she and her 
colleagues waged in the past for their rights, provoking 
the intervention of the trade union.Things have 
improved in the last decade, she admitted: 

•... but not to the extent we want. Patriarchy is still 
here and the struggle must continue.lt is up to us the 
women, to a certain extent. We must not tolerate the 
establishment and must seek with our qualifications 
and our argumentations to rectify the injustice we 
suffer 16 . 

Gender however, is not only a factor of discrimination 
and division in the work place. It is simultaneously a 
factor allowing and facilitating the creation of work 
collectivities based on common experiences and 
common work life circumstances. Gender is in other 
words not only fragmenting the labor force in the 
interests of exploitation and oppression, but can also 
constitute a resource of uniting individual workers, 
promoting notions of collective identity and 
commonality of interests based on the real 
commonality of working conditions and the idea of a 
shared fate. Women workers who are working 
together in say the housekeeping or the restaurants 
department of a hotel sometimes find their gender 
identity to be a significant element both in their 
communication and interaction at work and in their 
construction of social relations of solidarity and coping 
strategies 17 . 


1. This text constitutes part of the chapter 'Gender, 
Ethnicity, and Age at Work' of the article "Labour force 
Fragmantation in Contemporary Cyprus", which was 
published in Working USA, The Journal of Labour and 
Society in 2015. 

2. The state and the social partners recognized with 
considerable delay the seriousness of the problem of 


the pay gap between men and women (Labor 
Relations Department 2007), but little was done and 
with limited success, as it remained as high as 24% in 
2010 (Kambouridou 2010; Lambraki 2010; Soumeli 
2010) when the Labor Relations Department began a 
more active attempt to deal with it. However, although 
it has more recently fallen to 16.4%, it remains one of 
the highest ones among EU states (Sigmalive 
3/11/2014). 

3. Case study 2, housekeeper. 

4. Case study 3, gousekeeper. 

5. Case study 6, foreman. The same explanation was 
used by trade unionists. 

6. This argument was used by both men and women 
workers in case studies 3, 4, and 5. 

7. Case study 7, foreman. The sexual distraction 
argument was used by some men workers as well. 

8. Case study 1, food and beverage manager. 

9. Case study 3, housekeeper. 

10. Case study 2, housekeeper. 

11. Case studies 1, 2, 3, and 4—interviews with 
housekeepers. 

12. Case study 1, head barman. 

13. Case study 6, secretary and sales person. 

14. Case study 3, woman cook B. 

15. Case study 3, woman cook A. 

16. Case study 5, middle-aged woman, departmental 
manager A. 

17. Case study 3. 
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AnO^EII 


rfa va iJrjv (qooups aav douAoi 

Ira TTAaioia Tqg aAAqAEyyuqg pag rrpog roug AidaKTopiKoug EmoTqpovEg AidaomAiag Kai 
Epzuvag, 01 ottoioi diE^ayouv ra TEAzuraia 5uo xpovia ayujva yia rq diaocpaAiaq tujv zpyaoiaKdov 
Kai aKadqpaiKCjv roup diKaiojparojv, dqpocriEUOupe to npoocparo 6 eAtio tuttou Tqg ouvTEXviag 
roug (AEAE) pEOU) tou ottoiou dqpooionoiouv rqv anocpaoq mug yia Aqipq auEpyiaKUJV pzTpojv 
oto riavETTioTqpio Kunpou. 


Attepyiokoi papa <tto navETricrrnpio Kunpou 

H 'EKTdKTri rEviKri luvEAsuoq Tqg AEAE anocpaoioE th 
A qi|jq aTTEpyiaKobv papwv gto navEmoTqpio Kunpou 
wg anavTqoq oiriv anpoOupia Tqg AioiKqoqg tou 
navEmoTqpiou va Ecpappoosi Tr)v oupcpwvia ttou 
ouvopoAoyqOqKE p£Ta^u Tqg ouvTEXviag Kai tujv 
ripuTaviKaiv Apxwv tov nspaopEvo louvio. Ta pieAq Tqg 
ouvTEXviag E^ouoioSoTqoav to Aioikhtiko lupPouAio 
Tqg AEAE va E^ayysiAEi npoosxuog 48q onaaq 
spyaaiag oe nEpimujoq ttou q AioiKqoq tou 
navETTiOTfipiou Kunpou 6 ev npoxuopqoEi apsoa OTqV 
uAoTToiriori tujv oupcpujvqOEVTUJV Kai OTqv ouvsxioq 
tou SiaAoyou p£ KaAq nioTq yia Ta unoAoina 
£KKp£pouvTa ^ITqpaTa. Ta anEpyiaKa papa oto ottoio 
0a OUppETEXOUV TOGO EpEUVqTEg OOO KOI 5l5aOKOVT£g 
0a Aa(3ouv x^pa P £ Tr l v a PXH T0U aropEvou E^apqvou 
Kai 0a EnqpEaoouv SEKaSsg EpEuvqma npoypappaTa 
Kai SEKaSsg TTpoTTTUxiaKa Kai pETOTTTUxiaKa paOqpaTa 
oe noAAa TpqpaTa tou navEmoTqpiou Kunpou. 

H AEAE Eivai nayKunpia ouvtexvio ttou EKnpooujnEi 
Toug aKaSqpai'Koug, KaToxoug SiSoktopikou, oe pq 
opyaviKEg OsoEig. H AEAE apiOpsi noAAa p£Aq oto 
riavETTioTripio Kunpou, to ottoio KaAuTTTEi psyaAo 
pspog tujv nayiiuv avayKUjv TOU p£ ujpopioOioug KOI 
opiopsvou xpo vou oupPaoiouxoug SiSaKTopiKoug 
EpEuvqmg Kai 8i5aoK0VT£g. Ta psAq pag outo 
A appavouv ttoAu x a Mn^°0^ pioOoug OTq poor) 
6ia5oxiKUJv Kai SiaKEKoppEvujv ouppoAaiujv. H 
anaoxoAqoq Toug yivETai kcituj otto iSiaiTEpa 
EniocpaAsig opoug Epyaoiag, x w PK 0£p£Aiuj8q 
EpyaoiaKa SiKaiuopaTa onwg aSsia pqTpoTqTag Kai 
laTpocpappaKEUTiKii KaAu^jq q 13o pio0o, koi x w PK 
aKaSqpaiKa SiKaioopaTa, onujg to SiKaiujpa 
EKnpooujnqoqg oe ouAAoyiKa oobpaTa tou 
navETTioTqpiou. 


Ol TTpOOTTa0£l££ Tqq AEAE va PTTEI oe sva 
SqpoKpaTiKO SiciAoyo p£ Tig Apx£g tou navETTioTqpiou 
5 ev aTToSujoE. AuoTuxwg, £vuj q iSioTqTa pag wg 
aKaSqpaiKoi 0a ettpette va Eivai auTOvoqTq koi 
avaYvuopiopEvq oTq paoq Tqg ouppoArjg pag oto 
TTOIOTIKO Epyo TTOU Yi v£T£(l ™ TEAeUTOIO XPOVIO OTO 
navETTioTqpio Kurrpou, koti tetoio 5ev yivetoi OTqv 
TTpa^q. AiTEvavTiag, ouvavTqoapE Tqv OTEipa apvqoq 
ano irAEupag tou navETTioTqpiou va ou^qTqoEi Tqv 
ouoia tujv ^qTqpaTwv, va KaTavoqoEl to oti q 
ETTiocpaAqg spyaoia avTioTpaTEUETai koi Tqv TToioTqTa 
Tqg Epsuvag koi Tqg 5i5aoKaAiag koi va napEi papa 
TTpog Tqv KaT£u0uvoq piag op0oAoyiKqg opyavujoqg 
tou av0pujTTivou tou SuvapiKOu. 

EvSeiktiko avacpspoupE oti svag EiSiKog EmoTqpovag 
AiSaoKaAiag 5ev TrAqpubvETai Ka0oAou yia Tqv Epsuva 
ttou kovei, napa to oti ouppaAAsi OTq PeAtiojop Tqg 
0£oqg tou navETTioTqpiou ong 5i£0v£ig KaTara^Eig, koi 
Aappavsi poAig to !4 tou pio0ou Tqg mo xapqAqg 
pa0pi5ag AEn (AEKTopag) ttou exei tov i5io cpopra 
8i5aKTiKqg spyaoiag. EttittAeov, to navETTioTqpio 
Kunpou ps acpoppq Tqv oiKOVopiKq Kpioq etteAe^e va 
OTOXOTTOiqOEl TTEpaiTEpUJ OUTT] Tqv OpaSa 
XapqA6pio0wv wpopio0iujv aKaSqpai'KUJV, TTapoAo 
ttou to Eiao5qpaTa Tqg ppioKOVTav oto opia tou 
SiaraypaTog tou KaTonaTou pio0ou, aTTOKOTTTOVTag 
ox£5ov to 20% tou ETqoiou pioOou Tqg. AKopa 
0£opo0ETqo£ Kavoviopo OTEpqoqg SiKaiuopaTog 
8i5aoKaAiag peto otto 6 E^apqva Evavna oe k60e 
KpiTqpio TroioTqTag koi k60e AoyiKq a^ioKpaTiag. Metci 
Tig 5uo 8ia5oxiKEg aTTOKOTTEg tou 2013 koi tou 2015, 
svag SiSaoKOVTag Karoxog 5i5aKTopiKou ttou SiSookei 
4 paOqpaTa (ooa koi svag aKaSqpaikog oe opyaviKq 
0£oq) Aappavsi oe ETqoia paoq peikto pio0o poAig 
€9.570. napaAAqAa to navEmoTqpio Kunpou £nix£ip£i 
va KaOispujoEi pEiaoug ETqoioug pioOoug 
pETaSiSaKTopiKUjv EpEuvqnuv Tqg ra^qg tojv €20.000, 




TTOCTO TTOU EIVOI 30% |JIKp6T£pO OTTO OUTO TTpo|3A£TTOUV 
oiucpiGrapevoi Kavoviopof, Ka0iug koi to Eupoarraka 
irpoTUTTG Kai oSqyiEg. 

H 5iaTTpaYMC<T£uar| Tqg AEAE pe Tig ripuraviKEg Apxcg 
tou riaveTTiaTripiou Kunpou t;£Kivqo£ to 2016 koi tov 
louvq tou 2017 EixapE KaraAqf;£i oe oupcptuvia y'a 7 
oqpcia ttou 0a £cpapg6<£>vrav apEoa £vw 
6£op£UTT|Kap£ va ouv£xioou|je Tqv 6ianpaYpaT£uor) 
yia to uttoAoitto ^qTqpara. Ta paoixa otto to 
oupcpu)vr|0£VTa TTEpiAapPavouv Tqv apoq tiuv 
aTTOKOTTwv oraug 6i6aoK0VT£g, tov Ka0opiopo tiuv 
€ 25.000 tug eAoxioto ETqoio pio0o Y |a 
p£Ta8i5aKTopiKOug EpEuvqrag, tt)v au^qoq tiuv ©eoeiuv 
Ettiokettruv aKaSqpa'kiuv (9 pinviaiatg ougpaoqg) Y ia 
tt)v KaAutjjri tcuv Traynuv avayKiuv 5i5aoKaAfag ovtI 
WpopioOlOU TTpOOtUTTIKOU, TT|V TTpOKqpuf;q 0EOECUV 
EpyaoTqpiaKiuv E-moTqpovtuv TTEvraEraug 5iapK£iag 
Kai tt) OTripi^n 6A<uv Ttuv oupPaoioux<uv aKaSqpa'kcuv 
yia ouppaoxn cte 5i£0vri ouvcbpia. 

Ilapa tt)v TTapoSo e^i pqviuv otto tt| oupcpruvfa q 
Aioknor) tou navETTioTripiou Kunpou 5 ev exei 
TT pOXOOpnOEl OTT|V uAOTTOiriOr| TIUV OUptpUJVr|0£VTUJV KOI 
5 ev pnaivEi Kav oe SioAoyo Y |a Ta uttoAoitto 
EKK pEpOUVTO 0£paTO. AvTI0£Ta EXEI TTpOKqpuf;£l 0£O£ig 
ps opoug ttou Trapapia^ouv Tqv oupcptuvia pq 
acpqvovrag pag aAAq EniAoYq otto Tqv Aqtpq 

OTTEpYiaKtUV pETptUV. 

EvqpEptuvoupE Tqv Aiokqaq tou flavETrioTqpiou 


Kunpou oti aura ra anEpyiaKa papa Eivai 
npoEiSonoiqTiKa koi oti q pq Tqpqoq tcuv 
ouptptuvqOEVTtuv ontug koi q apvqaq KaAomorau 
SiaAoyou yia ra unoAoina ^qTqpara nou EKKpEpouv 0a 
o5qyqoouv ano pspoug Tqg ZuvTExviag pag oe 
KAipaKtuoq tcuv pETpcuv. 

OcpsiAoupE va ravfooupE oti to SiKaicupa OTq 
ouv5iKaAiOTiKq Spaoq npooraTEUErai ano to ouvraypa 
koi Tqv KEipsvq vopo0£oia Tqg KunpiaKqg 
AqpoKpaTiag. Qg ek toutou KaAoupE raug 
ouvaSsAtpoug Kai ouvaSsAcpiooEg, psAq koi pq p£Aq Tqg 
AEAE, xwpfg cpopo yia tuxov ouvmsiEg oto EpyaaiaKO 
raug Ka0£OTtug va ouppETdoxouv OTqv anEpyia nou 
acpopa ra auravoqra SiKaicupara oAcuv pag. 

ZqraupE ano raug cpoiTqrag pag aAAa koi ano Tqv 
Koivcuvia EupuTEpa va Karavoqoouv oti q Siokqoq tou 
navEmoTqpiou Eivai anoKAEiOTiKa un£u0uvq Yia Tqv 
EpyaTiKq Siacpopa koi oti oe auTqv 0a npsnsi va 
an£u0uv0ouv yia va ^qTqoouv E^qyqoEig. 

Epsfg, tug aKaSqpa'kof nou voia^opaoTE koi yia to 
psAAov tou i5iou tou navEmoTqpiou, ocpsiAoups va 
unEpaonioraupE ra SiKaitupara pag yia 0£O£ig 
spyaoiag ps pq EmotpaAsg Ka0£GTCug EpyoSoTqoqg Kai 
a^ionpEnEig ouv0r)K£g anaoxoAqoqg oe outo tov 
Xtupo. 

Aioikhtiko ZupPouAio ZuvTExviag AEAE 
11 AtKEpPpiou 2017 


Twelve Fragments on Cypriotism 


Antonis Pastellopoulos 


#i 

The year 1974 is marked as the traumatic event for 
Cyprus in the 20th century. For the society of the post- 
partitioned Republic of Cyprus, 1974 was experienced 
as a catastrophe, an event giving effect to inter¬ 
connected crises in the state, the military, the (refugee) 
population, the economy and the dominant Christian 
morality. An additional effect has been a crisis in 
ideology. 

1974 signifies at the very same moment, the death of 
the dream of Enosis and the materialization of Taksim. 
In the face of this materialization, Enosist Greek 
Cypriot ethnic nationalism was replaced by a new 


ethnic nationalist formulation, embracing what 
remained of the Republic of Cyprus as the state of the 
Greeks of Cyprus. The romantic dream of national 
completion, the imagined nationalist Utopian Telos of 
Cypriot history was abandoned, replaced by the 
demand to reconstitute the past, to return to the 
conditions preceding the traumatic event. The policy 
and slogan “I do not Forget (Aev Eexvcu)” became the 
symbolic affirmation of the new ethnic nationalism, 
attempting to preserve a frozen image of the 
Republic’s lost territory; in the collective cross- 
generational consciousness of society. In a parallel 
shift the AKEL party, in its declaration that the socialist 






transformation of Cypriot society was unachievable 
without a resolution of the Cyprus Dispute, negated 
the Marxist-Leninist Utopian Telos of a classless 
egalitarian society from the politics of the institutional 
left. In the dominant ideologies of the post-partitioned 
Republic of Cyprus, Utopia is dead; and Utopia 
remains dead. 

The post-1974 period is characterized by the 
emergence of new political ideologies, attempting to 
formulate a logos and praxis outside of the constituted 
ideological parameters of Greek Cypriot politics. The 
appearance in the following decades of Trotskyism, 
Maoism, anarchism, feminism, modern liberalism, 
ecologism, LGBT activism and anti-militarism indicate 
that ethnic nationalism was never able to return to its 
pre-partition point of hegemony. From all these new 
ideologies, however, it is Cypriotism that has had the 
most lasting effect, with its emergence reconstituting 
the very Left - Right division of Cypriot politics. 

#2 

Cypriotism is intrinsically bi-communal. Only a few 
radical positions have ever advocated a multicultural 
or a multi-communal understanding of Cyprus, 
attempting to synthesize in their political, social, 
historical and cultural understandings the complex 
heterogeneity of the contemporary and historical 
experience relating to the island. For the purpose of 
semantics, these positions could be referred to as 
Cypriotist, it is however more accurate to collectively 
refer to them as multicultural Cypro-centrism. 

#3 

Cypriotism is an ideological expression of the prospect 
of a return to a bi-communal state, which within the 
context of post-1974 Cyprus, refers to the formation of 
a bi-communal federation. Cypriotism does not 
advocate for the formation of a Cypriot ethnic category, 
nor does it negate the Turkish Cypriot and Greek 
Cypriot ethnic categories which are socially 
reproduced throughout the island; and legally 
entrenched within the constitution of the Republic 
Cyprus. It in fact depends on those very categories for 
its discourse, political expression and activism. 
Cypriotism attempts to negate mono-communal 
ideologies, by elevating both ethnic identities on an 
equal political footing, under the non-ethnic category of 
the Cypriot citizen, in the context of an envisioned bi- 
communal state. Cypriotism does not attempt to re¬ 
narrate the historical and contemporary Cypriot 
experience outside the binary of conflicting ethnic 
identities, but itself re-enforces that very narration, in 
its attempt to transcend it. The representation of 


Cyprus therefore remains rooted in privileging 
ethicized subjects as the driving force in Cypriot 
history and politics. 

#4 

Cypriotism is primarily a state-oriented ideology. In 
contrast to the various expressions of ethnic 
nationalism in the island, Cypriotism identifies Cypriots 
in relation to their citizenship status in a potential bi- 
communal state. It is therefore a classic expression of 
civic nationalism - the political identification of the 
individual is mediated through the direct identification 
with the state, rather than with the nation, of which the 
state is seen as its expression in ethnic nationalist 
discourses. The identity of the Cypriot, as the 
privileged citizen of a Cypriot state, is transformed by 
Cypriotism from a claimed monopoly of a single ethnic 
category, to the monopoly of two equal ethnic 
categories. 

Cypriotism is therefore the ideological expression of a 
potentially reunified, bi-communal Cypriot state. In this 
respect, Cypriotism could have served as the 
hegemonic ideology of the constitutional order of the 
Republic of Cyprus. It failed however to materialize in 
the face of dominant ethnic nationalisms that aimed, 
and succeeded in destroying that very constitutional 
order. It is therefore unsurprising that Cypriotism 
emerges systematically as a political position only 
after the catastrophe of 1974 and not before it, being 
the direct result of the deterioration of the old 
hegemonic ideologies of Enosis and Taksim in the 
face of the immediate and long-run effects of the war. 

#5 

Cypriotism is not Cypro-centrism, although the two 
positions are linked and interconnected. The later 
prioritizes the geographical space of Cyprus as its 
starting point of reference, while the former prioritizes 
the Turkish and Greek Cypriot communities as its 
pivotal point of reference, producing a discourse and a 
politics which positions these two ethnic communities 
on an equal representation, negating any social, 
political, economic or cultural remainders outside of 
the categories themselves. While Cypriotism is also 
Cypro-centric, one can be Cypro-centric without being 
a Cypriotist. 

#6 

Cypriotism is not an ideology without any connections 
to our material conditions, the result of mere political 
propaganda or merely a naive fantasy. It expresses 
the hope and desire for a reunified Cyprus, perceived 
here as possible only through the formation of a bi- 
communal state, primarily in the context of a 


federation. It therefore has both an ideological content 
in relation to political, cultural and social identities in 
Cyprus, as well as an imagined historical Telos, a 
Utopia. 

#7 

Cypriotism is the teleological identification with the two 
constitutional ethnic categories of the Republic of 
Cyprus. On this basis it emphasizes the commonality 
of those two ethic categories, focusing on cultural, 
social, traditional and linguistic common characteristics 
perceived as forming the universal essence of the 
(non-ethnic) Cypriot identity. The narration of history, 
culture, society and tradition is thus shifted from a 
mono-communal to a bi-communal one, attempting to 
trace and subsume identified common features under 
this perceived Cypriot identity. In this process, 
Cypriotism re-produces the constitutional logic of the 
Republic of Cyprus, where the cultural and ethnic 
heterogeneity of the Cypriot social fabric is 
systematically subsumed under the two constitutional 
communities, making social heterogeneity invisible in 
discourses of representation. This process is made 
possible precisely because Cypriotism, in supporting 
uncritically bi-communalism, allows for the 
reproduction of the representation of the two 
constitutional communities as internally homogeneous 
categories, negating the multiethnic, and by extension 
multicultural reality internal to the constitutional 
categories themselves. To clarify the point: the 
constitutional category of the Greek Cypriot community 
of the Republic of Cyprus alone includes, among 
others, citizens with Lebanese, Egyptian, Iraqi, Syrian, 
Filipino, British, Kurdish, Pontic, Armenian, Maronite, 
Russian, Romanian and Serbian ethnic backgrounds, 
their ethnicity is here however, constitutionally Greek. 
Through the simple process of legal and linguistic 
subsumption, the community’s external representation 
remains homogeneous while its actual internal 
heterogeneity is discursively negated. 

#8 

Cypriotism is not a holistic ideology and it therefore 
does not address directly broad social, political, or 
economic issues. As Cypriotism is concerned primarily 
with the Cyprus Dispute and its resolution, rather than 
with the broader socio-economic antagonisms often 
associated with ‘modernity’, it is easily compatible with 
multiple ideological viewpoints. One can therefore 
subdivide Cypriotism into multiple ideological 
positions: Leftist Cypriotism, which focuses on a bi- 
communal working class movement (rather than an 
internationalist, class-oriented one), (neo)liberal 


Cypriotism, which advocates human rights and the 
formation of a stable, principled bi-communal liberal 
civic society, feminist Cypriotism, which emphasizes 
the collaboration of women from the two ethnic 
communities against sexism and patriarchy, often 
connected with the hegemony of ethnic nationalism; 
and even an anarchist Cypriotism, advocating for bi- 
communal political actions and the formation of a bi- 
communal federation as a necessary step in the 
process of social autonomy and social emancipation. 
While a number of the above positions are 
ideologically contradictory and adversarial to each 
other, they all prioritize, organize and express their 
discourse and political action based on the 
prioritization of the two ethnic communities as the 
primary subjects of political, cultural, historical and 
social representation and agency in the island of 
Cyprus. 

#9 

Leftist Cypriotism prioritizes the working classes of the 
two ethnic communities, rather than the totality of the 
working class in the island of Cyprus. This realization 
is important in the context of Cyprus, where the 
extreme economic exploitation of the non-native 
proletariat is fundamental in the organization, 
functionality and social reproduction of the Cypriot 
capitalist economy on both sides of the green line. 
Leftist Cypriotism silences and negates the non-native 
proletariat from the Cypriot political sphere in the 
process of advocating, organizing and emphasizing its 
bi-communal working class struggles. 

#10 

Cypriotism has acted, and will continue to act as a 
progressive socio-political force in the context of a 
divided Cyprus, assuming the continuation of the 
current status quo and the continuation of the political 
hegemony of ethnic nationalism. On a minimal level, 
Cypriotism entails elements of anti-racism, social and 
political liberalism and anti-militarism. Situated at a 
structurally counter-hegemonic position, Cypriotism 
attacks and disturbs ethnic nationalist hegemony 
throughout the island, with actions ranging from mere 
cultural events to bi-communal activism and political 
protests. Ideologically Cypriotism is not however an 
expression of humanism. It does not concern itself 
with the totality of the people living in the island, but 
strictly with the categories of the Turkish and of the 
Greek Cypriot communities, it is constituted on a 
fundament point of exclusion. This point of exclusion 
exposes its emancipatory limitations. 



#11 

In the case of a lasting bi-communal federal solution, 
Cypriotism is bound to become trapped within its own 
logic of exclusion, a logic emerging from its 
fetishization of bi-communalism. Identifying and 
expressing the two ethnic communities as the true 
Cypriots in its politics of representation, it produces at 
the same time the social Other as the exception from 
this perceived Cypriot commonality. It is therefore not 
surprising that a civic nationalism, once hegemonic, 
itself reproduces ideologically the binary of the 
cultured, superior native, contra the marginalized 
internal and external Other situated outside the 
imagined body politic. 

By prioritizing the two Cypriot ethnic communities 
within the meta-ethnic identity of the Cypriot citizen, 
connected to a bi-communal Cypriot citizenship of an 
imagined reunified Cypriot federal state, Cypriotism 
neither addresses nor reconstructs the broader socio¬ 
economic hierarchies of exploitation within the island. 
At the point of hegemony, Cypriotism will reconstitute 
its Orientalized, uncivilized, shadowy and socially 
hidden Others in the presence of those social groups 
left outside of the bi-communal Cypriot identity: the 
religious group member, the Romani citizen, the 
migrant worker, the half-Cypriot, the Turkey-originated 
settler, the non-native citizen and the non-native 
refugee. 

Cypriotism needs to be understood as a reactionary 
ideology in a possible context of it reaching lasting 


hegemony on any side of the green line, or in a 
reunified Cyprus. At a position of hegemony, it will be 
utilized to reproduce most of the social, political and 
economic inequalities and modes of exploitation 
existing currently in the island, in the same manner 
that ethnic nationalism has successfully executed in 
the past. Such a development would mark the shift of 
the Cypriot ruling class ideology from ethnic 
nationalism to bi-communal civic nationalism, 

#12 

Cypriotism is constituted as the shadow of ethnic 
nationalism; it is constantly formed in a dialectical 
relation to it. This relation reproduces the Cyprus 
Dispute as the dominant politics of Cypriot society, a 
politics of ethnic binaries, of homogenization of 
identities, fixated points of exclusion, subsumption of 
heterogeneity and the downgrading of social 
stratification. It reproduces the Cyprus Dispute as 
ideology, overshadowing broader socio-economic 
antagonisms integral to Cypriot society, allowing for 
their reproduction in the island of Cyprus as a whole. 
Cypriotism must be recognized as an embedded part 
in this process, as an integral element in the dominant 
politics of representation. Its abandonment as a 
starting point of analysis remains a necessity for the 
formulation of a Critique able to identify, deconstruct 
and address the complex interplay of power relations 
situated in the experience of contemporary Cyprus. 
Such a Critique must ‘let the dead bury their dead’ - 
and Cypriotism certainly deserves a requiem. 


GRAVITY 


Andy Pashali 


Frogs are gone, especially green frogs, snakes too- 
alive I mean. It’s been years since I last saw any of 
these species. Yellow butterflies also. I assume plants 
and flowers are gone too but I can’t remember their 
names. It was a greener area when I was growing up 
along with the camping place I used to spend summer 
holidays, a golf resort now - or something like that. 
That seaside area was destroyed in the sake of 
“modern tourist industry” or “progress” which in my 
country usually translates into deforestation of any 
kind. Hotel complexes were built on the beach 
minimizing the distance between sea and “civilization”. 
“Restart the economy”, politicians say and they usually 
mean “let’s build” something terrible on a wildlife area. 


When I was younger, the area I grew up was an 
intermediate of a city and a village, now it is just 
cement, preferably grey. Along the sidewalk following 
a river (without water cause it rarely rains) through 
Nicosia, I used to go for jogging, there still was free 
vegetation and some wild birds like partridges. Not 
anymore, they are building new houses (keep 
wondering who is going to buy though we are in a 
deep economic crisis) and leaving rubbish 
everywhere. For some this is post-colonial economy 
after all, but the sad truth is that British colonialists are 
long gone and we replace them in success. 





In the replacement race speed, new official buildings 
are made of glass which is insane in a country that 
May to September temperature can reach 40-45 
Celsius. An old square was demolished to build a new 
one, the construction works are taking place for some 
years now. Old trees were cut down due to these 
works. It’s a frequent practice to cut trees in Cyprus to 
widen streets or build something of concrete too hot in 
summer and cold in winter and usually immigrants pay 
the cost circulating around the city by foot or hanging 
around bus stations. Where do they come from? Asia? 
Who knows and who cares? They are the invisible 
people. 

T.V. news are blasting about the (unacceptable) high 
range on C-sections and the female foolishness. 
Abortions and artificial inseminations are semi-legal or 
semi-illegal equals to dangerous procedures for 
women’s health but nobody ever mentions that. As a 
doctor said to me: “if you can’t stand pain how do you 
expect to be a mother?”. I never answered back 
properly neither I became a mother. 

News are also blasting about the escalating of the 
Syrian war. Locals are saddened over the death of 
innocent children and at the same time unwilling to 
accept Syrian immigrants in the country “fearing" they 
are stealing their jobs (which they don’t have, anyway) 
stealing their houses (mortgaged) or have held 
Islamist terrorist attacks (although since I remember 
myself Cyprus was never a target of such 
organizations). 

Some years ago, when I had a real job I was driving 
early in the morning passing by dead cats, their fresh 
corpses lying on the road, cars passing over them. I 
don’t drive that early in the morning now and I save 
myself from the sorrow, I’m not sure for the cats 
though. 

At Lidl (low cost s/m) people place their shopping in 
the conveyor belt counting coins nervously, we all look 
ready for fight. A large basket is placed in the s/m 
corner for the sake of poor families, any he who 
wishes throws items in it, usually cans and toilet paper. 
Church takes care of these charities and from what 
I’ve heard the archbishop declared the building of yet 
another church somewhere in the old city. 

I feel something heavy and it’s not just my head, time 
seems so strange here, past and future are gone, 


present is not so present. A black hole, that is what is. 
Matter, dreams (I mean good dreams), feelings 
concentrate and stay there. Gravity keeps them 
together, that’s why even light can’t pass through. 

Nevertheless, I must be at nine outside the power 
station, I have a date. Don’t know why there 
specifically, but I like the idea, a different date, let it be 
then. It’s getting really late and by the time I get there 
the light emitted from the white and red power towers 
is mesmerizing. A lizard is moving quickly from the 
road, I can hear it, strange, I thought they are only 
active at daylight. Something must be troubling the 
animal. Reptiles are after all a strange kind of 
subconscious, I guess. 

A jeep is coming down the road, must be him, “hey 
babe, sorry I’m late” but the words don’t come out from 
my mouth. The car passes by and it doesn’t stop, he 
gives me an indifferent glance like I’m a bug on a 
sizzling summer night. 

I can’t remember how I get home, how much I cried 
and why I looked in the mirror after a long time. There 
was nothing left to see though, literally, and it had 
nothing to do with the crying. I’m gone too. Decay- 
that’s the word, tonight I must accept it. After all, what 
is there left to do in a world that I cannot relate to? For 
better or worse gravity is here, the black hole willing 
again. Now I might meet green frogs again, yellow 
butterflies and snakes and maybe some light. 



APAIEII-nAPEMBAIEII 


«riapKo 

Evcopevri? Kunpou» 


KaAsapa svavna cnnv 
Altamira 



Eyewr] Orlops pe<^ to CTuppaTopnAsYpaTa, 

£|j£YaAa)CTa|j£ cte 5popou<; Koppsvou; crrr| p£crr| ttou 
te; (3ap£AA££ tou cnpaTOu: Eipacnr Ta nai0Kia twv 
poipacrpEvoov ttoAeoov. ipnvvoups, T^iai ev va 
auvExiaoups va aprivvoups to ar|pa0Kia tou 
£ 0viKiapou, tou paTGiapou T^iai tou cpacriapou cttei; 
9kuo ttAeupe; tou vpaiou. Ev piropoupE va 
nspipEvoups tuanou va’pTEi pia ctuvoAikh Auar) T^iai ev 
pTTOpOUpE va EpTTIOTEUTOUpE TOU; T|Y£T££. Ep£l^, 01 
l5l£^ TTOU TTpETTEI VO SlOVUCTOUpE 12 XlAlOpETpa aVTI 200 
pETpa Y'a va Traps ttou ti"| pia Y £|T ovia OTr|v aAAr) 
psoTriv ttoAti pa;, EauvaxTiiKaps as touvto anpsio 
TTpIV 4 PHVES T^iai £5l£K5lKnaap£V TO, 00<^ “llapKO 
EvcupEvri; KuTTpou”. EipaoTE Saps ^ava Y |a va 
pETapopcpuiaoupE touvtov x^P 0 5iaxu>piapou as 
riapKO EvwpEvric; Kuirpou, ^covTavEuovTa; tt| vekph 
^uivt). O noAEpo; eteAekuctev, o TrapaamKo; 
piAiTapiapo; tou T^iai n (paaiaTiKq tou EiapoAp errs; 
(Juie; pa; Evva yivEi Koivp pa; laropia. 

KaVEI TTKIOV. O TOIXO^ TTpETTEI VO TTTTECTEI. 

KaAoupEv tou; aOpoonou; touvtou vpaiou va 
aupp£T£xouv T^iai va evteivouv ouAAe; te; Spaasi; ttou 
apcpiapr|TOuv to cttcitou; Kpo ti"|; TTpacrivri; YPappn?- 

28/6/2017 


H 5ioiKr]crn tti; Kevtpikh; Iuvepyotikh; TpaTT£<[a; ps 

Tiq EuAoyiE; tou UTTOUPYOU OIKOVOpiKCUV UTTEYpOipE 

aupcpwvia ps Tpv ttoAueOvikh Altamira y |Q Tr l 
SnpioupYia pia<^ vsa; ETaipia; n OTToia 0a ayopaoEi to 
PH E^UTrripETOupEva 5av£ia Tp; Iuvepyotikh;. H 
Altamira e^eiSikeuetoi OTr) 6iax£ipior) pr| 
E^UTrripETOupEvojv SavEiwv Kai as aYopoTTwAriaiE; 
aKivryrcuv Kupku; ctti-|v loTTavfa. OuaiaaTiKa, npOKEiTai 
Yia Kfvriari r) orroia ovoiyei tov 6popo as paijiKE; 

EKTTOiriaEI^ KOTOIKIUIV, pia; KOI TO TTOAlTIKO KOCTTO; 6SV 
0a to ETTwpiaTEi n Kup£pvr|ar| n ecttw r| Iuvepyotikh 
T paTTE^a aAAa pia aTTpoawTTri TroAu£9viKii r) ottoio 
E cpappo^Ei aKpipur; auTr) Tpv TrpaKTiKr|. 

Ha tou; Aoyou; aurau; KaAoups oAou; koi oAe; va 
auppETaaxouv oth SiapapTupia ttou Siopyovwvei to 
«K ivr)pa EvavTia cfti; EKTTOiiia£i;» Tpv TErapTri, 2 
Auyougtou, cttii; 11 to Trpuii e^uj otto Tpv Iuvepyotikh 
Kevtpikh TpaTTE^a. 

Kavsva ottiti cte xspia TpaTTE^iTr)! 

Kavsva uttiti cte ttoAueOviko opvia! 

lUCTTTEfpWCTri ATdKTUJV 

30/6/2017 











«Iu|Jcpwvo Eipnvris |J£Ta^u tojv 
AvGptiOTTOJV TT|£ KuiTpou» 


Tou<; TT£paCT|j£vou<; pqv£^ £ Y |V£ M |a £KOTpaT£ia 
guAAoytk unoypacpoov. YrroYpacpovTCK; to «oAe<; Kai oAoi 
£ pd£ ttou 0£Aoup£ va ^qaoupE G£ pia, EnavsvoopEvq KOI 
EipnviKr) Kunpo, dsopsuopaaTE va pn v auppETEXoups a£ 
KavEvoq Eidou^ auYKpouari Kai va auvExiaoupE Touq 
ayoovE<; Yia va KTiaoups tt|v opoanovdia otto to kotoo». 
AttoteAei pia npat;q aupPoAiKq, aAAa TauToxpova Kai pia 
ouaiaaTiKn diaKqpu?;q Tq<; 0£aq<; paq ansvavn otov 
diaxoopiopo tou tottou pa^. 

OAoKAqpo to keipevo: 

Meto otto noAAa xpovia Kai apdrpqTEt; 
Trpoand0£i£<;, au^qTqo£i<; Kai dianpaypaTEUOEK^ yia tt|v 
sniAuaq tou KUTTpiaKOU npopAqpaTog, EAaxicrra 
anoTEAEapara Exoups 5ei. Oi 6ie0vei<; dianpaypaTEijoEi^ 
Kai r| Aoyikt) tou conflict resolution anod£ix0qKav 
avaTTOTEAEapaTiKEi; koi av£napK£i<; yia va crrapaTf|aouv 
tt) diaipEaq Tq^ Kunpou. H teAeutoio anoTuxqpd/q 
aTTOTTEipa oto Kpavq Movtovo npoKaAsoE airoYofiTEuari 
koi ayavaKTriar] avapsaa otoui; av0pobnou<; Tq<; Kunpou. 

Ha Toug Adyoug auToug, Epsig, oi 
UTTOYpdcpovTE^/ouGEq, EipaoTE anocpaoiapEVE^/oi va 
rrapoupE to npaypaTa ctto x £ P |a pa<; Kai va 
oiKodopqaoupE Tqv Kunpo nou ovEipsuopaaTE koi 
opapaTi^opaaTE. 

AiekSikoupe to diKaioopa ko0e aTopou va £ei ottiv 
Kunpo x^PK KunpiaKO npdpAqpa, Eva npopAppa nou 
£X£i EniaKidaEi ko0e aAAq noAmKf) uno0£ar|. AnanoupE 
to diKaioopa va £oup£ pa^i EipnviKa, x w PK Tr l v anEiAq tou 
noAspou, x w P^ rr| okio toov onAoov. H KouAraupa tou 
piAnapiopou auppdAAsi koi evictxuei tt) diaipsaq, evoo 
napaAAqAa unooTqpit^Ei koi diaioovi^Ei aAkzc; 
KaTaniEOTiKEi; dop££ nou oxet^ovtoi ps tov £0viKiapo, to 
cpuAo koi tt) OE^ouaAiKOTqra, Trjv KaraoTpocpq tou 
nEpipaAAovTog, toov oikoAoyikoov pa<; koivoov koi toov 
koivoov toov noAsoov Y£viKOT£pa. AqAoovoupE, Aomov, on: 

• apvoupaaTE va napoups onAa evovtiov 
onoioudqnoTE aTopou £ei oto vqai, p£ aKono Tq diaiobvioq 
Tqq £0voTiKrig auyKpouoq^ OTqv Kunpo 

• 5ev 0a auppETaaxoupE az Kapia OTpanooTiKii 
dpaaTqpioTqra (aupn£piAapPavop£vq<; Tq<; noAniKq^ 
apuvai;) 


• SEapEuopaaTE va oiKodopqooupE Y £ <pup£<; nou 
^Enspvouv tov dui'opo E/k - T/k, etoi ooote va 
dqpioupYqaoupE pia npaYpanKq opoonovdiaKq 
KouAraupa nou 0a nspiAappavsi oAou<; oaoi <£>uv OTqv 
Kunpo 

• dsopsuopaoTE va npoona0qooup£ ooote oAec; oi 
noAniKE^ pa<; £V£py£i£<; koi o aKTipiapo^ paq and Toopa 
Kai ctto £f;n<; va npoaovaraAi^ovrai ott|v avnAqipq 
oAoKAripn^ koi EnavEvoopEvri^ Kunpou 

• 0a Adpoups pETpa nou 0a 0 ectouv uno 
ap(piapf)Tr|ar| Tq SiaipEari koi 0a oiKo5opf|aouv 
Epmcrroauvr), 0a SieukoAuvouv Tqv snacpf) koi tt) 
auvEpyaaia toov av0poonoov tt|£ Kunpou 

• 0a npoana0f|ooup£ va SiaarpaAiaoupE oti kovevo 
npoooono nou £ei aTqv Kunpo 5 ev 0upaTonoi£nai koi oti 
oAa to aTopa avTipETOoni^ovTai p£ nAppri iaoTr|Ta 
av£^apTr|Ta and tt| YAooaaa, Tq 0pr|aK£ia, Tqv £0vdTT|Ta, 
tov Tono Y £ vvr|an^ tou<^, Tqv koivoovikh Ta^q, Tqv qAida, 
Tq aoopaTiKq Touq iKavoTqTa, to cpuAo q tov OE^ouaAiKd 
npoaavaToAiapo 

• EmAsyoupE va unoaTqpi0up£ Tqv opoanovdia 
oo<; Eva auaTqpa nou diaacpaAi^Ei Tq diKaioauvq koi Tqv 
laoTqTa: outo sfvai to idaviKO auaTqpa yia Tqv noAniKq 
opYavooaq toov Kunpioov, sva ouaTqpa nou Y£vvq0qK£ 
and ti<^ auv0f|K££ Tq<; lOTOpiag koi Tq^ Y £W YP a( Pi a £ Tr l^ 
Kunpou. 

• Itoxoi; pa<; Eivai va KTiooups Tqv opoanovdia 
and to kotoo, va auvExiaoups va Epya^dpaaTE yia va 
cpTid^oups koi va Ecpappoaoups ti^ dopd; nou 0a 
dqpioupYqaouv pia svoopsvq Kunpo. 

EipaoTE q Auaq! EipaoTE q EnavEvooaq! 









AvTi|jiAiTapiCTTiKr| EipnviKn Enixsipn^H 

2017 


Mera otto TroAAa xpovia Kai ap£Tpr|T£<; TTpoarraSeiei;, 
Gu^rjTnaei^ Kai SiaTTpaYpaTEUGEi^ y 10 tt|v EniAuan tou 
KUTTpIGKOU TTpoPAlipaTO^, EAdXIOTa aTTOTEAEOpaTa 
EXOupE 5ei. Oi 5ie0v£I£ SiaupaYpoTEUGEi^ koi r) Aoyikh 
tou conflict resolution aTraSEixOriKav 
avanoT£A£opanK£^ koi avmapKdi; Y ia va 
oropaTiioouv tt) Siafpcon th^ Kunpou. H T£A£UTaia 
anoTuxnpEvr] aTTOTTEipa oto Kpavq Moviava 
ttpokoAeoe aTroYonT£uori koi ayavaKTriori avapsoa 
otou^ avOpurrrou^ Tr|<; Kunpou. Ha tou$ Aoyoui; 
auTouq, EipaoTE aTrocpaoiopEVE^/oi va TrapoupE Ta 
TTpaYpaia oto x^P 10 P°9 Kai va oiKoSopqooupE Tr l v 
Kunpo ttou ov£ip£uopaoT£ Kai opapaTi<£>paaT£. 
Attoitoupe to SiKaiuipa kci0e aTopou va £ei OTqv KCmpo 
X^jpig KUTrpiaKO TrpopAripa, Eva TTpopAppa ttou exei 
ETTiOKiaoEi Ka0£ aAAq TToAiTiKr) uTro0£or). AnaiTOups to 
SiKaicupa va £oup£ pa^f EipqviKa, x w P'£ Tr l v aTTEiAr) tou 
TToAspou, x w P'? Tr l °Kia twv ottAwv. H KouAroupa tou 
piAirapiopou oupPaAAEi koi evioxuei th SiaipEorj, evw 
TrapaAAriAa uttoothp^ei koi 5iaiu>vf^£i ahkzq 

KOTOTTIEOTIKE^ 5op££ TTOU OXETI^OVTOI p£ TOV £0VIKIOpO, 
TO CpuAO KOI TT| OE^OUaAlKOTriTa, TT|V KOTOOTpOCpn TOU 
TT£pipdAAovTO<^, toov oikoAoyikwv paq KOIVCOV KOI T00V 
koivwv tojv ttoAeoiv ysviKOTEpa. Itoxo<; pa^ Eivai va 

KTIOOUpE TT|V OpOOTTOVSlO OTTO TO KCITOJ, VO 

ouvExiooupE va EpYa^opaoTE yia va cpTia^oups koi va 


EcpappoooupE ti<; Sopd; ttou 9a SripioupYnoouv pia 
EVUipEVri KUTTpO. Hp0£ n OOpa KOI 01 TT£plOTdOEI£ 
aTraiTouv va cpspoupE Tq Auoq ano to kotw koi to 
kAeiSi TTpoc; auTO tov otoxo Eivai Eva pa^iKO Kivqpa ttou 
0a KEpSlOEl Tr)V UTTOOTflpi^n Tq£ TTAEIOipriCpfai; tcov 
av0pwTrwv. KaAoups oAe^ ti$ opaSsi;, to ouvSikoto, ti£ 
opYavcooEii; koi to aropa va TTopsuToupE pa^i, va 
avaAaPoupE ti<^ euOuve^ pa^, va SiopOuiooupE to Aa0q 
pa^ koi va opiooups Eva veo Spopo, cuote va 
pTTOpEOOUpE VO ^f|OOUp£ OE pia EVWpEVq KUTTpO. ITI£ 
11 Auyouotou SiopyavoavoupE Tr)v 8r| cpopa otto to 
2010 ti"|v «AvTipiAiTapiKf| EipqviKq ETTix£ipqoq», 
Enava5i£K5iKd)VTa^ Tr)v TTpaypaTiKq evvoio Tq<; 
«EipqviKqc; £TTix£ipqoqc;»: pi° 71011 §£v TTEpiAappavEi 
orrAa, pioo^, Suvapq f| Oavaro. Ektoi; otto Tq auvauAia 
koi to TrapTi, q cpETivq 5paoq TTEpiAappavEi pia avoixTq 
ou^ryrqoq ttou ^ekivo oti^ 19.00. KaAoupE aropa koi 
opa5£<; va £p0ouv va ou^n 7 nooup£ ti<j koivei; pac; 
5pao£i<; koi va pETOTpEipoupE Tr| 0£oopia os Trpa^n ps 
Evav pa^lKO, SuvapiKO KOI OUYKpOUOIOKO TpOTTO, OTTOU 
KOI OTTOTE TO aTTOITOUV OI HEpiOTOOEl^. 

AvTipiAiTapioTiKf) EipriviKq Enix£ipn°n 
11 Auyouotou 2017 

















I 




«H avTiaxaari axo Tipa^iKOTirmaxoi) IouAx| xou 1974 axo Ka‘ipaKA(» 

TTapouaiaari Kai cru^xriari p£ xouq 

IlaviKO AairtiGiooTri, Av6psa EaPovAXri 

p.axriTr| xri<; Avtioxchtth; Tipwriv itpoESpo MoptpoiTiKov 

IvXAoyov «rip6o5oq» KaipaKAiov 


AUTOVOfJO ZX°^ £ '° l£TTT£|j| 3 pfOU 

EKiToiriaeK;: Neo NopiKO flAaiaio m\ A\jvcn6jr\izc; Ayj\oiciior\q 


Ito Autovoijo IxoAefo tou Zemeijppn au^qTqaape yia 
TO 0£|ja TUJV EKTTOiqaEUJV, TO KOIVOUpyiO VO|JO0£TIK6 
TrAaiaio koi ti<^ 5uvaTOTqT£<; avnaraaqi; otto Tqv 
Koivwvfa. OiAo^EvqaapE raue 

Mayia A0ovotou, LLM by Research: The New Legal 
Foreclosure Regime in Cyprus: Time that is not 
Wasted, Time that Counts' 

luvoipq Trapouaiaoqe ©a TTpooTraOqauj va avaSd^w 
KOTTOIQ X a P aKTr lP laTIK 0 TUJV VOpO0ETIKU)V 
pErappuOpiaEUJV a£ axsaq p£ ti^ EKTraiqaEii; koi tt|v 
a(p£p£yyu6Tr|Ta cpuaiKUjv ttpooujttujv ottux; auraq 
Trpo£KU4Jav etteito tou TrpoYpapparax; oiKovopiKqg 
psrappuOpiaqi; p£rac;u Tq<; Kimpou koi tujv Aoveiotuiv 
Trie 2xa TrAaiaia TnuxiaKqe eOeoo EpooTqpara oe 
axsaq ps to poAo tou ‘xpovou’ aTx; TTpoacpaTEq 
aAAaYEC H evvoio tou xpovou ottoteAei paaq ps Tqv 
OTTOia TTpoaEYY^w Tpia Kupiux; ©spara. npuirav, to 
poAo Try; i5iag Trie cmxiArK evovti Trig TTpujTqc; 
KaToiKia<;. YnoaTripi^u) oti q axETiKq aTTEiAq EKcppa^Ei 
avTinapaOEOEx; ps auyKEKpipEVE^ tttuxe*; koivujvikou 


XPOVOU OTqV KlITTpO TTOU CTXETl^OVTOI p£ Tqv OTRjbAEia 
TrpwTqq KcnoiKiae Aeutepov, to ‘Sixtu Trpoaraaiac;’ ttou 
TT apEXETOI OTTO TO TTAafOlO acpEpEYYUOTqTae 
YTroaTqpi^uj ttujc; paaiKa EAarrujpara koi kivSuvoi ttou 
ctxetI^ovtoi ps to ‘SixTU Trpoaraaiaq’ auvaprouv ps Tqv 
EVEpYOTToiqaq koi Tqv Sopqaq tou arapiKou xpovou. 
Tpirav, Oetuj EpooTqpcrra yia Tqv evvoio ‘vopoi-EtpTpd;’, 
UTTOOTqpi^ovTaq oti o opoc; ETTiraxuvaq pTropsi va 
KaravoqOsi Kai ux; tov auvraviapo SiacpopETiKUjv 
XpoviKwv aupTTEpicpopwv, aKopa koi tujv 
K a0uaT£pqo£(jov Kai Tq<; EAAEiipqq xpovou. 

AqpqTpq^ AqpqTpfou, Kivqpa EvavTia Itk; EKTroiqaEx;: 
«EKTTOiqa£iq ps SiaSiKaaiEq express ottux; 
Karaxupujvovrai oto veo vopoOetiko TrAafaio». To 
Kivqpa ^EKivqaE otto to psaa tou 2013 ps TTpujTq 
KivqTOTToiqaq Tq TTopsia Trpo<; to TTposSpiKO to 
K aAoKaipi tou iSiou xpovou. EvTaTiKOTToiqaq tujv 
S paoEoav aqp£iu)0qK£ to 2014 iSiaiTEpa Aiyo Trpiv Kai 
Kara Tq biapKEia tujv au^qTqasujv tou veou 
vopo0£TiKou irAaioiou tov lEmEpppq tou 2014 ps 
EKbqAujaEiq 5iapaprapia<; e^uj otto Tq pouAq. 
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Autovoijo axoAeio 
OktojPpiou: 


Autovoijo oxoAejo 

Noepippiou: 


Catalonia; A Brief Review of the 
Independence Process 



For the October Autonomous School we discussed 
the issue of the Catalan Independence. Following the 
1st of October Referendum, the police violence and 
the mass protests which followed, Javier Esteban 
Cabanillas and Kilian Lopez Riesco presented the 
historical background on the claim for independence, 
the role of the different parties and groups and the 
role of the left. 


Secularism in the schools of 
Cyprus across the dividing line: 
a historical perspective and 
current developments 


With §ener Elcil and Pavlos Pavlou 
Description: 

Secularim in Cyprus has it's own history - or at least 
in a part of the country... 

The Greek - Cypriot community has been and still is 
one of the most religious societies in Europe. The 
Church's hegemony can be traced back in the 
ottoman times and it is still obvious and dominant in 
many fields, prime among them being education. On 
the other hand, whereas the Turkish- Cypriots have 
historically been one of the most secular communities 
in the so called muslim world, they face - especially 
during the last decade- an attempt of imposed 
religionisation through education. 

§ener Elcil and Pavlos Pavlou will attempt to explain 
the historical and contemporary relations between 
organised religion, politics and education in Cyprus. 


oi nx°YP a( pn a£ ^ an ° ^ 

£K5r|Awo£i(; ipc; 
IuoTT£ip(jjar|(; At&ktuv 
ppioKOviai SiaSiKiuaKa e 5 u : 

archive.syspirosiatakton.org/ 
category/recordings, html 


§ener Elcil is the General Secretary of the Turkish 
Cypriot teachers' trade union KTOS. 

Pavlos Pavlou teaches history in secondary 
education and at the European University. 











<*e unwfc 

troy t;i a 

6EADEA? * POVt* FEfTMU. ! 

Frrt. fftPWKiArArrOA. 0*6 


To cpeoTipdA <f>uAa r(ai Efauola opyavwGpKE yia 
TT£|JTTTr| auv£xn XP 0V| a- £kotto<; |jag rpav va au^pTpaoupE 
T^ai 0£wpr)TiKa va ettektoGoupe rravoj otoui; pupiaSEg 
TpoTroug p£ tou<; ottoiou<; Ta cpuAa, oti<^ 5iaaTaupu)a£iq 
tou^ p£ TroAAaTrAE^ koivooviko-ttoAitike^ T^ai TToAmapiKEq 
KaTriYopfE^, aAApAETnSpouv T^ai auGaipETa 
(ava)TrapaYouv auaTppiKEg aviaoTpTE^. Oeto^, oi 
OU^ pTpCTEK; £TTIK£VTpCO0r)KaV OTr)V auTEVEpYtia tcov 
Y uvaiKwv, aTriv avaTTapaywYiKn SiKaioauvp, airi AsopiaKp 
£TTi0upia, T^ai aTr)v Koupp Kuupiaxp Tsxvp. Ito kevtpo 
tou aYiova paq evi \\a aKopa pia cpopa oi TT£pi0ajpiaKE^ 
cpcov£<; T^ai p avTiaTaap tou<; ang pyepoviKEt; SopEg 
E^oucriai;. To (pEanpaA < PuAa r(ai E^ouaia oute 
ouaioKpaTonoiEi oute cpuaiKOTroiEi toutotpte^ p piwpaTa, 
aAAa ettiSicokei va oppaToSoipoEi, va KaiavopaEi T^ai va 
aTroSoppoEi SiacpopEg koivu)vike<; auoTppiKEg 
E^ouaiaoTiKEq axea£i<;, ttpokeipevou va tou<; avTioia0£f. 
AAAojote, Saps eykeitoi t<£ii p ttoAitikp tou appaafa. H 
Eu0uvp, p TTAaiaio0ETpap T^ai p auTO-avacpopiKOTpTa ev 
ttoAAo appavTiKa araixeia Tpq TTpoaEYYiopi; tou cpsaTipdA, 
TTOU ETTlSlOdKEI va aTTOKaVOVIKOTTOipaEI T^ai va 
aiTovopipoTTOipoEi E^ouaiaaTiKE^ 5iacpop£<; T^ai 
KaTpYopf£<; psaa ttou £v5ia(p£poua£<; au^pTpaEig, 
EucpavTaoTE^ TrapaoraoEK; T^ai ttoAitiko napTU. 




nxoYpa(pno£L(; KaioAo 
to uAlko an 6 to 
cpEOTipdA unapxouv 
£6w: 

fke.syspirosiatakton.org 











Aeuixpia cttov Axijst X.! 


Tqv Teiapiri 10 lavouapiou, pspa Tqg SsuTEpqg SiKqg 
tou Axpet yia outo tov pqva, pa<^£UTqKap£ piTpoaia 
otto to CTTTnr Trie; EupujTTqg cttt| AeuKwaia Y ia va 
aTraiTnaoupe Tr)v apsaq aiTEAEuGEpujaq tou Axpet koi 
tt|v ETTioTpocprj tou OTr|v Kunpo, aAAa KOI AEUTEpia OE 
6Aoug/£g TOUg (puAOKIOpEVOUg/Eg pETOVOOTEg/TpiEg. 
EvavTia OTig paToiaTiKEg noAmKEg koi tt) piaioTqTa tujv 
(puAaKwv, cppaxTwv koi auvopoov Tqg EupujTTqg 
Opoupio! r iaTi n Ouwapia 5ev eivoi povq OTr|v 
TroiviKOTroiqaq tujv pETavaaTUjv koi Tqg aAAqAEYYuqg. 
AEUTEpia otov Axpet koi cte oAsg Tig cpuAaKiapEvsg 
pETavaoTpiEg! 

Ha Tpv uTToOEon tou Axpet: 

O Axpet, vopipog KcaoiKog Kunpou, auvEAqcpGqKE oto 
OEpPo-ouYYPiKa auvopa evuj TrpoaTraOouaE va 
aiTOKAipaKUjaEi Tig EvraoEig peto^u pETavaaTUjv koi 


aaTuvopiKtuv, pE Tpv KaTqyopia svopxqaTpujaqg 
TpopoKpaTiKng £TTi0£oqg. Ekei Ppiokotov y'a va 
TTpoaTTa0na£i va poq0qa£i raug y° V£ ^ tou va 
TTEpaoouv OTiqv EupooTTr). H aTEKpqpiurrq koi 
anapa5£XTr| KaTaSkq koi Kpcrrqaq tou ottoteAouv Eva 
avaTroaTraaTO Koppcm tou EupuTEpou EupunraiKOu 
auoTripaTog cppaKTUJV, cpuAaKUJV Kai ouvopuiv ps 
OKOTTO TT)V TTOIVIKOTTOiqOq TT|g £A£U0£pqg pETOKIVqoqg 
Kai Tqg aAAqAEYYuqg aroug ayuJVEg tujv 
pETavaaTUJv/piujv. 

Meto otto sepsaq koto Tig KOTaSiKrig tou oe 10 xpovia 
cpuAaKiaqg koi raug npujToug yupoug Tqg ETravE^ETaaqg 
Tqg uTTO0£aqg OTig 30/10/17 koi 2/11/17, oi ETTopEvsg 
SiKEg TrpoYpappaTiaTqKav y |a Tig 8, 10 Kai 12 

lavouapiou koi OTig 14 koi 19 MapTiou 2018. 

Opa6a AAAqAEYYuqg Y'Q tov Axpet 





Aoyoq kqi Texve<; 


MiKpe^ flaTpiSt? 


XpiGToq Kpaai5ri<;, AEcmroiva MixarjAiSou 


noioq Eioai; 
rioiog Eioai; 
noioq eicrai; 

Eiaai pia teAeio 

'Eva Koppa... n Eva 9aupaoTiKo! 

MriTTOJ^ Eioai auoaiajTrriTiKa; 

Dxi, eicrai |jia teAeio! 

Mia teAeio teAeio. 

«£TTf Tr|V T£A£IOTr|Ta cp£pd)|j£9a» 
r) teAeio teAeio othv TEAEiwari 
«KaT’EiKOva Kai Ka9’o|Joia)ar|.--» 

Eva^ npoopiopot; x w pi£ kot£u9uvoh 

pia araan ev kivhoei p£ E^aipson 

Kavovai;... 

aiwva^... 

aTiypn... 

pia teAeio... 

MiKprj EATTiSa 

Mikph EAttiSo r| ^uifi aou... 

Ki oAoi pa^i... teAeie^. 

TeAeie^ teAeie^... 

TeAeie^ ttou cpTiaxvouv pia ypappH--- 

Mia TTpaaivr) ypappp, ttou pa^ poipa^Ei gth peoh.. 

Kai eyd> ttou vopi^a ttooc; oi ypappE^ evcovouv teAeiec;... 

Ki eydj ttou vopi^a ttu>£ oi ypappsc; evuivouv... 

Dxi TravTa... oi ypappE^ ott|v Kuttpo xcopicjouv... 

ApiOTEpa - As^ia 

BopEia - Notio 

E9vikiote<; - riaTpiu)T£<j 

OaoioTEi; - flpoSoTEi; 

Kovtoi - M J nAoi 
ASuvotoi - XovTpoi 

rKEI - ZTpEIT 

MouoouApavoi - XpioTiavoi 
KClTTplOI - Zevoi 
A vTpE^ - TuvaiKEi; 

'E^uttvoi - BAcikei; 


OpaAof Kai AvoopaAoi 
H9 ikoi Kai Avi]9ikoi 
M a£i Kai XoopioTa. 

TeAeioi koi oteAei^ 

'OAoi koi kovek; 

'Eva «koi» ttou evwvei 5uo Ae^eii; ttou xwpi^ouv 

Aonpo koi paupo 

Ma n ^tori pa<; Eivai TroAuxpcopn- 

lav to oupavio to^o. 

Kai aoTrpo, koi paupo, koi Trpaoivo, koi kokkivo koi 
PttAe... 

Kai xiAioi tovoi tou paupou 
Kai xiAioi tovoi tou aonpou. 

Ep£l£ EipaOTE TTOAUXPWPOI KOI 5£V TO ^EpOUpE. 
TeAeie^ teAeie^ oav Eva pixel otov ttoykoopio xap Tr l- 

MiKprj EAttiSo r) £cor| oou... 

Mikph riaTpiSa n hjuxh crou... 

Euttvote. Euttvote teAeie^... KhAiSe^... riaTpiSE^... 
Euttvote koi yivapE oAoi paupoaonp£<; ypappc^ 
npaoivEc; YP a MMC? 

I' Evav 5 uo5iko xaP Tr l ttou to PAettei oAa pioa. 
Euttvote koi evu^eite... 

Koipnoou KaAaaaaaa.... 

Aupio ^ava to i 5 ia 9 a'vai TraAi... 

Eoxi... 

«ETTI TpV TEAeIOTHTO (p£pU)p£9a» 
oi4Jop£9a... 

cp£pa)p£9a... OEva Koopo povoSiaoTaTa SuoSiko... 
Eivai auTii.... n Y vw crrr| oicutth... ttou oe kovei kottoSi 

Eoxi... 

Apvoupai... 

Aev sipai povo e^uttvo^ h pAaKac;... 
vku9w - piwvw - aAAa^co - E^sAiooopai 
Aev sipai povo aoTrpo^ n paupo^. 
sipai koi kokkivoi; apa 9upumu 





Eipai yAuko<; otov epunruopai 

Eipai cpaiTEivoq apa ponGw Kai okoteivo^ apa 

aTEvaxwpiEpai 

Aev Eipai povo yuvaiKa 
Eipai Kai avipac;... 

Eipai Kai yuvaiKa Kai avTpa^ Tauioxpova 
KOI KOTTOIE^ (pop£^ TiTTOTE OTTO TO 5U0. 

KOI KOTTOIElJ (pOpEg KOI TO 5uO.. 

Eipai on GeAuj... Eipai OTrwq GeAw... 

AAAa^co 
Xapa^w 
Xapa^opai 
opi^w Kai opi^opai 

0a aa q ttu> pia laiopia noAuxpwpn 

Me teAsie^ Kai GaupaaTiKa Kai Koppaia Kai rrauGEi^. 

Eau... ttote ettiteAoui; Ga Aapipsiq; 

Hail 5 ev siaai aav Touq aAAouq 
Oute ki Eyai Eipai 

KavEiq paq 5 ev aav Touq «aAAoug» 

Aev uTrapxouv 01 «aAAoi» 

HvopaaTE oAoi aAAiwq... aAAa aacpwc;... teAeioi! 

Kai oteAe^! 

AvGpcjottoi... 
floAuxpwpoi dvGpumoi. 


MiKpii riaipiSa KapEvp... 

Ki r) avGpurma pa<; xc<M£ v n-- 
Ki avis va ppsig t;ava to Koppana... 

Na ^ava-Y£vvr|a£i<; outo ttou Eixe? aia pana! 


T oappevo to 2014 and wvXpiow Kpaaidq Kai rqv 
Afonoiva MiyaqAiSou, gto nAaiaio tou vocal group gto 
Veramand studio. AnoreAeae pipog rqg napdoraoqg pe 
titAo ‘MiKpeg EAnideg’. 



Extract from Tongues of a city* 


Aydin Mehmet AN 


December 31, 2010. Nicosia. The last day of 2010. 
And i seem to want to be with myself... Since my 
return, Beirut sounds are knocking on my ears, images 
are plastered over my eyes. My vision struggles to get 
through Beirut images, to reach the 'ordinary' images 
of Nicosia. The Beirut sounds so dominant! Arabik and 
the languages i can't make sense of, except for a few 
words, remnants of the influence of Arabic in Ottoman 
Turkish, survivors of the pogroms of the Turk Dil 
Kurumu (Turkish Language Authority). I smile when I 
catch the individual word in a turbulent sea or fast- 
moving river of Arabic or Armenian as though I've 
cought a big fish... gleeful that I have managed it in 
such fast-moving language waters. Then i wonder 


about other languages I've missed because my ears 
are not attuned to the nuances... of Egyptian, Syrian or 
Palestinian Arabic. There must also be Maronite 
somewhere, plenty of it. Amharic? But is it Arabic- 
based at that of Cyprus? And then, French, as once it 
was a French dominion. Flow easily layers of society 
switch into perfect French or English. And they have all 
left those lands, gone back nad left again, packing and 
leaving for Canada, Greece, Cyprus, Britain, France, 
Australia. I even came acros them in the Gambia and 
Jamaica where the locals thought I was Lebanese. 

My confusion deepens trying to work out the religions. 
Can I discern the differences without reference to a 
book/ internet? I scan the names of churches, 










mosques, places of worship for clues. For me a 
guessing game but for others a matter of life and death 
not just an academic pastime or simple curiosity. The 
Lebanese killed and were killed based on religion, no 
longer merely a private choice of worship but a 
yardstick for identifying targets to kill. My brain resists; 
my soul even more so. I am looking for logic, reason, 
where none exists. It is a matter of belief... Some of 
those people walking the streets of Beirut, around me, 
were murderers! And not so different to those in 
Cyprus. 

Our recent most devastating wars are about the same 
age; the invasion of Cyprus in 1974, the Lebanese 
war, 1975. Many came as refugees to Cyprus. They 
have managed to hold onto one country; ours is 
divided and may stay so in my lifetime. But the extent, 
the enormity, the duration in Lebanon, overwhelms 
me. And the reason or reasons? As many justifications 
as perpetuated deaths and constructed 
myths...Unjustifiable acts of brutality, of becoming 
brutalised! I am aware that my search for reasons is 
partly to come to terms with what happened in Cyprus 
and the perpetuation of mythss by the very 
myth makers. 

In Cyprus, I am dealing with two communities, 
polarities within a framework of the denial of all other 
existing communities. In Beirut, the 'polarities' perhaps 
are the tips of a six - or eight pointed star. I try to 
identify the groups on religious grounds then 
superimpose ethnic groupings as the same religious 
group can have several ethnicities and vice-versa... 
the Palestinians can be Christians and Muslims. In a 
conflict which side are they forced to take? Or does 
their ethnicity obliterate religious distinctions? I draw 
boxes on a sheet of paper, Christians on one side, 
Muslims on the other. My arrows come out of each, 
naming the groups I have managed to identify. So far 
the Christians are Maronites, Armenians, Greek 
Orthodox (who may or may not be Greek), Greek 
Catholics, Catholics, Assyrians/Syriacs (Suryani in 
Turkish, who I had come across in Holland in 1984 
while doing research; refugees from southern Turkey), 
Copts, Latins, Anglicans and other familiar Western 
Christians in small numbers. The muslims seems to 
have Shi'a, Sunni, Alevi. Then the Druze, a prominent 
force in politics, many people could not tell me much 
about their religion, some said Christian, others 
Muslim. “They become whatever situation they find 
themselves in...” was a short-cut explanation. I've 
heard the same said of the Roma in other parts of the 


world. Much later I learn they are Muslim of Ismaili 
origin, esoteric with eclectic beliefs and different 
lifestyles not necessarily devout or practicing, but loyal. 
Later still, I am surprised to discover that the Druze 
and Cypriotturkish communities, especially males, 
share a common rare genetic heritage. And much later, 

I learnt of the seventeen religious groups. And i 
enjoyed the adventures and non-conformity of Sarah 
named after Sarah Bernhardt by her Druze 
grandfather, and learnt much more through 
Alamaddine's novel, I, the Divine, 

I met Fadi on my first day in class...his first question 
to me was “Are you a lesbian?” My response was 
swift: “Your mother's cunt, you brother of a whore. ” The 
lebanese dialect is filled with detectable curses, a 
luscious language all its own, of which I was a true 
poet, trained by none other than my father. He thought 
children's use of adult curse words tremendously 
amusing and trained all his children in the art of insult. 
I grew up an avid practitioner. 

I attempt superimposing layers of ethnicities on 
religions. Lebanese, Palestinians, Syrians, Assyrians/ 
Syriacs, Arabs, Armenians, Maronites, empire 
remnants of Russians and French, recent arrivals from 
Sri Lanks, Philippines, Turkey, Kurdistan, Iraq. In 
addition to the thousands who arrive for work, to 
escape wars, to be educated at universities with 
gateways to the West, including the American 
University of Beirut, work in banking and finance (the 
Switzerland of the Middle East) or live away from 
oppressive home countries (in the Paris of the Middle 
East). A city of hope, a metropolis of the Levant and 
from time immemorial unmatched.... And later reading 
Hala Kawtharani, an Arab New Worker, born in 
Lebanon, made me feel a little better, 

I still don't understand Lebanon. I don't understand 
the relationships between its parties and its politicians. 
I don't understand the articles in the newspapers. I 
don't understand who loves who and who hates who. I 
don't understand why one war started and another 
came to an end, why young men in the streets carry 
knives in their pockets, or why they call Lebanon the 
Switzerland of the East and Beirut the Paris of the 
Middle East... All the talk of the Switzerland of the East 
was a mirage. 

And if diversity is the norm and has been unbridled for 


centuries, am I now entrapping myself in problematising it through the value systems of predominantly monolingual, 
mono-cultural, single-faith discourses of northern Europe? Even though I know they have not been as mono-cultural 
as they wish to be portrayed. I have lived amongst them for over forty-five years. Empire societies versus nation 
statehood philosophies. I do not need to make sense of diversity, potentially explosive and yet essentially normal. 
And who is Lebanese? Echoes as to who is Cypriot, British, French, German... Constructed definitions imposed by 
outsiders or insiders. All within nationhoods and geographic borders. I am reminded of my boredom at the assumed 
superior knowledge or insights expoused by some British or German person challenging my stubborn definition of 
myself as Cypriot, since the 1960s. “You can't be Cypriot, you can only be Turkish or Greek. There is no such thing 
as Cypriot!” Is there such a thing as Lebanese? When does a young man with Syrian heritage in the Christian militia 
become Lebanese? When does a Palestinian born in Shatilla, become Lebanese? 

I am amused by the Lebanese immigration officer looking at my British passport on my way out at Beirut Airport. 

“You are Turkish...” he says. 

“No, I am Cypriot.” I reply even aback by his need to put me into some category. 

“But where were you born?” 

“Nicosia,” my response is assertive. 

“But your parents, where?” comes his certainty that he knows. 

“Cyprus!” now a sense of agitation and impatience enters my voice that he stops his line of questioning, searching 
for something, positive or negative in my categorisation, “...and my grandparents!” I add not giving him an 
opportunity to continue. An imperceptible smile develops and lingers at the corner of his mouth. I respond in my 
thoughts, You and I may share confusions of identity around us, but I've worked it out. Why do insist on trying to fit 
me into a box? I've learned to smash them long ago. 

*(pages: 299-304), published in Forbidden Zones (2013), London: FATAL publications and Cyprus: Licitus 


The art of revelation No divine intervention 


No pTropsli; va aiTOKaAuTTTsaai 
'Oi otou^ aAAouc; 

AAAa as sasva 

Na Kivsiaai, va psv pouua^ psaTa poppon-qAa 
Na s^spsuva<; 

Na Ta^iSsuKSi^ ttou T^ai nou 
Na arroKaAinTTsaai, va avaKaAucpKsaai 
Na pa0aivsi£, va naGaiveii;, va ^uttvck; T^ai va 
T^oipaaai ps yspcrro vou ps yviuari T^ai a$ sv 
OepKSpO TO TOSVTI oou. 

OkoAs t^sivto ttsttAo 
Koijjs to (wvapKa 
Aqaia ouAAa va Tmsaouv 
TuaipwGou 

Eau Kpaiaq to Aoupxa tou vou oou 

Eyw Kpauu to Aoupxa tou vou pou 

MaOs v aOOf^si^ as tottou^ aTpavT^iapsvou^ T^ai 

KaTaKapsvou^ 

Eau xpaTac; to Aoupxd tou vou aou 
Eyw KpaTiu to Aoupxa tou vou pou 


no divine intervention 
no moral lessons 

so get your filthy fingers off my face 
your filthy thoughts out of my pants 
your sick assumptions out of my way 
I won’t suffer your curses and your grudges 
On 

my skin and bones 
and what’s within 

and my thoughts and my feelings and my pain 
and my choices 

and myself with which I ‘ve got to cope 

and fight and kiss and forgive and love 

and detest and hurt and heal and soothe and kill 

and revive and destruct and... 

no moral corrections 

keep your morals 

keep your crosses and holy water for your own filthy 
mouth 


Avacrraafa 




O GavaTos aou 


HAia^ KtjJVCTTavTivou 


Itov riaviKO 

0£peTpo (pepvw, ayaTTri pou 
Yiaii, aTr| cpuar| Eyiva 
yia v' ayanw tov Gavaro 
va GeAco Tr|v popcpp tou. 

Na tov xai'6£u(ju okoteivo 
va TTpoanaGa) va aou pi Aw 
p£ naGoq aanpo, KaGapo PouPo 
va Aiyooteuw tt|v opprj tou. 
Ava^r|TU) a£ oAoKAppov 
aipa aou oteAAw avaararo 
aav ^avayivETai o xopoq 

yivETai 

avaTToSa tou poAoyiou 
p£ KTUTTI"]p£Vr) 

avTpEiwpEvr) avToxn 


etoi aYaTTW tov Gavaro 

Yi'auTov ^Exwpiaa to eyw 
OTT' TT|V UTTOAOITTri 
Kivpari tt|<; YH?- 
Avoykt] TravTo5uvapr| 
va E^acpaviaTEi 

q 5uvapr| tou avGpumou Y'a va £ei 
'O pw<; zyuj, p£ a£va 
arapaTw tov acpaviapo. 

acpopa aYaTTd) tov Gavaro 
awpaTiKa tov avTiKpu^w. 

Me a£va tov ^avaTTEpvu) 

Kai ^avaYivETai o xopo^. 


AvaSqpooieuaq and rqv noipTiKrj ouAAoyp tou HA'ta Koovoravrivou, 
ApoevtKdq XaAKdq (1984), Kunpoq: EKddoaq OepiAio. 



ona\/h«x;A\/Tu\/louKa)OHAta<;KuvtTravTlvou ro&cxocrfa tou 1980 




AAe^ KoUfJOUAAng-rK£CTT 


Ii£(pTaAi£^ Travu) nou Ta 
Kappouva 

(rj: Acapano ndvca ttou Tr|v 
Tappcuaa) 

ripoGcpaia p£T£wpioap£ pETatju Seko - Sekottevte 
pivapESsg 

EpETprjoapEV Touq paijf ttou tt|v Tappcnoa oav 
EKOTTVi^apEV, 

aAAa ev aGGipoupai ttoooi evei 

8 ioti ekAecpkcj guvexeio ppaGxiEg - pAsppaTa Ao^a 

OTpsppEva 

qjaxvoviaq to 5ikcj gou 

T^iapE Travuj ttou to T^apia 

p£Ta ttou aToaAo xuSaiov kkopttAipevto gou, 

to ottoio avTaTToSwoa - 5 ioti Eipai nourava - 

£cpiAr)GnKap£ 

OiAf rravw nou to cpiAia 

oav otov poppa soupvav TTupoTEXvrjpoTa 

TT£piOO£p£VQ nOU TO MTTOlpapi 

Kinky politics 

we kissed in the dead zone 
and fucked on the green line 
in akamas, and in the north, 
we painted pink cocks 
outside faneromeni. 
we held hands as we crossed 
savouring every outraged look 
we collected on the streets. 

our sex was a political manifesto. 

wouldn't it be boring 

if our love was normal 

although to be honest 

I'm wearing a dress right now 

and you a yellow anorak 

so I dont think we're in danger 

of returning to normalcy. 

wouldn't it be nice 

if more people 

were into: 

kinky politics 


Mspsq ttqvuj nou T£g VUXTE£ 

t^oi TCjjpa vopi^u) EpapEGqKa oe 

aAAa ev exw oute Tpv xapGKiav 

oute t' apT^iGKia va oou to ttoo 

To GEipoTTEpov ev oti oute acpoppnv EV PpiOKUJ va OE 

Gkiw^w 

Awe; pou piav acpoppnv touAoxioto 
va cpuoupsv anoTopa o tvaq ttou tov aAAov 
Tcjai 61 AgGapyiKa va aiyoxwpiooupEV 
oav Gkuo ^ExaopEVEg T^iai KapEvsq ttAeov 
oiEcpTaAiEg ttovco nou to KapPouva 
nou naoiv yia SiacpopETixa OTopaTa. 


Glitter flows 

We make love for pleasure 
We bend genders on purpose 
We joke in both languages 

Effeminate men and masculine women and those of us 

that are none of the above 

like cats we creep through borders that we do not 

recognise 

and dance barefoot to baglamas and lutes and 
clarinets 

Our love negates your division 

our joy pierces your wall 

our drunken wisdom sees through your history 

And finally, 

we meet on the streets 
and the glitter flows. 

We know the blood might flow 

as it has already 

of those who live inbetween. 

You cannot be both safe - 
and free. 
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